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Preface to the Second Edition 


Tum little book’ Yogavasistha and Modern Thought was 
unexpectedly well-appreciated and reviewed, and it soon got 
out of print. For several years many demands for the book 
have not been satisfied. No reprinting of the book could be 
done on account of the idea of the author to incorporate more 
matter in the book and his inability to get time for 
this purpose, Additional matter was in store but unfortunately 
it could not be made ready for the press. Two voluntary helps 
came to the author without asking. His devoted and dis- 
tinguished pupil Dr. (Miss) Padma Agrawal, M.A., Ph.D., of 
her own accord, offered her services to type out the additional 
matter which existed in written notes, insisted on typing it, and 
typed it, The Indian Book Shop, Theosophical Society, Banaras, 
desired to publish the second edition also and very kindly made 
all the necessary arrangements for its printing. The reader 
owes his thanks to them more than to the author, who like 
a bee went on collecting the material presented here, for his 
own pleasure, Under each head some quotations have been 
added, I hope the reader will enjoy reading the booklet, 
The author expresses his deep gratitude to Dr. (Miss) Padma 
Agrawal, and to Sri Rohit Mehta, General Secretary, "heoso- 
phical Society, Indian Section, who permitted the Indian 
Bookshop to publish the book, The manager of the Indian 
Bookshop who took a keen interest in getting the work done 
quickly also deserves grateful thanks of the author. 


Banaras Hindu University, B. L, ATREYA, 
August 15, 1954. 
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Preface to the First Edition 


In the Preface to the Lectures on Yoyavusistha, and Its 
Philosophy (published in 1932) I wrote: “The doctrines are 
being echoed in the contemporary scientific and philosophic 
thought of the West. Passages after passages can be quoted 
from modern and contemporary writers which would appear to 
be rather translation of the verses from Yogavasistha”. In the 
second series of Lectures delivered under the auspices of the 
Kashi Tattva Sabha on “Yogavasistha and Modern Thought” 
I had the privilege of justifying my statement. As these lectures 
have not unfortunately been published yet, and, as I have 
been receiving a number of letters from the Western and 
Indian readers of my Lectures urging me to publish the 
Second Series of the Lectures as soon as possible, I reproduce 
here some of the notes on which the lectures were based. I 
have translated, as faithfully as I could within the limitations 
imposed by sense and idiom, some lines and verses from 
Vogavisistha, arranging them according to my own choice 
and have quoted below them passages from modern and recent 
works, embodying ideas which are remarkably similar to those 
of Yogavasistha. I am extremely grateful to the writers 
from whom I have quoted and to the publishers concerned. 
Under every quotation I have mentioned the name of the 
author and the work from which the passage is selected. I 
have mentioned also the number of the Prakarana, the 
Adhyiya, and the Sloka of Yogavasistha within brackets at 
the end of the translation. The edition used by me is that 
of the Nirnayasagar Press, Bombay. 


Banaras Hindu University, B. L. Arreya, 
August 24, 1984. 
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The Greatness of Indian Thought Admitted 
by Western Writers 


“Modern scientific theories are largely a reversion to 
the ancient teachings: with the added force of experimental 
evidence and a greater knowledge of detail" (Kingsland: 
Rational Mysticism, p. 56). 


“An examination of the Indian Vedantie Doctrine shows 
that it is, in important aspects, in conformity with the most 
advanced scientific and philosophic thought of the West and 
where it is not so, it is the science which will go to Vedanta 
and not the reverse” (Woodroffe: The World as Power— 
Reality, p. 6). 


“India and Tibet can teach us more about psychology 
and the workings of the mind than any Freud, Jung, Adler, 
or the exponent of any of the New Thought movement." 
(Cannon: The Invisible Influence, p. 33) 


“India holds an ancient heritage of spiritual thought 
from its past that stands unparalleled for profoundity and 
unmatched for width. Young Indians, therefore, should claim 
this birthright, finding what is worthy and applicable to 
present needs. They should neither be awed by Western 
scepticism, nor corrupted by modern materialism, nor stupified 
by religious wrangling, but go to their best thinkers for guid- 
ance.” (Paul Brunton: Wisdom of the Over-Self p. 19) 


“Moreover, all these new truths about space and time are 
bringing a great growth in the thoughts of men and a great 
growth in their conception of the world. They are thus 
preparing the public mind for more favourable reception of 
the truths of the hidden Indian Philosophy, towards which 
they tend strikingly and inescapably to lead". (Brunton ; 
Hidden Teaching Beyond Yoga, p. 199) 
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tivity which is free from deception ? ( 178 ) 
80 है 


MODERN TH OUGHT 


Everything in life shows that earthly happiness ig 
d to be frustrated and recognised as illusion... Life 


destine 


१ दर्व्या एव पर्यन्ते सुखाशायाश्र संस्थितम्‌ | ( ४।५९।६ ) 

ग्रालन्यं दुःखमप्येवं ज्वालाया इव कजलम्‌.॥ ( ४।५६।७ ) 

aqsam Raar afa afa रम्येष्वरम्यता । 

सुखेषु मूध्नि दुःखानि किमेकं संश्रयाम्यद्दम्‌ ॥ ( ५।६।४१ ) 

विषया विपवैषम्या वामाः FAMER: d 

रसाः सरसवेरस्याः ठठन्नेपु न को हृतः (S11) 

ange: सम्पदः सर्वाः सुखं दुःखाय केवलं | 

जीवितं मरणायैव बत मायाविजृम्भितम्‌ ॥ ( ३।५३।५३ ) 

भोगा बिषयसंभोगा भोगा इव PUATA | 

द्शन्त्येव सनाकप्पृष्टा EZT नष्टाः प्रतिक्षणम्‌ ॥ ( ६।६३।७७ ) 

शरद्ग्बुधरच्छायागत्वयो यौबनश्रियः à 

आपातरम्या विषया: पर्यन्तपरितापिनः ॥ ( ६।९३।४३ ) 

संसार एव garat सीमान्त इति कथ्यते । 

तन्मध्ये पतिते देहे सुखमासाद्ते कथम्‌ ॥ ( ५।९।५.२ ) 

पातं TRTA मरणं दुर्निवारणम्‌ | ( १।७८।३) 

engen जलं करतछादिव ॥ ( ६।७८।४ ) 

TAIN इव संप्रयात्येव यौवनम्‌ । ( $1७८।७ ) 

इन्द्रजाळमिवासत्यं जीवनं जीणसंस्थिति | ( ६।७८।६ ) 

सुखानि प्रपलायन्ते शरा इव धनुरव्युताः । ( ६।७८ ६ ) 

gau AAMAS शरीरं क्षणभङ्गरम्‌ no ( १।७८।५ ) 

कळाकलड़ितो लोको araa) भववन्थम्‌ | 

भोगा भवमहारोगास्तुर्णाच्र सृगतृष्णिकाः ॥ ( 

सवे एव नरा मोद्वादुराशापा शपा शिनः । 

दो पगुत्मकसारङ्गा विशीणी जन्मजङ्गले ॥ 
काए्ता ZI यायु न सन्ति दोषाः 


१।२ 


m 
an 
^ 


( १।२६।४१ ) 


काता दिशो यासु न दुःखदाहः । 
Seay: प्रजा यासु न WAAR \ 


काच्ताः क्रिया यामु न नाम माया ॥ ( १।२७०.३१ ) 
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presents itself as a continuous deception in small things as in 
great... The enchantment of distance shows us paradises which 
vanish like optical illusions when we have allowed ourselves 
to be mocked by them. Life with its hourly, daily, weekly, 
yearly, little, great and greater misfortunes, with its deluded 
hopes and its accidents destroying all our calculations, bears 
so distinctly the impression of something with which we must 
become disgusted, that it is hard to conceive how one has 
been able to mistake this and allow oneself to be persuaded 
that life is there in order to be thankfully enjoyed, and that 
man exists in order to be happy. Rather that continual 
illusion and disillusion, and also the nature of life throughout 
presents itself to us as intended and calculated to awaken that 
nothing at all is worth our striving, our efforts and struggles, 
that all good things are vanity, the world in all its ends 
bankrupt, and life a business that does not cover its expenses: 
so that our wills may turn away. from it" (Schopenhauer : 
The World as Will and Idea, Translated by Haldane Kemf, 
Vol. III. p. 382 ff.). 


«It we consider only the actual state of humanity, it is 
clear that the pessimistic theory is still the only one that can 
be sustained......[6 will suffice to take an average, normal 
human life, that of a man placed in ordinary circumstances 
and of ordinary understanding ; and to consider it coolly. 
What does his existence consist in? During one quarter of a 
century he works to acquire the means of livelihood; for 
another quarter he struggles amid perpetual anxieties to make 
these means of life give a suflicient return; then he dies 
without knowing exactly why he has lived at all... What pain 
and sorrows, what anxieties and disappointments during the 
short quarter century during which the man ‘enjoys’ his gains ; 
ephemeral youth with its short-lived illusions; a life worn 
down by preparation for living, hopes always disappointed 
and always renewed; a few flowers culled by the wayside of 
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life and soon faded ; a few instances of repose, and then the 
weary march forward again. Personal anxieties, family worries, 
heavy and ceaseless work ; vexations, disillusions and decep- 
tions; such is the common lot of mortals. For those who have 
an ideal it is worse; some intoxications in the persuit of 
illusions and heart-breaking discovery of impotence to attain 
them...Even the concept of an ideally privileged humanity, 
highly evolved and happy, is weak in its foundations. The 
humanity will see its happy life poisoned by the idea of 
inevitable and approaching annihilation. he thought of 
death as the end of all would be unendurable to hypersensitive 
beings unprepared by daily trials for the renunciation of life 
itself... At every turn and stage of life, in the midst of every 
joy, his (man's) ear will hear the knell—“Brother, thou must 
die” (Gustave Geley: From the Unconscious to the Cons- 
cious, p. 295-296). 


“That man is the product of causes which had no provi- 
sion of the end they were achieving; that his origin, his growth, 
his hopes and fears, his loves and beliefs, are but the outcome 
of accidental collocation of atoms ; that no fire, no heroism, no 
intensity of thought and feeling can preserve the individual 
life beyond the grave ; that all the labours of the ages, all the 
devotion, all the inspiration, all the noonday brightness of 
human genius are destined to extinction in the vast death of 
the solar system, and that the whole temple of man’s achieve- 
ment must inevitably be buried beneath the debris of a universe 
in ruins—all these things, if not quite beyond dispute, are yet 
80 nearly certain that no philosophy which rejects them can 
hope to stand" (Russell : Mysticism and Logic, p. 47). 


Apart from it (religious vision), human life is a flash of 
occasional enjoyments lighting up a mags of pain and misery, 


a bagatelle of transient experi $ ; ) 
perience : Seien 
the Modern World, p, 288), nba: Scienea ang 
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“Ag we see, it is simply the pleasure principle which 
draws up the programme of life’s purpose....yet its programme 
is in conflict with the whole world, with the macrocosm as 
with the microcosm. It simply cannot be put into execution, 
the whole constitution of things runs counter to it; one might 
say that the intention that man should be ‘happy? is not 
included in the scheme of ‘creation’”. (Sigmund Freud: 
Civilisation and Its Discontents, p. 27). 


“However ingeniously we might plan and organise our 
society and adjust human relationships, so long as the world is 
what it is, the best of us cannot escape sorrow and suffering... 
Even if by some stroke of good fortune we escape from the 
usual annoyances of life, we caunot free ourselves from death. 
Our bodily organism has in it seeds of dissolution. Mortality 
seems to be native to our world” (Radhakrishnan: An Idealist 
View of Life, p.68). “The system of nature does not sym- 
pathise with the bliss for which we sigh....Our boundless hopes 
are shattered to dust and our tenderest ideals mocked by the 
stern indifference of nature (Radhakrishnan; The Reign of 
Religion in Contemporary Philosophy. p. 421). 


“The satisfaction which results from gratified desire is 
brief and illusory and is always followed by an increased 
demand for gratification. Desire is insatiable as the ocean and 
clamours louder and louder as its demands are attended to. It 
claims ever increasing service from its deluded devotees, until 
at last they are struck down with physical and mental anguish, 
and are hurled into the purifying fires of suffering. Desire is 
the region of hell and all torments are centred there. The 
giving up of the desiro is the realization of heaven, and all 
delights await the pilgrim there.” (James Allen: Book of 
Meditations). 

“Change is the one certain thing that does not change.” 
(Brunton: Wisdom of the Overself p. 103) 
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“Of what use to me is all royal splendour, all this pomp 
and all these pleasures, if they are not able to a me from 
old age, from sickness and death? How E 18000 18 man. 
kind? Are there no means to put an end to suffering and 
death ever renewing themselves with every new birth p 


(George Grimm: The Doctrine of the Buddha p. 12), 


“The life of every form on earth is forever in flux, a 
fleeting phenomenon whieh is as brittle as thin glass and as 
transient as wind-blown dust, The dark stamp of mortality 
is imprinted upon all bodies whether of crawling worms or 
mighty beasts. From the high Himalayas to the low ocean 
bed, from the protozoic cell to proud strutting man, all are 
subject to this divinely ordained unending process of birth, 
decay, dissolution and death.” (Brunton: Wisdom of the 
Overself p. 103). 


“Human life, as we know it, is a tragic and pathetic 
affair, which can only be redeemed by some belief, or at least 
some hope, in a larger significance than is compatible with the 
creed of materialism, no matter in how nobly stoic a form it 
may be held.” (W. McDougall: Religion and the Science of 
Life; (Methuen), p. 58), 


“Deep dissatisfaction with life as it appears to be and 
with the individuals personal adaptation to the conditions of 
everyday experience are universal among mankind, and are 
not the symptoms of any ag 
In every age 
actually cons 


e or race or stage of civilization. 
» moreover, there are a few people who are 
cious of this dissatisfaction and whose lives are 
spent in prolonged endeavour to find tl 
help their fellowmen to m 
(Geraldine Coster; 


16 remedy for it and to 
ake use of this remedy when found.” 
Yoga and Western Psychology, y. 86). 

“Man can never be at r 
are amply met, Bittern 
and spoil his peace, 


est, even if his physical needs 
र ess will continue to disturb his mind 
Nature cannot; be completely tamed to 
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do man’s bidding. Her caprices, her storms and tempests, her 
eyolones and earthquakes will continue to shatter his work 
and dash his hopes. The great human relationships cannot be 
easily freed from interference by pride and jealousy, selfishness 
and disloyalty. Fortune's vagaries and fickleness of man will 
continue to operate, Peace of mind is a remote hope until 
and unless we have a vision of perfection, a glimpse of eternity 
to prevail against the perspective of time, Security without 
which no happiness is possible cannot come from the mastery 
of things. Mastery of self is the essential pre-requisite.” (S. 
Radhakrishnan: Contemporary Indian Philosophy p. 266).. 


“The world order is not obviously adjusted to the 
purpose of providing a maximum of pleasure or happiness for 
conscious beings, nor even to the purpose of distributing 
pleasure or happiness eqnally among them. No fact of experi- 
ence can be more patent than that nature is very inadequately 
adapted to the desires of the pleasure-seeker. “The course of 
nature,” as Hume expressed it, “tends not to human or animal 
felicity, and is, therefore, not established for that purpose.” 
(G. Dawes Hicks: The Philosophical Bases of Theism, 
p. 239). 
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2. THE,REMEDY OF SUFFERING 


YOGAVASISTHA 

As the flames of fire do not burn a forest which hag been 
made wet by rain, so suffering does not touch the man who 
has got a rigbt vision, who is wise, and who knows what oucht 


to be known” (II. 11, 41.)' 


MODERN THOUGHT 

“So long as the spiritual vision of harmony does not 
supplement the intellectual vision of discord, life will be one 
continuous shedding of tears for human suffering” (S, Radha- 
krishnan: The Reign of keligion in Contemporary Philo- 
sophy, p. 428). 

“Ignorance is the cause of all errors, of all crimes and 


of all the evils that torment the Human race”. (Eliphas 
Levi: The Paradoxes of the Highest Science, p. 41). 


प्न प्याली म 
१. mi विज्ञातविज्ञेयं सम्यग्दशनमाधय: | 
न दहन्ति वनं 
RE वनं वर्षासित्तममिशिखा इव ॥ ( २।११।४१ ) 
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3, FREEDOM AND POWER OF MAN TO DETERMINE 
HIS DESTINY 


YOGAVASISTHA 


“There is nothing like Destiny other than the effect of 
our previous efforts (II. 6. 4). Our previous efforts are called 
our Destiny (II. 6. 35). Our achievements are determined by 
our efforts. Our effort is therefore our destiny (II. 6. 2). Our 
previous and present efforts, in case they are in contrary 
directions, are like two rams fighting against each other. The 
more powerful of the two always overcomes the other (II. 6. 
10), Whether they are the past or the present efforts, it is‘ the 
stronger ones that determine our destiny. In either oase, it is 
man's own effort that determines his destiny by virtue 
of its strength (IL 6. 18). Man determines his own destiny 
by his own thought. He oan make those things also happéa 
which were not destined to happen (V. 24. 28). The soul of 
man is powerful enough. Only those things happen in this 
world which it creates by its own free effort, and not others 
(V. 24, 85. 36). One should, therefore, overcome _ one’s 
unfavourable destiny (the effect of one’s past effort) by greater 
effort in the present, gnawing his teeth (IT, 5. 11). There is 
nothing in the world which cannot be achieved by men by 


१, प्राक्कमेतराकारं दैवं नाम न विद्यते । ( ९६४ ) 
प्राक्तनं पौरुषं dg दैवशब्देन कथ्यते ॥ ( २।६।३५ ) 
यथा यथा प्रयस्तः स्याद्भवेदाछु फलं तथा । 
इति पौरुषमेवास्ति दैवमस्तु तदैव च (RIU ) 
द्वी हुडाबिव युद्धय ते पुरुषार्थो परस्परम्‌ । 

य एव बलवान्स्तन्र स एव जयति क्षणात्‌ ॥ ( २।६।१० ) 
ऐहिक प्राक्तनं हन्ति प्राक्तनोऽद्यतनं बलात्‌ | 
सर्वदा पुरुषशपन्दस्तत्नाबुद्वेगवाञ्ञयी ॥ ( २।९।१५ ) 
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MODERN THOUGHT 

“Destiny is simply the limitation imposed by an already 
exeroised freedom of ohoice, or what is commonly called freg 
will” (Kingsland : Rational Mysticism, p. 353), 


“The past can never be cancelled though it may be 
utilised.... We have a good deal of the present constraint and 
previous necessity in human life. But का is not to 
be mistaken for destiny which we can neither defy nor 
delude. Though the self is not free from the bonds of 
determination, it can subjugate the past to a certain extent 
and turnit into a new course. Choice is the assertion of 
freedom over necessity by which it converts necessity to its 
own use and thus frees itself from it. “The human agent ig 
free”—-He is not the plaything of fate or driftwood on the 
tide of uncontrolled events. He can actively mould the future 
instead of passively suffering the past. The past may become 
an opportunity or an obstacle, Everything depends on what 
we make it and not what it makes of us" (S. Radhakrishnan: 
4n Idealist View Of Life, 9. 919). 


“Scientific determinism has broken down in the very 
citadel of its power—the inner structure of the atom. (Dampier 
Whetham: History of Science, p. 476). 


Th 


e longer I live the more gurely I feel that human 
happiness 


is in the hands of the — Las of the individual, and not in the and not in the 
नियतिं यादशी मेतत्संकल्पयति सा तथा । E 
नियतानियतान्कांश्रिद्थीननियतानपि ॥ ( ५।२४।२८ ) 
जीवो हि पुरुषो जातः पौरुषेण स यद्यया । ( ५।२४।३५ ) 
सकत्पयति लोकेऽस्मिनस्तत्तधा तस्य नान्यथा ॥ ( ५।२४।३६ ) 
परं पौरुषमाश्रिस्य दनतैद नता न्तिचर्ण यन्‌ । 
शमेनाशुभमुयुत्त प्राक्तनं dud जयेत्‌ ॥ ( २।५।१ ) 
न NU mA शुभकर्मौनुपातिना | 
TAI शुद्धेन न समासाथते जनैः ॥ ( ३।९१।४ ) 
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hands of some blind destiny." (W. Beran Wolfe: Successful 
Living, Routledge, 1937, p. 10). 


“Destiny is something entirely self-oreated, self-earned 
whether it is for good or for evil..man is the builder of his 
own life, the creator of his own fate, both outward and inward», 
(Paul Brunton: The Inner Reality p. 298). 


“The destiny which you have earned in former lives you 
are working out in this life.” (Ibid p. 229). 

“Hate is only one of the forces that are playing upon us. 
There is also the force of free will..your own force onoe 
created your present destiny, so you oan ‘create something 
even now." (Zbid p. 231). 


"Our past free will is the source of our present fate, as 
our present one will be the source of our future fate, Con- 


sequently the most powerful factor of the two is our own will". 
(Brunton: The Wisdom of the Overself p. 136). 
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4, PRE-REQUISITES OF THE VISION OF REALITY 


YO@AVASISTHA 

à As the saffron-water penetrates a piece of cloth only 
when it is pure white, 80 the statements of the seer settle down 
in the heart only when the mind is calm, when there are no 
desires for enjoyments, and when the impurities of mind and 


senses are oast away (VIa. 101. 10-11) 


Truth is not known without reflection. Reflection leads 
to: the knowledge of Reality which brings about peace to the 


self (II. 14, 62-58). 


MODERN THOUGHT 

“To realise the Supreme Spirit a certain purification of 
mind is necessary” (Radhakrishnan: An Idealist View of 
Life, p. 334). “Unless the mind is set free and casts away 
all desire and anxiety, all interest and regret, it cannot enter 
the world of pure being and reveal it” (Ibid. p. 167). 


“Reflective knowledge is a preparation for this integral 
experience (Intuitive Knowledge)’. (Ibid. y. 147). 


“The sluggard and the self-indulgent can have no know- 
ledge of Truth” (James Allon : Book of Meditations, p. 235). 


"Spiritual meditation is the pathway to Divinity. It is 
the mystic ladder which reaches from earth to heaven, from 
error to truth, from pain to peace... Without its aid you cannot 
grow into the divine State, the divine likeness, the divine 


3. मनध्युपशमं याते त्यक्तमोगेषणे स्थिते | 
कपायपाके fae adframe च ( $।१०१।१० ) 
यान्ति चेतसि विश्रान्ति विमला देशिकोक्तयः। 
यथा Rates ge विन्दवः कुंफुमाम्भसः a ( 81909199 ) 
न विचाराइते ततत्वं ज्ञयते साधु किम्चन | ( २।१४।५२ ) 
विचाराजज्ञायते तत्त्व तत्वाद्विश्रान्तिरात्मन: ॥ (२१४५१) 
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peace, and the fadeless glories and unpolluting joys of Truth 
will remain hidden from you” (Ibid. p. 284). It is a process 
of searching and uncompromising thought which allows 
nothing to remain but the simple and naked truth” (Ibid, p, 41). 


“When peace of mind and concentration of thought 
have been gained, then only one will be fit and ready to 
embark on the quest of Ultimate Truth." (Brunton: The 
Quest of the Overself p. 42). 


“Such is the remarkable power of deep reflection when 
properly pursued and regularly undertaken, that it cannot 
only turn a man’s outlook into new directions, but what is 
more, it oan turn him from a false outlook to a true one’. 
(Brunton: The Quest of the Overself p. 88). 
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5. INTUITION THE ONLY SOURCE OF KNOWLEDGE 


YOGAVASISTHA 

As the ultimate source of all waters is Ocean, go the 
ultimate source of all proofs is Direct Apprehension alone, 
(II. 19. 16). The nature of the Self cannot be realised without 
direct experience of it (V. 64,63), It is in Intuition along 
that It is experienced, always, wholly and in all Its aspects, 
(V. 73, 16). The Scriptures and the Teacher cannot show yg 
God; It is the Self alone which sees Itself with its calm Mina, 
(Via. 118. 4). 
MODERN THOUGHT 

* An absolute can only be given in an intuition” (Bergson; 
Introduction to Metaphysics, p. 6). 


"The Vision of the Supreme One in our soul is a direot 
and immediate intuition, not based on any ratiocination or 
demonstration at all” (Tagore: Sadhana, p. 36). 


“The deepest secrets of Nature, the great structural 
facts of the Universe are not matters of physics and chemistry, 
. nor can they ever be demonstrated to the intellect like a 
Proposition of Euclid. They are living facts, fatefully conn: 
eoted with the life of each individual, by and for himself, They 
are matters to be experienced rather than demonstrated; not 
by an intellectual apprehension of truth merely, but by a living 
and vital contaot therewith» (Kingsland: Rational Mysti- 
cism, p. 64). “What | has been accepted of great philosophers 


१, स्षंप्रमाणसत्तानाँ पद्मब्धिर्‌पामिंव । 
अमाणमेकमेवेह प्रत्यक्ष तदतः शुणु ॥ ( २।१९।१६ ) 
अनुभूति विना हर्ष नात्मनश्वाजुभूयते । ( ५।६४।५३ ) 
सबंदा सबंध 
सर्ब S पत्यक्षो$्युभूतितः ॥ ( ५।७३।१५ ) 
न शाद्ननोपि गुरुणा इश्यते परमेश्वरः । 


VET. ध्वात्मनैवात्मा स्वया एवस्थया श्रिया ॥ ( ।११४।४ ) 
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has not been so much their method as some mystic vision of 
Truth, intuitively graped even though inadequately proved" 
(Ibid, p. 189). 


"The deepest things of life are known only through 
intuitive apprehension” (Radhakrishnan: An Idealist View 
of Life, ७. 142). “Philosophy is not so much a conceptual 
reconstruction as an exhibition of insights.......Philosophy as 
conceptual knowing is a preparation for intuitive insight, and 
an exposition of it when it arises.....he great truths of 
philosophy are not proved but seen. The philosophers convey 
to others visions by the machinery of logical proof” (Ibid, 
p. 152). 

“However “vague and vast and sentimental”, we cannot 
resist the inference that in personal intuition we have an 
insight into depths of truth unplumbed by Science» (Walter 
Grierson: Conclusions of Modern Science, 193). 


“The West is prepared increasingly to recognise the 
existence and validity of the faculty of intuition as a supple- 
mentary mode of cognising reality. Of this faculty it may 
be said (1) that itis direct and immediate in its operations ; 
the language which may appropriately be used to denote it is 
the language of immediate vision....(2) It is its own authority 
and carries with it the guarantee of its own authenticity. 
For those truths which we know intuitively no reasons can 
be deduced, simply because they are not reached by the process 
of reasoning ...(3) Instead of standing outside, intuition enters 
into its object and by sympathy becomes temporarily one 
with it....(4) Fourthly, the intuitional faculty is said to bea 
natural human attribute, as natural and universal as the 
sense of sight and hearing...(5) It is, finally, pre-eminently 
the faculty which assures us of the meaning and significanoe 
of things,..Nor is it only of meaning and significance that 
it assures us, but of a divine meaning and a personal signific- 
ance.” (C.E.M. Joad: Counter Attack from the Hast, p. 
98-101). 
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“There are some to whom the sense of a divine presence 
irradiating the soul is one of the most obvious things of eXper- 
ience" (Eddington: The Nature of the Physical World, 
p. 829). 

St Thomas: “The articles of faith oannot be proved 
demonstratively. The ultimate truth which is the oriterion 
by which we measure all other relative truths is only to be 
experienced, not to be demonstrated.” (Summa Theo. q. 
46 No—2 Con. Ind. Ph. p. 267—8), 


“The spritual apprehension or the kind of awareness of 
the real values, which are neither objects in space and time 
nor the universals of thought, is called intuition—The objeots 
of intuition are cognised and not created by us. They ure not 
produced by the act of apprehension itself.’ (Radhakrishnan 
in Contemporary Indian Philosophy, p. 266). 


“In so far as our minds are not oreative of Reality but 
only receptive of it, we must get into contact with reality, 
outward by perception, inward by intuition, and by means 
of intellect interpret, and understand it» (Ibid p. 268). 


“The deepest things are not reached by formal syllogizing 
but by the experience of life itself, (Bowne: Theism, p. 259). 


“There is an element of immediacy back of all inferential 
conviction which logic only very imperfectly reproduces, We 
may need the logical form forits expression and impartation 
but it is not reached in this way. lt is intuition or instinot 
rather than ratiocination, a formulation of life rather than an 
inferenoe of Logio” (Bowne: Theism, p. 259). 


“The understanding is only an instrument for manip- 
ulating the data furnished by experience, and when the 
experience is limited or lacking, there is nothing to interpret 
and really no problem.» (Bowne: Theism, p. 260). 


“Perception is not only the source of all knowledge, 
it is itself very knowledge. As out of the immediately 
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radiated splendour of the sun we enter into the borrowed and , 
reflected light of the moon, so do we pass from the sense- 
perceived immediate representation bearing its own evidence 
and warrant in itself to the abstract and discursive notions of 
reason which receive all their contents only from this direct 
sense-perceived knowledge and in relation to the same.” 
(Schopenhauer, quoted in Grimm: The Doctrine of the 
Buddha, p. 8). 


«Every logical chain begins with an axiom which is 
usually ७ direct perception or intuition”. (Osborn: The Super- 
physical p. 284). 


“Immediate awareness is the foundation stone of all 


knowledge of whatever kind.” (Tyrrell: Grades of Signifi- 
cance p. 214). HM 
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6. ANALOGICAL THINKING 


YOGAV ASISTHA 

A unique object or meaning (artha) cannot be made 
known without taking recourse to analogy (drishtinia), as 
without a lamp pots and furniture cannot be seen in the house 
ina dark night, (II. 18, 51). By analogy is meant a similar 
known example by the help of which one produces a knowl- 
edge of things that he knows in the mind of one who does 
not know them. (II. 18. 50). 


MODERN THOUGHT 


"All description involves giving an account of the thing 
desoribed in terms of something else; and if the thing in 
question is unique, such an account must necessarily falsify 
it... Life being unique, we can speak of it only in terms 
of metaphors. Nor should this necessarily cause disquietude, 
provided that we remember that metaphors are not to bo 
mistaken for literal truth, All thinking must be by analogy; 
it consists of translating one thing into terms of something 
else, and depends, as Aristotle pointed out, upon intuitive 
perception of similarity in dissimilars. Ib ig by no accident 
that all the great thinkers have been masters of metaphor,” 
(Joad : The Meaning of Life, p. 31). 


EN EccL o tare विना राम नापूर्वार्थोवयुध्यते | 


यथा दीपं विना रात्रो भाण्डोपस्करणं गृहे ॥ ( २1१८1५१) 
येनेद्दाननुभूतेऽयं दष्टेनार्थन बोधनम्‌ | 


MATE तं दान्तं Rigga: ( २११८५० ) 
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7, KNOWLEDGE PRESUPPOSES UNITY OF 
SUBJECT AND OBJECT 


YOGAVASISTHA 


There cannot be any relation possible between things 
absolutely different in nature; and there cannot be an experi- 
enco of one by another without there being a relation between 
the two, (III. 191. 3T). Relation implies unity, it cannot 
subsist between absolutely dissimilar things. (III. 121. 42). 
Had there been no identity between the subject and the object 
in their Consciousness-aspect. the subject would have remained 
ignorant of the obj ct, as a stone remains unconscious of the 
tasto of a sugar-cane, (VIb. 38. 9).' 

MODERN THOUGHT 


“Relations are unmeaning except within and on the 
basis of a substantial whole" (Bradley : Appearance and 
Reality, p. 142). 


«A relation between A and B implies really a substantial 
toundation within them" (Ibid, p. 22). 


‘The multiple independent things supposed cannot be 
real in that shape, but all of them, if reciprocal action is to 
bo possible between them, must be regarded as parts of a 
single real being........ Pluralism has to give place to monism; 
and the ‘transeunt’ interaction, being unintelligible as such, is 
to be understood as an immanent operation" (1102618 view 
stated by James in A Pluralistic Universe, p. 57). 


१, न संभवति सम्बन्धो विषमाणां निरन्तरः । 
न परस्परसम्बन्धाद्विनातुभवनं मिथः ॥ ( ३।१२१।३७ ) 
vag च विद्वि सम्बन्धं नाइत्यसावसमानयोः । ( ३।१२१।४२ ) 
सजातीयः सजातीयेनैकतामचुगच्छति | 
अन्योऽन्या्ुभवस्तेन भवत्वेकत्वनिस्वयः ॥ ( ६।९५।१९ ) 
RUED न यद्येकमभविष्यच्चिदात्मके | 
तदूहक्याइवादमज्ञः झ्यााइष्वेक्षमिवोपलः ॥ ( ३।३८।९ ) 
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“We cannot possibly understand how that which jg 
absolutely outside consciousness can stand in any sort of 
relation to feeling and imagination, the moai pyi mate subjeo- 
tive functions of the mind of man” (Alliota: The idealistic 
Reaction Against Science, p. 17). 


"Knowledge presupposes unity between subject and 
object; without this basis knowledge is impossible’ (Radha- 
krishnan: The Reign of Religion in Contemporary 
Philosophy, p. 431), 


“The dualism. of mind and external world, whatever 
truth it may have on the psychological level, is overcome 
-when we rise to the standpoint of logic as theory of knowledge, 
If the two, subject and. object, the individual mind and the 
‘independent reality, are separate, then there can be no know- 
ledge at all. Either knowledge is arbitrary and groundless 
or the dualism is wrong. Subject and object are not separate 
“existences, held together by an external bond. They aro & 
“unity in duality, & duality in unity....... The distinction of 
subject and object is not a relation between two independent 
-entities, but a distinction made by knowledge within its own 
field” (Radhakirshnan : Indian Philosophy. Vol. 1, p. 306). 


"Whatever lies within the range of knowledge must 
, be either mind or mental product”, “Mind and the products 
of mind comprise the whole sphere of the knowable” (Bowne : 
Theism, 9. 144). 

“The dualism of our human knowing is founded and 
, transcended in 8 monism of the 


Infinite, the source of the 
finite spirit and the cosmic order” 


(Bowne: Theism, y. 145). 


depend, ‘l'his being founds the system, and al] that is in the 
system flows from it^, (Bowne , Theism, p. 176), 


of the many is possi 
Facing one, which e 


“The interaction 


the unity of an all emb ble only through 


ither G0-ordinates 
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and mediates their interaction, or of which they are in some 
sense phases or modifications". (Bowne : Theism, p. 59). 


“Things which are to be known must exist in intelligible, 
that is, rational order and relations. The world as we grasp it 
is a world of thought and relations; for thought can grasp 
nothing else. Now if the real world were an expression of 
thought, this would be quite intelligible. The world without 
exists through a mind analogous to the mind within. Thus 
the thing world and the thought world would be comme- 
nsurable, both being founded in the nature of reason.” (Bowne : 
Theism, p. 182-133). 


“Interaction between two completely different subst- 
ances separated by a gulf of real otherness is as inconceivable 
as causal connection between two material substances separated 
by a gulf of real space.” (Joad 3 Guide to Philosophy, p. 564.) 

“If knowledge is to be valid, thought and things must 
have the same laws. Otherwise there will be a parallak between 
the thoughts built up by the mind and the things which are 
supposed to exist apart from it. Thought can only speak its 
own language, and things must be forever unknowable by us 
unless they also speak thought language; that is, unless cast 
in the forms and molds of thought...We are at a complete 
deadlock unless we assume that the thing world is essentially 
७ thought world, or a world which roots in and expresses 
thought.” Bowne: Theism, p. 180. 

“Tt is only if the individual things do not float inde- 
pendently or left to themselves in a vacuum, across which no 
connections can reach-only if all of them, being finite indivi- 
duals, are, at the same time, only parts of one single Infinite 
Substance, which embraces them all, and cherishes them all 
within itself, that their reoriprocal action, or what we call as 
such, is possible.” (Lotze : Microcosmus, Vol. ii p, 598.) 
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8. IDEALISM OR SPIRITUALISM 


YOGAVASISTHA 


Things that are known must be of the nature of 
knowledge. Knowledge cannot know non-knowledge, That 
which is of a different nature can not enter tho field of 
knowledge. (VI b. 25.12). Had wood and stone not been 
of homogeneous nature with knowledgo, they would have 
remained unknown like those objects which do not exist, 
(VI b. 25.15). As earthen vessels are not found without earth 
in them, so no object of knowledge is without consciousness 
(spirit) within it, simply because it is made of it (VI b. 25. 11). 
As the waves of air are air and as ocean is bu t water, so all the 
objects of knowable world are but knowledge or consciousness. 
(VI b. 25.17), All this is mere thought (VI b. 210, 11), 
There is no world apart from thinking (III, 40, 57), All tho 
three worlds are constructed by the mind by thought alone, 
(LV. 11. 23). The sky, the earth, air, ether, mountains, rivers 
and space are all parts of mind spread as it were out. (V. 56. 
85). All this is created by the imagination of the Spirit like 
dream (III. 101. 35), As the one pure water of the ocean 
expresses itself in the form of waves, so the Oue Reality, 


Consciousness, expresses itself in the form of minds and 
thoughts, (VIa, 104, 64). 


COUR क्य 4... 


१ बोधावबुद्धं यद्वस्तु बोध एव तदुच्यते । 
नाबोधं बुध्यते बोधो वेरूप्यात्तेन नान्यया ॥ 
यदि काष्टोपलादीनां न भवेद्ो घरूपता | 
तत्सदानुपलम्मः स्यादेतेषामसतामिव ॥ (३॥२५॥१५) 
DAA घु यथा AMS मच्छून्यं नोपलभ्यते । 
बिन्मयादितया चेत्यं चिच्छून्यं नोपलभ्यते ॥ 
सब जगद्रतं दर्यं बोधमात्रमिदं ततम्‌ । 
STI यथा वायुज लमात्रं यथार्णव: 
समस्तं कल्पनामात्रमिदम्‌ | (& 


(३।३५। 92) 


(3 । (२५ । ११) 


॥ ( ३।२५।१७) 
1 २१० । ११ ) 
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MODERN THOUGHT 


“We have no reason to suppose that matter exists at 
all, and to talk of matter existing without consciousness is 
absurd... Matter is so far from being the sole reality of which 
the self is only an activity that taken by itself itis nota 
reality at all. The only things which have, in any sense, the 
qualities attributed to matter are the sensations experienced 
by the selves. In place of an independent reality we find 
events in man’s minds which are real indeed, but not an 
independent reality. Matter is simply an illegitimate inference 
from the events" (MaeTaggart: Human Immortality and 
Pre-existence, p. 43). 


Al] the choir of heaven and the furniture of the earth, 
in & word, all those bodies which compose the mighty frame 
of the world have not any substance without the mind....So 
long as they are not actually perceived by me, or do not exist 
in my mind, or that of any other created spirit, they must 
either have no existence at all, or else subsist in the mind of 
some Eternal Spirit—it being perfectly unintelligible and 
involving all the absurdity of abstraction to attribute any 
single part of them an existence independent of a Spirit” 
(Berkeley : Selections from Berkeley by Frazer, p. 36). 


Having quoted the above passage of Berkeley, Sir James 
Jeans adds: “Modern science seems to me to lead, by a very 
different road, to a not altogether dissimilar conclusion”. 
(Jeans: The Mysterious Universe, p. 137). “The Universe 
can best be pictured, although still very imperfectly and 


विश्व॑ नास्त्येव मननाइते । ( ३ । ४० । ५७ ) 
मनोमनननिमीणमात्रमेतजग त्रयम्‌ । ( ४ । ११ । २३ ) 

दौः क्षमा वायुराकाशं पर्वेताः सरितो दिशः । 

अन्तःकरणतत्वस्य भागा बहिरिव स्थिताः ॥ (५. ५६, ३५ ) 
संकर्पकचितं सर्वमेव स्वप्नवदात्मनः । (५ ३।१०१। ३५ ) 
एकं वस्तु जगत्सर्वं चिन्मात्रं वा रिवाम्बुधिः । 

तदेव स्पन्दते घौभिः छुद्धवारिव वीचिभिः ॥ ( $। १०१ । २४ ) 
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inadequately, as consisting of pure thought, the thought of 
what, for want of a wider word, we may describe as a mathe. 
matical thinker” (Ibid, p. 186). 


“To put the conclusion crudely—the stufi of the 
world is mind-stuff... The mind stuff of P world is, of 
course, something more general than our individual con- 
scious minds; but we may think of its nature as nof 
altogether foreign to the feelings of our consciousness... 
The mind-stuff is not spread in space and time; these are part 
of the cyclic scheme ultimately derived out of it. (Eddington 
quoted in What the World is made of, p. 141-142), 


“As to the essential nature of the events, ‘what they are 
made of’ science tells us nothing. Tt seems probable, however, 
that these events are of the same nature as our percepts, that 
is, they are what we call mental... It is quite possible, 
therefore, that the actual substance of the universe is mental, 
that the stuff of events is similar to percepts. The fact that 
a piece of matter has been reduced by relativity theory to a 
system of events, that it is na longer regarded as the enduring 
stuff of the world, makes the hypothesis that the ‘physical? and 
the ‘mental’ are essentially similar very possible" (J. W. N. 


Sullivan: quoted in What the World is made of, (The 
Outline Library Beries, p. 189-140). 


"I regard consciousness ag fundamental, - T regard 
matter as derivative from consciousness. We cannot get behind 
consciousness, Everything that we talk about, everything 
uires consciousness” (Prof, 
rof, Sullivan in the Observer 


“Today there is a wide me 
the physical side of science app 


mechanical reality; the 
great thought than like a 


appears as an accidental - Mind no longer 


intruder into the realm of matter; 
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we are beginning to suspect that we ought rather to hail it as 
the creator and governor of the realm of matter—not of course 
our individual minds, but the mind in which the atoms out of 
which our individual minds have grown exist as thoughts... 
Tho old dualism of mind and  maiter...seems likely to 
disappear... through matter resolving itself into a creation and 
manifestation of mind” (Sir James James: The Mysterious 
Universe, p. 148-149). 


Aj] through the physical world runs that unknown 
content, which must surely be the stuff of our consciousness. 
Here is a hint of aspects deep within the world of physics, and 
yet unattainable by the methods of physics, And, moreover, 
we have found that where science has progressed the furthest, 
the mind has but regained from nature what the mind has 
put into nature? (Sir Arthur Eddington: Time, Space and 
Gravitation, p. 201), “Consciousness is not sharply defined, 
but fades into subconsciousness, and beyond that we must 
postulate something indefinite, but yet continuous with our 
mental nature. This T take to be the world-stuff? (Eddington : 
the Nature of the Physical World, v. 321). 


“While we know nothing of the intrinsic nature of the 
reality (if any) for which our model of the physieal world 
stands, we know something about the intrinsic nature of the 
mental world, and, as far as the direct knowledge goes, the 
mental world is the more real. Physics cannot show that the 
intrisic nature of the physical world differs from that of the 
mental world, mental and physical events may form one 
causal whole... In comparing the two we recognise that 
physics, at all events, can only give us knowledge of relations 
and conceptual relata for them to connect, and such knowledge 
can only be acquired "by and exists in mind. In this sense, 
mind is certainly more real than matter’? (Dampier Wetham : 
A History of Science, p. 974-915). 

«Modern matter is something infinitely attenuated and 

4 
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elusive; it is a hump in space and time, a ‘mush? of electricity, 
a wave of probability undulating into nothingness ; frequently 
it is no matter at all but a projection of the consciousness of itg 
perceiver, So mysterious, indeed, has it become that the modern 
tendency to explain things in terms of mind is little more 
than a preference for explanation in terms of the less unknown 
rather than of the more... A number of physicists....surmiga 
that behind the world which physics studies there is another, 
This world is conceived as a mental or spiritual unity; matter, 
it is said, is only its appearance, whence it is but a step to the 
anouncement that mind alone is real and matter is its creature, 
which modern physicists make as cheerfully and almost as 
dogmatically as their materialist predecessors anounced fifty 
years ago that matter alone was real and that mind was an 
unimportant emanation of matter” (C. E. M. Joad: Guide to 
Modern Thought, p. 17-18). 


to say, it was held that mechanistic determination was establi- 
shed for the inorganic realm, and that, if there was no radical 
difference between mental and physical processes, the mental 
must be conceived after the pattern of the physical. But there 
axing of the rigidity of 
to be understood that 
ere valid only for hypo- 
; and that we have no 


ates the picturatis a little naive and 
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activities; rather than one in which the terms value, desire, 
motive, striving, volition, meaning and intention, are meaning- 
less. ‘The rise of the Quantum theory in physics, or the 
Gestalt or configuration theory in psychology are interesting 
indications of a movement towards a psychical monism and 
away from the physical monism” (Mc Dougall: An Outline 
of Abnormal Psychology, p. 521-522). 


“There is no being or fact outside of that which is comm- 
only called psychical existence...Feeling, thought and volition 
are all the material of existence and there is no other material 
actual or even possible’ (Bradley: Appearance and Reality, 
p. 144), 


“There is a sharp change of direction in scientific 
thought, Whereas upto the end of nineteenth Century, on 
the whole, it lent support to the prejudice of common sense 
that consciousness is the product of matter, it tends now to 
support the other view." (Outline of Modern Knowledge 
p. 78) 


“The opposition of subject and object...presupposes an 
ultimate unity from which it arises and of which it is the other 
side. In the realization of this truth consists the strength of 
idealism ...Mind and its object are the two opposed aspects of 
the ono all-embracing unity which alsois mind. The term 
‘mind’ has two meanings, It is the knower opposed to the 
object of which it is conscious. For this it is the unity presup- 
posed in the distinction of subject and object as manifested in 
that distinction. This all-inclusive spirit within which distinc- 
tions of every kind arise, which is bifurcated into subject and 
object is the ultimate reality—the universe in its last inter- 
pretation. It is not mere mind nor abstract matter but the 
source and resupposition, the truth of both.” (Halder: Con- 
temporary Indian Philosophy p. 220-221) 


“From the highest point of view the universe is spirit 
self-distinguished into the Knower and the Known, the cogni- 
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zing mind and its own other, namely tho objective DERE that 
is cognized.” (Halder: Contemporary Indian Philosophy 
p. 223) 

“The intelligible world is a thought world, and exists 
only in and through thought. It may be manifested under 
the form of space and time; but it cannot exist in space and 
time as extra-mental realities, any more than the world of 
music, or of literature, or of language." (Bowne: Theism, p. 
138)...Space and time themselves are no proper existences 
apart from mind, but only forms of experience, They are not 
real somewhat in which things exist or events run off, but are 
only general forms of experience.” (Ibid p. 138-39). “All 
that exists in space and time, together with space and time 
themselves, must be viewed as having only phenomenal exis- 
tence, that isas existing only for and through intelligence.” 
(Ibid p. 139) 


7) s Q š 

Each man is not what to so many scientists he has 
seemed to be, a fortuitous concatenation of physical forces, but 
is rather a ripple of the mighty ocean of 


; ; Spirit, an indivi- 
dualised ripple, ESAE 


small and feeble, yet Sharing in the nature of 
the whole and not wholly detached from 107, (Mo Dougall: 
Religion and the Science of Life, Methuen, p. 16) ` 
“Our world, I sa 
as ideas are made of." 
Philosophy) 


y, Whatever it my contain, is such stuff 
(Josiah Royce: The Spirit of Modern 


"In a ver 8 t i i 
1 Ye real sense the mind in knowing things ig 
simply manifesting itself b tti it E ic 
g J putting its own laws and forms 
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meaning and projecting them as extra mental facts.” Bowne: 
Theism p. 142. 


“The whole world is a mentally constructed one” 
(Brunton: The Wisdom of the Overself, p. 16) “The world is 
externalized in and by the mind”. (Ibid p. 25) 


“The dreamer constructs his own mental world and lives 
within it, whilst even when awake he is living within a mental 
world because all he can know of the external world is this 
mental recognition of it. Until the sense reports are carried 
to the brain and converted into mental impressions, he—nor 
any one else—cannot possibly become aware of the material 
world.» (Paul Brunton: Wisdom of the Overself p. 117) 


«fhe universe is a manifestation of mind and of minds. 
The limitations we call material forms are themselves the 
expressions of some order of mind. I conceive existence in 
form as being part of a process whereby life achieves self- 
consciousness and self-realization.” (A. W. Osborn: The 
Superphysical, p. 252) 

“This long played drama of the cosmos is entirely 


enacted within the wind and nowhere else.” Brunton : 


Wisdom of the Overself p. 44). 


“The form in which the mind presents itself to us 
depends on the nature of our minds, If, therefore, our minds 
were different or our faculties enlarged, the external world 
would be differently perceived,” (Osborn : The Superphysical, 
p. 300). 


“In my opinion, the facts of psychic research together 
with the legitimate inferences from the facts of many branches 
of science....make it necessary to conclude that the physical 
universe is an expression of an inward psychical principle.” 
(Osborn: The Superphysical p. 248) 


“An idealist philosophy, obviously, will be better able 
to explain the facts of psychic research”’. (Ibid p. 187). 
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"Matter"... *It is a mental construction”. ‘There is 
nothing beyond or behind the sense-data-except the Brahman, 
(Sri Krishna Prem : The Yoga of Bhagwadgita). 

“The knowledge which the senses give us is after all, a 
knowledge of spiritual phenomena" (Huxley: Collected Essays: 


Vol. vi). 

“If I were obliged to choose between absolute materialism 
and absolute idealism, I should feel compelled to accept the 
latter alternative." (Ibid). 


“Jf modern physics is to be believed, the dreams wo call 
waking perceptions have only a very little more resemblance 
to objective reality than the fantastic dreams of sleep. They 
have some truth, but only just so much as is required to make 
them useful" (Bertrand Russell: Outline of Philosophy). 


“Dream experience suggests a definite doubt of tho 
ultimateness of our present waking life, and a definite possi- 
bility of worlds of higher reality. Of the evil and irrationality 
that oppresses not a little may be due to our not yet having 
found a way to dissipate the spell of a cosmic nightmare which 
besets us ... The exclusive reality of waking experience is not a 
primary fact,” (Schiller : Hibbert Journal, Oot, 1904). 


“His body is as mush a man’s thought as his world 
outside.” (Brunton: Wisdom of the Overself p. 78). 


“The world-idea Springs from the same root as the 
person-idea” (Ibid p. 79), 


“Our perceptions Which seem so physical, are promin- 
antly and paramountly menta] events... we cannot go beyond 
our thoughts,” (Brunton: Hidden Teaching Beyond 
Yoga, p. 228). 

“All sensations and all 
cter, There is no difference in the ulti 
both, for although one seems subjective 
from the same source—mind?» (Ibid. p. 254), 
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“The cardinal error is to mistake extra bodily existence 
for extra mental existence.” (Ibid. p. 232). 


«When we reflect that all our sense-data are private and 
that we create some of them in response to entirely internal 
and mental causes, and that these created data can enter into 
ordinary perception on an equality with those which we believe 
to exist out in the world independently of ourselves we can 
scarcely refrain from entertaining the suspicion that all 
our sense-data may arise in the same way and may all be 
our own creations.» (Tyrrell: Science and Psychical Pheno- 
mena p. 143). 


“All these facts go to show that the sense-imagery that 
we ordinarily regard as being somewhat out in the world in 
normal processes of seeing, hearing, eto. and as helping to 
constitute physical objects, is all the time being created by 
psychological machinery within our own personalities.” (Ibid. 
p. 144). 


“The  sense-data which we commonly take to 
be bricks in this outer construction—to form its surfaces and 
its qualities, ara constructs of our own making.” (Ibid p. 145). 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by eGangotri Trust 


9. RELATIVITY OF TIME AND SPACE 


YOGAVASISTHA 


Time and space, O Rama, are thoughts; it is upon 
thought that their existence depends, (ILI. 110. 59). Just as 
the appearance of the world is a thought-appearance, so also 
is the experience of moments and ages. (111, 20. 29). A moment 
is, without any doubt, experienced as a kalpa (a cyclic period) 
when consciousness of a kalpa is experienced in it; similarly 
the kalpa period is experienced as a moment if the consci- 
ousness of a moment is present in it, (ILI. 60. 21), he same 
period of a night is experienced asa kalpa by the miserable 
and as a moment by the happy. In dream a moment is 
experienced as a kalpa and a kalpa is passed as a moment, 
(LII. 60. 22). Time-Sprce order is dependent upon mind, Mind 
Gan experience a moment asa kalpa and vice versa within 
itself, (III. 103. 14). What is a life-time to Manu is an hour to 
Brahma ; what is a life-time to Brahma is a day to Vishnu; and 
what is a life-time to Vishnu is only a day to Shiva. Ele whose 
mind is lost in meditation experiences neither day nor night. 
(IIT. 60. 25-26). A day passes as a year for those who are 
separated from their beloved. (III. 20. 51). The whole world- 
Process occurs within a millionth portion of a moment of the 
Consciousness of the Self, (TIT, 61. 17). The extent of the same 
world-process may be a moment for some and a long age for 
another being, (TIT. 40. 30), As a person experiencing a dream 
has the experience of stability, so has the person experiencing 
the world-process, (VIa. 61. 99).o 


९, देशकालाभिधानेन राम संकल्प एव हि i 
कथ्यते तद्वशाद्यस्माददे शकाळो स्थितिं गतौ ॥ (३।११०।९,) 
adasia जगत्सगौवभासनम्‌ । 
adaa क्षणकल्पावभासनम्‌ ॥ ( ३।२०।२९ ) 
निमेषे यदि कत्पौघसंबिद परिविन्दति। 
निमेष va ae FRAT न संशयः ॥ ( ३।६०।२० ) 
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MODERN THOUGHT 

“Men must learn to regard space and time not as 
objective realities to which everything must conform, but as 
concepts, which in this region of phenomena, must now be 
transcended, They are not the objective realities independent 
of consciousness, and perhaps none such exist” says Prof. 
Planck in an interview with Prof J. W. N. Sullivan, (the 
Observer, January 25, 1931). 

*Hinstein has now shown that in physics time and 
space are purely relative to the observer, and the physical 
space is now recognised as something definitely dependent 
upon the limitations of our sense-perceptions of matter, 
Mathematically many different kinds of spaces are concel- 
vable (Eddington: Time, Space and Gravitation, p. 43). 

It is now held that each series of events has its own 
time order, and it is diflicult to relate the one to the other 
since there is no common standard time.” (James Jeans: 
The Mysterious Universe, p. 229). 


कल्पे यवि निमेषत्वं बेत्ति कल्पोडप्यसों ततः 

निमेषीभवति क्षिप्रं तादग्रूपा स्मिका हि चित्‌ ॥ ( ३॥६०।२१ ) 
दुःखितस्य निशा कल्पः सुखितष्यैव च क्षणः । 

क्षणः स्वप्ने भवेस्कल्पः कल्पश्च भवति क्षणः ॥ ( ३।६०।२२ ) 
कल्पं क्षणीकरोत्यन्तः क्षणं नयति कल्पताम्‌ | 
मनस्तदायत्तमतो देशकालक्रमं विदुः ॥ ( ३।१०३।१४ ) 
यन्मू छुत्त: प्रजेशस्य स मनोजोबितं मुनेः । 

जीवितं afeRaer तद्दिनं किल चक्रिणः ॥ ( ३।६०।३५ ) 
विष्णोर्यजीवितं राम तदूवृषांकष्य वासरः | 
ध्यामप्रक्षीणचित्तस्य न दिनानि न रात्रयः ॥ ( ३।६०।२६ ) 
काभ्ताविरहिणामेकं बासरं वत्सरायते ( ३।९०।५१ ) 
ठुल्यकालनिमेषांशलक्षभागप्रतीतियंत्‌ | 

निजं विदः प्रकचनं तस्सगौघपरंपरा ॥ ( ३।६१।१७ ) 
क्षणकल्पजगस्संघाः समुद्यन्ति गलन्ति च । 
निमेषास्कस्यचिए्कत्पात्कश्यचिच्च क्रमं शु ॥ ( ३।४०।३० ) 
हपप्ने निमम्नधीजंन्तुः पञ्यति स्थिरतां यथा । 

qian ange: पश्यति स्थिरतां तथा ॥ ( ३।६१।२९ ) 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by eGa gor Trust 
fs (E55) 


“We have every reason to think that oreatures may 
possibly differ enormously in the amount of duration which 
they intuitively feel.” (William James: Principles of 
Psychology, Vol. 1. I. p. 639). 


“The apparently extended events of a life-time can 
in dream-consciusness take place in a ‘time’ which in waking 
consciousness is represented by a fraction of a second. In 
the consciousness of a drowning man the same thing is 
experienced. In mystical consciusness ib is even more 
pronounced. (Kingsland: Rational Mysticism, p. 342). 


"Space and time are now relative to the observer, and 
there is no one cosmic space or cosmic time,’ (Whetham: 
A History of Science, 410). 


“The quick or slow passing of time is something 
subjective, and the real significance of length or shortness of 
time is also subjective, being only the feel of such a length 


or shortness,” (Bhagavan Das: Science of Peace, Second 
Edition p. 227), 


"There is nothing absolute about Space or time....... 
Different observers make different estimates of the space and 


of the time, separating two events," (J. W. N. Sullivan: 
Limitation of Science, p. 81). 


"All of us can form some idea of this relativity of space 
me from our common experience in dreams as compared 
with the experience in waking state... What are only the 
limited space of the room and the five minutes 


: : sof the physical 
time to the waking man are, as it were, wide distances and 


long years to the sleeping person,” (Chatterjee: India’s 
Outlook on Life, p. 59). 


and ti 


What a thing is in itg nature 
nature of the thing itself, but algo 
observer relative to the object. 
are all relative to the frames of re 


depends not only on the 
on the nature of the 
Distances, lengths, volumes 
ference.” (Radhakrishnan : 
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An Idealist, View of Life, (p. 229). 
“There is no such thing as an absolute measure of time, 


only our mental impressions of ib: time is how we think it.” 
(Paul Brunton: The Quest of the Overself, p. 110). 

“The mind being still, time is still also” (Ibid., 115) 

"Suffering lengthens the hours for us, whereas joy 
renders them too brief. A painful illness drags its weary way 
with slow, tormenting feet through our lives, but ecstatic days 
pass as the whirlwind. ‘Two ardent lovers who find themselves 
separated for only a week feel that at least a month has 
passed. Hence, we get only the feeling of time’s swiftness or 
slowness, and not its mathematical measurement, because we 
get it entirely as something subjective, i.e. inside the perceiving 
mind and relative to it? (Ibid., p. 116) 

“Time itself is purely a mental condition," (Z5id., p. 117) 


«The sense of time lies in the mind itself, in the percepts 
and concepts; which are its product. Time, therefore, is not 
outside, but falls inside the human organism, It is an idea, 
not an object to be observed but a concept to be thought, and 
a by-product of consciousness. It has no independent and 
intrinsic existence apart from the mind by which itis conceived 
and imagined, Its moving-on is one of the essential conditions 
of ordinary consciousness.” (Jbid., p. 118) 

“The forms of our present knowledge are relative to and 
contingent upon the structure of our personality, and when 
that personality is modified (as in supernormal states it is) 
the modes of appearance under which we become cognisant of 
the independent world are modified with it. It is the structure 
of the self which is the cardinal feature in all these pheno- 
mena.” (G. N. M. Tyrrell: Science and Psychical Pheno- 
mena, p. 910) 

‘here is a sense in which we may say there is a series 
of Times, Undoubtedly, states of consciousness exist in which 
the psroeption is almost instantaneous of events which normally 
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would proceed during a long period." (Osborn: The Super- 


physical, p. 191) 

“There is also evidence that consciousness can extend 
to embrace wider and wider fields of perception, Events in 
each of these fields may pass at different rates in relation to 
our time sense, so that a ‘year’ in one field may be a 
‘moment? in another." (Jbid., p. 137) 

“And to them in their world of timelessness, the seventy 
old years we may spend on earth are but as an evening that is 
gone." (Desmond: You can Speak with your Dead, y. 108) 


“A person who loves his work finds that time flies and 
that he never has enough; but one who hates his work watches 
the clock and wonders if it has stopped that it drags so slowly. 
The lover in his joy, finds his hours slip by like minutes, while 
in the absence of the beloved the minutes stretch to hours and 
the days to weeks,” (H. Earnest Hunt: Do We Survive Death? 
p. 33-34) 

“The order in which we experience events in time can be 
fantastically guickened or fantastically slowed down... When 

_We understand that no limit can be set to the number of differ- 

ent time-orders which can exist, we may understand that one 
second of our wakeful time may be equal to one thousand 
years of time in another type of consciousness whilst one 
thousand years of our wakeful time may be no more than one 
second in the existence of a superior consciousness.” (Brunton: 
Wisdom of the Overself, p. 137) 
: “Our finite way of observing events in time, of experienc- 
ing changes in succession is not the Cosmic SEV Our time 
order is simply one particular dress out of the many which the 
Cosmic world-idea wears.” (Ibid, p, 187) 

Tiy 1 D 
6 E poe of time from that standpoint is different 
ia a ie Personality shifts, time does not mean the 
ees 8, 9 ideas we have formed about the physical 

,even down to such bed-rock fundamentals as the 
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conception of space-time, have their origin in the relationship 
which holds between the human observer and his finite level. 
Change this relationship, and these ideas will go. They have 
no finality in themselves. It is therefore futile to take them 
ag self-existent or as fundamental data upon which to found a 
philosophy. Such a philosophy is doomed to remain at best 
a relative anda provisional expression of truth.” (Tyrrell : 
Grades of Significance ; p. 111) 

“ime and space are elastic, -They will differ to different 
beings in different planes. There is no fixed space and no 
fixed time. ...The different kinds of living creatures have 
different kinds of space time perceptions.” (Brunton : Wisdom 
of the Overself, v. 101.) 


“We only started on the right road since the discovery 
of the theory of Relativity in 1905. This science has dis- 
covered that nature standing by its own strength was an 
assumption rather than an ascertained fact and that apart from 
the soul, this physical world in the proper sense does not exist, 
We used to think of space as something real and objective in 
the region “out there" from which messages came to our 
senses. It even seemed to acquire a sort of substantiality from 
the ether which we imagined to occupy its energy point. We 
thought of time as something equally real and objective, 
flowing past our senses in a way entirely beyond our control. 
Yet when we question nature through our experiments, we 
find she knows nothing of either 9 space or of a time which is 
common to all men. : When we intepret these experiments in 
the new light of the theory of Relativity we find that space 
means nothing apart from our perception of objects and time 
means nothing apart from our experience of events, Space 
begins to appear merely as a fiction created by our own minds, 
an illegitimate extension to nature of a subjective concept 
which helps us to understand and describe the arrangement of 
objects as seen by us while time appears as a second fiction 
serving a similar purpose for the arrangement of events which 
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happen to us”. (James Jeans: New Background of Science, 
p.97. | 1 
‘Modern scientific thought also tells un ET ACA and 
time are not objective realities to sinon everything must 
form but are concepts which in this region of phenomena 
" is transcended. They are not objective realities in. 
COM of consciousness....Physical space is now recognized 
as something definitely dependent upon the limitations of our 
sense-perceptions. Hach series of events has its own time 
order and it is difficult to relate the one to the other since 
there is no common standard time, Different creatures differ 
enormously in the amount of duration which they intuitively 
feel... There is no spatial relation between one man's percepts 
and another's ie. no two persons see exactly the same object, 
Each carries about a private space of his own which has no 
space in common with another, Physical space and time are 
a matter of inference and construction? (Madhavatirtha 
Wonders of the Time-Space, p. 80 ff.) 


"All our knowledge, both of time and place, is essen- 
tially relative. We cannot describe the time of an event 
except by reference to some other event.” (James Clerk 
Maxwell: Matter and Motion, p. 163), 


“There is no unique fundamental concept of the meaning 
of "now" everywhere throughout the universo. 
are happening simultaneously—which are happe 
in terms of the observation of one person would 
ing "now" in termg of the observations of a person who was 
moving’ relatively to him with a Constant velocity» (New 
York University Press: Time and Its Mysteries, “What is 
Time?” by William Franois Gray Swann, p. 64), 


t “Tf on some distant star there be such 
18 listening in on my address, 
lectured for 5 thousand years", 


Events which 
ning “now 
not be happen- 


an observer who 


I may appear to him to have 
(bid., p. 62). 
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10, NO FUNDAMENTAL DIFFERENCE BETWEEN 
WAKING AND DREAM. 


Yogavasistha :— 


There is no difference between the states of waking and 
dreaming other than that the one is stable while the other is 
not, ‘The contents of both the experiences are of a homogene- 
ous nature, always and everywhere. (IV. 19, ID. The 
experience which we believed to be stable is called the waking 
state and the experience which we believe to be unstable is 
called the dream-state (IV. 19, 9). At the time of dreaming 
even the dream is regarded as the waking state because at that 
time it is felt as stable; and the waking experience will be 
taken as a dream if one realises its instability. (IV. 19. 12). 
This waking-world is, without any doubt, similar to the dream- 
world; in the former you experience an unreal cosmos and in 
the latter an unreal town, (IIL. 57. 50). In the waking 
experience the objective world is an expression of the Ether of 
Consciousness in the same way as the sensible qualities, sensa- 
tions and thoughts of a dream are the expressions of consciolls- 
ness, (VI b. 62, 24). The entire world including the egos 
ete. is a long dream. (III. 42. 8)? 


qe जाम्रत्स्वप्रदशामेदो न स्थिरास्थिरते विना । 
समः सदैव सर्वत्र समस्तोऽनुभवोऽनयोः ॥ ( ४।१९।११ ) 
स्थिरप्रत्यययुत्त॑यत्तजञाप्रदिति कथ्यते । 

अस्थिरप्रत्ययं quem ee dm: समुदाह्ृतः ॥ ( ४॥१९॥९ ) 
स्वप्नोऽपि इवप्रसमये स्थैयोजाग्रत्वरुच्छति । 
अध्यैयीजाग्रदेवाध्ते स्वप्रस्तादशबोधतः ॥ ( ४।१९।१२ ) 
यथा ,स्वप्रश्तथा MARKS नास्त्यत्र संशयः । 

cad पुरमसद्भाति सवोदो भात्यसजगत्‌ ॥ ( ३।५७।५० ) 
रूपालोकमनरकारेः स्वप्ने विश्ञभ एवं ते। 

यथोदेति तथा तत्र ager arent स्थितम्‌ ॥ ( १।६२।२४ ) 
दीर्घस्वप्रमिदं विश्व॑ विद्धयहन्ताद्सियुतम । ( ३।४२।८ ) 
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Modern Thought :— 

“No fundamental difference in charaoter Sc the 
two (waking and dream) can be 25090 81080. (Schiller ; 
Studies in Humanism, p. 473). “While it lasts,.... dream 
hass all the characteristics of reality. So with our present 
life: it seems real and rational, because we are yet asleep, 
because the eyes of the soul are not yet opened to pierce 
the veil of illusion... It (dream) is real while it lasts, so 
is our world... When we awake, both cease to bo true... 
And both, moreover, may be seen through by reflection, 
just as we are sometimes so struck by the monstrous 
incongruity of our dreams that even as we dream we are 
conscious that we dream, so philosophy arouses us to a 
consoiouness that the phenomenal is not the real.” 
(Schiller: Riddle of the Sphinz, p. 281). 

“The ultimate discovery is that life, the universe, human 
life are nothing but a dream, a phantom, an illusion. It is 
like a motion-picture—it has no reality in itself. Itis just a 
mental picture passing through your consciousness. ‘This 
whole world around you has the same value as the dream you 
dreamt last night—nothing more. When you awoke you knew 
it was a dream, but until you awoke, to you it was a reality.” 
(Brunton: The Inner Reality, p. 71). 


“The universe in all its immensity consists in the end 
of a construct of mind it isa gigantic mental construct and 
nothing more.” (Brunton: Hidden Teaching Beyond Yoga 
p. 904) 

"The entire panaroma of the world from telescope-seen 


etar to microscope-seen cell which ‚confronts our eyes is in 
reality a mental construction,” (Ibid, p. 815) 


; "The visions of a dream and the experiences of my 
waking state are so much alike that I am completely puzzled 
and I do not really know that I am not dreaming at this 


moment”, (... ,.. Descartes quoted by Pa l Brunt 
t . 50 of 
Wisdom of the Overself), aa 
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J 11 SUBJECTIVE IDEALISM. 
YOGAYASISTHA :— 

One does not know anything but the contents of one’s 
own consciousness, (III. 55. 61). The world illusion has 
arisen differently in different minds, (IIL. 40. 29). Just 
as the soldiers’ dreams of the same battlefield are arisen in 
their own minds separately,so is the experience of this 
world for each individual. (IV. 17. 27), One experiences 
that world alone which has arisen in one’s own mind. As 
in droam, the nature of objects is as one experiences 
it there, (VI b. 13.4). The Absolute is like a forest in 
which within every atom there is a world like that within 
a guinja fruit, and these countless worlds exist unknown to 
each other, (LY. 18. 6),17 
MODERN THOUGHT :— 

“The only subject presented to me for study is the 
content of my own consciousness” (Eddington: The 
Nature of The Physical World, p. 288). 

According to Subjective Idealism “The external 
world has no existence independent of mind; it is but a 
thought or idea existing in the mind; all apparent modi- 
fications of the external objects being modifications of the 
mind of the thinking subject. The objective world exists 
in and for and by the individual subject; it has no independ- 
ent reality—it is the “dream” of the subjective self” 
(Kingsland: Rational Mysticism, p. 148). 


११ अत्यैकमुद्दितो राम नूनं संसतिखण्डकः । 
रात्रो सैन्यनरस्वप्नजालवत्स्वात्मनि स्फुटः d 
प्रथक्रप्रत्येकमु दितः प्रतिचित्तं जगदूअ्रम: । ( ३॥४०।३९ ) 
न किश्चिदपि जानाति निजसंवेदनाइते ॥ (३।५५।६१) 
यं प्रत्ट्देति सोऽयं स एवैनं हि चेतति । 
पदार्थसनषिवेशं स्वमिव स्वप्ने पुमानिव ॥ (६।१३।४) 
परमाणौ परमाणौ सर्गवगीनिरगेलम्‌ | 
महाचितेः स्फुरन्त्यकरुचीव त्रसरेणवः ॥ (३।९७।२९) 
जगदूगु्ञासह्राणि यन्रासंछ्यान्यणावणो | 
अपरस्परलमानि काननं ब्रह्म नाम तत्‌ ॥ (४१८६) 
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“Bach experiencing subject has a universe which 18 
absolutely and entirely his own (pr atiswika—each one's 
own)”. If, therefore, we speak of our really different 
universes as one and the same-when, for instance, we 
say, ‘Iam seeing the same sun as you'—that is only 
because what is experienced is assumed to be similar 
That this isso needs little argument for its demonstration, 
once we realise that each one of us really experiences 
what is primarily built up of his own individual sensa- 
tions, thoughts and ideas, even though these are induced 
in the individual, in spheres of time and space, by the 
operation on him of what appears as outside, such as 
wave-lengths and other stimulating movements" It is only 
in this sense of certain similarity and constancy of 
relations that the universes experienced by different 
individuals are one and the same. Thus it happens that 
if there is a multiplicity of experiencing entities as 
individuals, there is also a corresponding multiplicity of 
universes which are spoken of as one and the same". 
(Chatterjee: India’s Outlook on Life, p. 50-51). 


"In one sense it must be admitted that we can never 
prove the existence of things other than ourselves and our 
experiences. No logical absurdity results from the hypo- 
thesis that the world consists of myself and my thoughts 
and feelings and sensations, and that everything else isa 
mere fanoy, In dreams a very complicated world may 
seem to be present, and yet on waking we find it was a 
delusion; that is to say, we find that the sense-data in the 
dream do not appear to have corresponded with such 
physical objects as we should naturally infer from our 


sense-dala, There is mo logical impossibility in the 
supposition that tae whole life 18 a dream, in which we 


ourselves create all the objects that come before us” 
(Bertrand Russell: The Prbolems of Philosophy, p. 34-36). 
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12 EXPLANATION OF A COMMON WORLD 
ACCORDING TO SUBJECTIVISM. 


YOGAVASIST HA :— 


The ways of mind are wonderful. Often accidentally 
it happens that the same thought flashes in the mind of 
many people (V. 49. 10), just as many people often 
dream a common dream or as intoxicated people share the 
same delusion (V. 49. 11). The same moon can be imagined 
by ७ number of people at the same time and the same 
woman may be, in imagination, won by many. (VIb. 210. 
8). Youarea figure in my dream andso I am a figure 
in yonr dream. (VIb. 151. 10). Thus we are all mutually 
figuring in each other's dream, (VIb. 154. DDES, 
MODERN THOUGHT :— 

“It ig quite possible to make several subjects share 
the same hallucination...lf we can experimentally create 
subjective world of objective reality (i. e. valid for several 
persons)..what may not be achieved by an operator of 
vastly greater knowledge and power (God). (Schiller: 
Riddle of the Sphinx, p. 281 ). 

“Collective dreams have in rare instances been 
reported. Although rare, they are of considerable theore- 
tical value. As the name indicates, they are instances, of 
two or more people having the same dreamat approxi- 


१२. कदाचिप्प्रतिमैकेव बहूनामपि जायते | 
काकोलतालष्थितिवद्विचित्रा हि मनोगतिः ॥ (५।४९।१०) 
यथाहि aga: स्वप्नमेकं पश्यन्ति मानवाः । 
एवापन्नमद्मैरेयमदमन्थरचित्तवत्‌ ॥ (५।४९।११) 
यथेन्दुत्वं ANETTA TY: gu TIR । 
भाष्येकमेव वनितालाभः काल्पनिक: स्वतः ( ई।२१०।८ ) 
अष्माकं त्वं स्वप्ननरक्ष्तव स्वप्रनरा वयम्‌ ( ६॥१५१।१० ) 
एवमेतदिदं सर्षमन्योन्यं स्वप्रवत्तिथतम ( ३।१५४।११ ) 
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mately the same time. The cases reported are or consi« 
derable groups of people sleeping under approximately 
identical conditions who report having approximately the 
same dream, Soldiers hastily quartered in an abandoned 
building about which there was a local tradition of ghostg 
awoke in terror, telling much the same dream of the devil 
jumping on their chests...It is important to recall that 
people sleeping under similar conditions may have nearly 
identical dreams», (Edmund Conklin: Principles of 
Abnormal Psychology, p. 311). 

"When we reflect that all our seuse-data are private 
and thai we create some of them in response to entirely 
internal and mental causes, and that these created data can 
enter into ordinary perception on an equality with those 
which we believe to exist out in the world independedently 
of ourselves, we can scarcely refrain from entertaining the 
suspicion that all our sense data may arise in the same way and 
may all be our own creations.” (Tyrrell: Science and 
Psychical Phenomena, p. 143) 

“We actually create all our sense data, in which case the 
truth about the physical world may be very fax indeed from 
that which the perceptual faculties and common sense assign 
toit? (Ibid, p. 144) 

“The sense data which we commonly take to be bricks 
in this outer constructions—to form its surface and its qualities, 
are constructs of our own making." (Ibid, p. 145) 

“It is undoubtedly true in a very large sense that the 
: of every man creates its own creation.” (Brewer: A 
Dictionary of Miracles, Introduction, p. xvi.) 


“Perhaps when it is correct! 


iy Stated subjective idealism 
18 a true conception, but much depends upon our jnter pretation 
of the term “Subjective । 


(Osborn: The Superphysical, p. 6) 
S " . . . . d : ; 

“Subjective idealism is probably the final truth, but it 
must lie redeemed from Solipsism by clearly recognizing that 


the real subject is not the र i 
ject i personal o i g tt 
Supreme Self or Absolute,» (Ibid. 10) i a 


mind 
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13 OBJECTIVE IDEALISM. 
YOGAVASISTHA :— 

We perceive each other because we are mutually 
reflected in each others consciousness, because we are all 
under the control ofa great Controlling Power and because 
the Supremee Co:sciousness is manifested in all. (III. 53. 
25), The world of each individual is a reflection of a 
world of objects which are the original manifestation and 
which continue to exist even now. (IIL. 55.48)"*. 

MODERN THOUGHT :— 

“And it is because the spirit is what it is, because 
of our likeness...to God, that this real physical world is 
possible to some extent to us as the ideal construction 
corresponding to the Divine ideal construction. The 
“external world” is the world as it exists in the Divine 
Mind, in so far then, as our ideal constructions are alike 
to the Divine do we know Reality? (Stanley Redgrove: 
Matter, Spirit and Cosmos, p. 104). 

“The independent validity which we assign to the 
objects on this physical plain is due to the fact that we are 
formerly convinced that these external objects exist 
independently of our individual consciousness; the external 
world goes on whether we are dead. ln this conviction 
we are right, simply because the external world of Nature 
exists in the Cosmic Mind; it is only reflected in the 
individual mind; and can only be rearranged therein, not 
created. Yet even so, there is still a certain amount of 
individual colouring contributed by the individual mind to 


१३. महावित्प्रतिभासत्वान्महानियतिनिश्वयात्‌ । 
अन्योन्यमेव पश्यन्ति मिथः संप्रतिबिम्बितात्‌ ॥ ( ३।५३।२५ ) 
प्रथमोऽसौ sere: पदार्थीनां हि बिम्बकम्‌ । 
प्रतिबि्बितमेतश्मा्यत्तदद्यापि संस्थितम्‌ ॥ ( ३१५५४८ ) ee 
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the most ordinary objeotive thing on the plane of percep- 
tion, No two persons see the same thing exactly alike, 
but common perception is sufficiently alike to give a 
collective reality to this physical world. The individual 
derives his consciousness from a larger consciousuess, 
Cosmic Man, not the individual who ‘“‘creates® that 
objective world which is the same, yet not the same for 
each individual man” (Kingsland: Rational Mysticism, 
p. 346-347). 

“Whilst it must be rigidly maintained that every 
formed physical thing which exists must exist as a thought, 
We must not fail into the profound error which regards 
these thoughts as originating in the finite mind of a particular 
individual. They do not. Every object is an idea; it is an 
idea present to man’s mind; but itis not created by man’s 
individual and independent mind. He merely participates in 
it. For when we enquire deeply we shall find that his iudivi- 
dual mind is ultimately part of universal mind and it is 
there that we must look for the origin of this idea» (Brunton : 
The Hidden Teaching. p. 307) 


“Wo are all bedded in one and the same constantly per- 
ceiving permanent Super-Mind.” (Brunton : Wisdom of the 
one Overelf. p. 21) 


“The thought-forms which enter individual conscious- 
ness must therefore be the mental correlate of a super individual 


mind, which possesses the power both to form them and to 
impose them on the individual mind.» (Ibid p. 20) 


“Both contribute to the makin a 
f al? 
world.» (Ibid p. 22) g of the individual’s 


“The world mind thinks its ideas into our mind ...T'he 
world is originally the product of world mind, and only 


secondarily by reflection the 
Wi product of o ind». ; 
isdom of the Overself. y, 41) ur mind". (Brunton 
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14. SENTIENTS WITHIN SENTIENTS. 
YOGAVASISTHA :— 


lt is the self-evident nature of the ether of Conscious- 
ness that whatever appears in it is its object, in its own 
turn, feels as conscious, These contents of consciousness 
may be many and quite different in nature, yet their 
essence is the same. (VIb. 208. 27-28). Just as in the 
summer season small worms are born of the perspiration 
of living beings, so whatever is experienced as an object 
in consciousness, in its own turn, becomes a sentient, 


(EV, 19, 8)'*. 
MODERN THOUGHT :— 


‘All contents of the world are psychical in character, 
of one tissue with the familiar mental contents labelled 
thus. The world of my private fancy is made up of the 
same stuff as the larger world beyond and including it. 
This larger world depends on Divine consciring which is 
continued in subordinate consciring areas in part only 
free, Any content whatever is sustained by consciring, 
and were it conscired enougb, it would become itself a 
consciring area, a sentient, an individual unit whioh has 
awakened to life.” (Douglas Fawcett: Divine Imagining, 
p. 81) “These sentients, no longer Its mere contents, 
become relatively independent centres of  consciring". 
(Ibid, p. 92). 


RM MEM e e PE Le 


१४ sag स्वभाव एवेष चिद्धनस्याध्य सुस्फुटम्‌ | 
यद्यत्संकत्पयत्याछु तन्न तेऽवयवा अपि ॥ (६।२०८।२%) 
चिदात्मकतया भान्ति नानात्मकतयात्मनां | 
अप्येकसारास्तिष्ठन्ति नानाकारस्वभावगाः ॥ (§।२०८।२८) 


योयो नाम यथा ग्रीष्मे कह्पश्वेदाद्भवेत्छमिः । 
qaga छद्धचित्खं amid भवति स्वतः N (४।१९।३) 
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15 WORLDS WITHIN WORLDS. 


YOGAVASISTHA :— 

Like the folds of a plantain stem worlds within 
worlds exist ad infinitum, and are being created, even 
within an atom. (VIb. 59. 33) Even within the millionth 
part of a portion of an atom, there are thousands of worlds 
experienced quite as real as ours, (III. 62. 1). Within 
every world there are many other worlds of various kinds, 
unknown to each other. (VIb. 63. 12). Like the dreams 
of soldiers many great worlds arise which are unknown 
to and unexperienced by those whose world they are not, 
(VIb. 59. 34). Within the world of a sentient there 


are other innumerable and multifarious individuals 
(EV. 19. 1)! », 


MODERN THOUGHT :— 


“There may be a number of material worlds, not 
realised in space and by consequence not exclusive and 
repellent to each other”, (Bradley ; Appearance and 
Reality, Chap. XXII). 

“There might have existed and exist in the world, 
myriads of beings of a different order from ourselves....Or 
again, there may be phase upon phase of existence forming 

१५ अन्तरन्तस्तदन्तश्च स्वकोशेऽप्यणुकं प्रति । T 
जातानि जायमानानि कदलांदलपीठवत्‌ ॥ (६ । ५९ | 31) 
परष्परमदृशानि नानुभूतानि वे मिथः । 
सेनिकस्वप्नजाळानि जातानीव महान्त्यपि ॥ ( § 
परमाणुनिमेषार्णा लक्षांशकलनास्वपि । 
जगत्कल्पसहदस्राणि सत्यानीव विभान्त्यलमू ॥ ( ३।६२।१) 
अत्येकमन्तरन्यानि तथैवाभ्युदितानि च | 
RAI बहुनि विविध E 
तैन जय लि DEAS मकी?) 

TINU (४।१९।१) 


। ५९ ३४ ) 
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worlds upon worlds unknown to our knowledge” (Schiller: 
Riddle of the Sphinx, p. 299). 


“Another world,as real and palpable to consciousness 
as our own, could actually interpenetrate our physical 
world, and its inhabitants go about their affairs, and move 
through our space, without our being in the slightest 
degree aware of their presence; while our world of matter 
is equally non-existent for them”. (Kingsland : Rational 
Mysticism p. 101). 


“There is a world of created things, of living beings, 
of animals, of  entelechies, of souls, in the minutest 
particle of matter, Every portion of matter can be conceived 
as like a garden full of plants, and like a pond full of fish, 
But every branch of a plant, every member of an animal, 
and every drop of a fluid within it, is also such a garden or 
such a pond. And although the ground and the air which 
is between the plants of the garden, and the water which is 
between the fish in the pond, are not themselves plant or 
fish, they nevertheless contain these, usually so small, however, 
as to be imperceptible to us". (Leibnitz: Monadology), 
paragraphs 66-68), 


“The length of the most common germs is no more 
than one-five-thousandth of an inch, many are smaller. So 
small are they indeed that a special unit of measure is used 
to describe them. This is a micron or p (Greek m), which 
is 0-001 millimetre, or one-twenty-five-thousandth of an inch 
This order of magnitude is difficult to grasp, but something 
of its significance will be indicated by the calculation that if 
an organism 1 „ long were magnified to look like an inch 
then an inch magnified to the same scale would be seven 
hundred yards long, ‘The smallest germs are about 0°25 p in 
length, while many are 8-5 # long, though muoh greater 
length may be reached” (D. Stark Murray: Man's Microbic 
Enemies, p. 2) 

7 
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“Even our densest substances are porous to the etherio 
types of matter and the organisms of these latter types fing 
no difficulty in existing inside the earth or sea, and they are 
not affected by the heat and the pressure which would make 
life for ordinary physical creatures impossible», (J inarajadas : 
First Principle of Theosophy p. 20.) 

“If by the universe we mean the system of sense percep- 
tions in an idealistic sense, the one world ground may 
maintain a series of such systems. In this sense, a number 
of universes would be possible.» (Bowne: Theism, p. 176) 


“Any number of worlds may exist simultaneously 
superimposed one over the other, provided their rates of 
vibration are sufficiently divergent, and under these conditions 
we cannot expect to be aware of their existence as our senses 
will be unable to respond to their impact,” (Ralph Shirley : 
The Mystery of the Human Double, p. 183). 


“On a different plane and at a different rate of vibration 
the apparent solidity of matter no longer exists for us. Our 
bodies pass through it, as they do on the physical plane 
through what is actually the much greater solidity of 
(apparently) empty space”, (bid p. 184.) 
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16. PAN-PSYCHISM. 
YOGAVASISTHA:— 

Know that there is mental mechanism everywhere 
(LII. 40. 20). It resides within a particle; it extends in 
space; itis within the heart of a sprout; it functions as 
sap within a leaf; it rains as a cloud; it lies in stone; 
it plays in the waves of the ocean; 16 dances within a rock; 
ib moves freely in the sky; it penetrates a mountain; it 
resides within the ether and assumes the body of the size of 
an atom. (IIT. 40. 21-23). Unconscious (sleeping) mental 
force, the libido, having the seeds of desires within itself, is 
always present even in material things as their very essence. 
(Via. 10. 23). Everything in the universe has the Self behind 
it ; there is nothing which is selfless, (V. 72. 46). 

MODERN THOUGHT :— 


“Nature is aglow with psychical life in every quarter 
and cranny. It is of one tissue with the psychical reality 
noticed in ourselves" (Douglas Fawcett: World as Imagina- 
tion, p. 162). 


“We have no right whatsoever to speak of really 
unconscious Nature, but only of uncommunicative Nature 


१६ एतवित्तशरीरत्वं विद्धि सर्वगतोदयम्‌ । ( ३।४०।२० ) 
वसति त्रसरेण्वन्तः ध्रियते गगनोदरे । 
लीयतेऽङ्करकोशेषु रसीभवति पल्लवे ॥ ( ३।४०।२१ ) 
उल्ल्सत्यम्बुवीचित्वे ate RAR i 
प्रवर्षध्यम्बुदो भूरवा शिलीभूयाषतिष्ठते ॥ ( २ ४०२२ ) 
यथेच्छमम्बरे याति जठरैऽपि NIA | 
अन्तराकाशवपुर्धत्तञ्य Sur, ॥ ( ३।४०।२३ ) 
चिच्छक्तिवीसनाबीजरूपिणी स्वापध्मिणी । 

Raar रसतया नित्यं श्थावरादिंघु वस्तुषु ॥ ( §।१०।२३ ) 
सर्वमास्ममयं विइवं नास्त्यनात्ममयं क्वचित्‌ | 
ad सर्वीत्म ada सवंदास्ति तथापरे ॥ ( §।६३।२५ ) 
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( 


whose mental processes go on at such different time-rateg 
from ours that we cannot adjust ourselves to a live appreciation 
of their inward fluency ; although our consciousness does make 
us aware of their presence’, (Royce: The World and the 
Individual, 2nd Series, p. 225). 

“The idea of pan-psychism might also gradually develop 
from a mere philosophical programme into a well-formed 
scientific doctrine the question simply being whether the 
facts give it sufficient support. This appears to the author, 
after considering the whole present position of biological 
(including animal ) and occult research, to be the case in 
so high a degree”. (Bernhard Bavink: The Anatomy of 
Modern Science). 
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17 EVERYTHING EVERYWHERE. 
YOGAVASIST.HA :— 


“The Reality with all its aspects is always present 
everywhere in its entirety. (VIb. 13. 28). On account 
of the All-powerful Reality being present everywhere, 
any of its potency can be manifested anywhere provided 
there is sufficiently strong stir. (III. 92. 43).'" 

MODERN THOUGHT :— 


“Tt should be clearly realised that all the vibrations on 
all the higher planes are here, at every point of space; it is 
only a few which by sympathetic vibrations of already formed 
physical Ether become for us physically observable pheno- 
mena” (Kingsland: Physics of the Secret Doctrine, 
p. 119-120). 


«in the Absolute continuum we conceive that the 
potentiality of every event subsists and persists as an interpene- 
trative, congruent, eternal, ever present NOW.” Kingsland: 
Rational Mysticiim, p. 376). “In the one Substance itself 
we must conceive that all actions ‘anywhere’ in the Universe 
are instantaneously transmitted ‘every where’... very ‘thing’ 
is the Primordial substance, and as such acts instantaneously 
everywhere" (Ibid). 


“Now each actual occasion is related to every other 
occasion in the universe, and so the universe is one compact, 
organic system of actual occasions, and “inter-locked 
community of events.” lt may be said in a sense that '*every- 
thing is everywhere at all times.” (An Out-line of Modern 
Knowledge, p. 583 Whitehead’s view stated by Prof. 
A. Wolt) namre 
१८. सर्व सर्वीत्म सर्वत्र सवदास्ति तथापरे ॥ (३1१३२८) 

सर्वत्र सर्वशक्तित्वायत्न या शक्तिरुन्षयेत्‌ | 
आस्ते तन्न तथा भाति तीन्नसंवेगहेतुतः ॥ (२।५२।४३) 


IIT 
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18. FORMATION OF THE OBJECTIVE WORLD. 


YOGAVASISTHA :— 


The world-idea arises in the minds of all beings in 
the same way as it arose in the mind of the Logos (Oosmio 
Mind) (Vla. 51.2). As the consciousness of the dreamer 
becomes the dream so the Supreme Consciousness appears 
as the world. (III. 12.2). The Logos is mind, it is 
capable of imagination by which it manifests itself in the 
form of the world. (III. 3.34). This first Lord of Creation 
brings about the world in the same way as a dreamer does 
his dreams. And it is the dream of the Logos that continues 
to exist even now. (III. 55. 47). Whatever the first Creator 
imagines becomes a reality forthwith. This world is His 
imagination, (VIb. 186, 25).!? 


MODERN THOUGHT :— 


“We are not altogether without the means of appre- 
hending how an objective world of form can arise out of 
pure Subjective idea ; we possess and exercise the same power 
in our dream consciousness” (Kingsland : Rational Mysticism, 
p.940). “Objectivity in its origin arises in and for and by 
the power of the One Absolute Subject, which thereby objecti- 
fies Its own content. Of the nature of the process we can 
form no conception until we have understood the exercise 
of the like creative power within ourselves ag — M ewe itkin ‘ourselves as individual. 
4c. ब्रह्पुय्टकध्यादावय संविद्यथोदेति । 

giese HAST तथैवोदेति सबंदा ॥ (iyan) 
SoH स्वप्नवद्धाति mE सर्गवत्‌ । ( ३।१२।२ ) 
मन एव विरिश्वित्वं तद्धि संकत्पनात्मकम्‌ | 
ध्ववपु: ए्फारतां नीत्वा मनसेदं वितन्यते ॥ 
सर्गादो स्वप्पुरुषन्यायेनादिः प्रजापतिः ; 
यथा छफुटं प्रकचितस्तथायापि fe स्थितिः 

संकल्पयति यथा नाम PEDE E" 
UST भवति ae कल्पनं जगत्‌ ($ 


(३।३।३४) 


।१८६।६५) 
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gubjeots......l& is one of the deepest mysteries of our nature, ! 
a secret carefully guarded, yet unconsciously exercised by llh | 
In its cosmic aspect it has been conceived to be an exercise 
of a Will, a Desire, or of that power of the Mind we term 
Imagination" (Ibid, p. 178). 

“The whole world thus becomes a hierarchy of objecti- 
vised ideas" But, “The world is not Logos (Idea) alone, it is 
at the same time, and perhaps in its deepest nature, Hros— 
it is reason and will in one—this truth has become clear to - 
most metaphysicians who have thought about the cosmio 
problem” (Bernhard Bavink : The Anatomy of Modern 
Science, p. 494). 

"Imagination is the best name for that central activity 


by which the creative work may be supposed to be initiated 
and carried through" (J. S, Mackenzie: Hibbert Journal, 
January, 1923). 

“In the case of human experiencing the contents 
experienced are not wholly sustained and created just 
when and because we experience them. But Divine 
Imagining can sustain and create unaided the contents 
which it experiences or better, “gonscires? (Douglas 
Fawcett: Divine Imagining, p. 19 footnote). “Cosmic Will 
is Divine Imagining active in spheres of conservation 
(sustenation ) or creation ( evolution ) of both. It conscires ; 
and on this consciring float appearances..I& is when we 
are lost in pure imagining which stands for no “other,” 
is of interest for its own sake, that our “willing” recalls 
best the willing of Divine Imagining” (Ibid). “There 
is an active conscious imagining at the root of reality. 
And the activity is underived—is spontaneous.” (Fawcett: 
The World as Imagination, p. 189). “The world is a game 
which imagination plays with itself? (Ibid, p. 230). “Evo- 
lution is a creative romance within a Power of which the 
best representation is furnished by our own imagining, 
conservative ( reproductive ) and creative (constructive Or 


productive).” (1bid). 
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19 THE COSMIC LAW 


YOGAVASISTHA :— 


The process of the manifestation of the Supreme 
Consciousness which was started at the commencement 
of the creation continues still without any disturbance or 
interference. It is called the Law. (III, 54, 29 ) The 
working of this Cosmic Law cannot be meddled with or 
changed by any body, no matter whether he be learned 
or omniscient, Vishnu or Shiva. (V.89, 26)!?, 


MODERN THOUGHT ;— 


"Individual man can modify the course of Nature 
on the Earth in many minor ways, but ho cannot alter 
the course of Nature as a whole: that is to say those 
Cosmic happenings which aro determined by a higher 


power, or by higher powers” ( Kingsland: Rational 
Mysticism, p. - 954). 


"The continuity of natural processes upon which 
physical science is based may be admitted as a faot; not, 
however, as a fact which accounts for itself or which 
rests upon some metaphysical necessity, 


but rather as a fact 
which depends at every moment upon’ 


the divine will, and 


which only expresses the consistency of the divine methods.” 
(Bowne $ i Theism, p. 298) 


“The laws of the system are no indenendent necessi- 
ties by which the action of God 


rather the rules according to which 
Theism, p. 238) 


is bound; they are 
he proceeds.» (Bowne: 


coco IC! 
2. "EE 
१६ सर्गादी या यथा रूढा संवित्कचनसंततिः | 
साऽयाप्यचलितान्येन स्थता निय तिर्च 


च्यते ॥ ( ३। ५४ | २९) 
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20 THE LAW OF KARMA. 
YOGAVASISTHA:— 


There is no place in the universe—no mountain, no 
sky, no ocean, no heaven—-where one does not undergo the 
consequences of actions done by oneself. (III. 95. 33). 


Every action that has been performed either now or in the 
past is an effort which will never go fruitless. (III. 98. 34). 
Ibis said and experienced that the root of action is mental 


activity (movement). (III. 96. 11).*° 
MODERN THOUGHT :— 

“The individual never being other than what he has 
madehimsolfin the course of his evolution by the immense 
series of representations he has gone through, it follows 
that everything that is within his field of consciousness is 
his own doing, the fruit of his own work, his own efforts, 
his own sufferings and his own joys. Every act, even every 
desire and inclination, has an inevitable reaction in one or 
other of his existences... This inherent justice is not only 
individual, it is also collective.” (Gustave Geley : From the 
Unconscious to the Conscious, p. 314). 


“All things, whether visible or invisible, are subservient 
to, and fall within the scope of, the infinite and eternal law 
of causation. Perfect justice regulates human life and conduct. 
All the varying conditions of life, as they obtain in the world 
today, are the result of this law reacting on human conduct. 


सर्वज्ञोऽपि बहुज्ञोडपि माधवोऽपि हरोऽपि च । 

अन्यथा नियतिं ag न शक्तः कश्चिदेव हिं ॥ ( ५। ८९। २६ ) 
२० नस शैलो न aada न सोऽब्धिश्च न विष्टपम्‌ | 

अहित यत्र फलं नास्ति कृतानामास्मकमं णाम्‌ ॥(३।९५।३२ ) 

ऐहिकं प्राक्तनं वापि कर्म यद्गचितं स्फुरत्‌ । 

पोइषोऽसौ परो यल्लो न कदाचन निष्फलः ॥ ( ३ । ९५। ३४ ) 

audis मनःस्पन्दः कथ्यतेऽथानुभूयते ॥ ( ३। ४६ | ११ । ) 
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Man can (and does) choose what causes he shall set in 
operation, but he cannot change the nature of effects; he can 
decide what thoughts he shall think, and what deeds he shall 
do, but he has no power over the result of those thoughts and 
deeds; these are regulated by the over-ruling law. Man hag 
all power to act, but his power ends with the act committed, 
The result of the act cannot be altered, annulled, or escaped ; 
itis irrevokable. Evil thoughts and deeds produce conditions 
of suffering; good thoughts and deeds determine conditions 
of blessedness” (James Allen: Book of Meditations, p. 948). 


“The most adamantine of facts is that of un infinite 
all-comprehending power of which nature is the pulsating 
body, an eternal reality shaping the shadowy appearances of 
time, and variously named Force, Fate, Justice, Rightoousness, 
Love, Mind, the Over-soul, God. The most essential attribute 
of this unfathomable Being is that of Almighty Equity.” 
( Walker: Reincarnation, p. 300). “The relentless hand 
which metes out our fortunes with the stern justice most 
vividly portrayed by the Greek dramatists in their Nemesis, 
Fates, and Furies, takes from our own savings the gifts besto- 
wed on us. “Alas! we reap what we sow; the hand that 
smites us is our own.” In the domain of eternal justice, the 
offence and the punishment are inseparably connected as the 
same event, because there is no real distinction between the 
action and its outcome, He who injures another in fact only 


wrongs himself.” (Ibid p. 802) “There is no destiny but 


what we ourselves determine. There 18 no salvation or con- 


demnation except what we ourselves bring about. God places 
all the powers of the universe at our disposal, and the handle 
by which we use them to construct our fate has been and is 
and always shall be our own individual wil. Action (karma) 
of the spirit, whether in the inner consciousness alone, or by 
vocal expression, or by outward act, is the secret force which 


directs our j infini ; 
journeys through infinity, driving us down into 


the gloomy regions of evi], of matter, and of selfishness, or up 
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toward the luminous fields of good, of spirit and of love” 
(Ibid, p. 299). 


“The man who thinks he may live as freely as his 
unconsidered desires prompt him and yet not carry the burden 
of an eventual reckoning, is binding his life to a hollow 
dream. Whoever aims against his fellows pronounces 
his own sentence thereby. He may hide his sins from the 
sight of others, but he cannot hide them from the all recording 
eyes of the gods. Justice still rules the world with inexorable 
weight, though its operations are often unseen and though it 
is not always to be found in stone built courts of law. Whoever 
escapes from paying the legal penalities of earth can never 
escape from paying the just penalities which the gods impose. 
Nemresis—remorseless and implacable—holds such a man in 
jeopardy every hour.” (Paul Brunton: A Search in Secret 
India p. 307). 


“f affirm there is nothing in the whole universe that 
can happen to me that is not the result of what 1 have willed 
and chosen, Even when I appear to suffer injustice or injury 
at the hands of another.” (Kingsland: Rational mysticism 
p. 383). 

“Karma isa perfectly scientific law." (Ibid, p. 329) 


“Acts whereby we injure others are inevitably reflected 
back to ourselves and thus injure us, whereas acts whereby 
we benefit others eventually benefit us too.” (Ibid p. 329) 
"Whatever we do unto others is returned to us in some 
way and at sometime. Life pays us back in oux own coin... 
We get what we give.” (p. 830) “What man will nob learn 
by reason he must learn by pain. He who will not think must 
suffer, (p. 340) 
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91, THE NATURE OF MIND. 


YOGAVASISTHA :— 

That form which the Omnipotent, Infinite, Omnipresent 
Atman has assumed by exercising its Imagining Power is 
called Mind. (III. 96. 3). The chief characteristic of Mind 
is Imagination. It creates the entire world by its imaginative 
power. Whatever it imagines becomes a fact forthwith (VIa, 
114. 17). * 


MODERN THOUGHT :— 


“The mind is, as it were, a definite centro in which the 
Self—which in itself is universal and absolute—can contre 
itself so as to particularise a ‘world’.” (Kingsland: Rational 
Mysticism, p. 854). 


“We exist as psychic centres independently of the 
phenomenal appearance we call our body. ‘These psychic 
centres may be considered as modifications of the Absoluto ; 
modes by which the Supreme manifests.” (Osborn: The 
Superphysical p. 256-257), 


“The physical atom is, like every thing else in physics, 
& schedule of pointer readings. The schedule is, we agree, 
attached to some unknown background. Why not then attach 
to some thing of spiritual nat 
characteristic is thought,” (Sir A, 
of the Physical World p. 259) 


“The atom is transf 
(Whitehead : Science amd 


ure of which & prominent 
S. Eddingtion : The Nature 


orming itself into am organism.” 


the Modern World, p. 149) 


1 आ यया ताता - अनन्तस्यात्मतत्वध्य सबंशत्तम हात्मन: 5 


संकव्पशक्तिरचितं यदरुपं तन्मनो fag 
तत्संकत्पमात्रात्मकं चेतो यथेदम 
संकल्पयति dadada भवति 


:॥ (३।९६।३) 
खिल जगत्‌ । 


ama ॥ (213419) 
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99. THOUGHT-POWER 
YOG.AVASISTHA :— 


Mind is all-powerful and capable of doing everything 
(ILL, 91. 16). As if affirms within, so it happens forthwith, 
(III, 91. 52). The mind is the creator of the world; what- 
ever it wills in whasoever way, that takes place. (VIb. 139. 1) 
The mind of every one has got this kind of power. (III. 40. 
29), The effort of every mind, of whatever kind it may be, 
comes to succeed in course of time, (III. 45. 11) One 
attains whatever one strives for with a desire. No body else 
ig responsible for one’s achievements. (IV. 13.11). There is 
nothing in the universe which one may not attain by making 
appropriate and right sort of efforts. (III. 92. 8). The 
thought that one entertains repeatedly issues forth in the 
branches of impulses and actions. (IV. 21. 20). Our actions 
and achievements are in accordance with the thought and 
having enjoyed the fruits of our actions we get bound to them. 
(IV. 21. 21). One achieves success by one's own repeated 
efforts born of one's own thinking, and not by any other 
means. (५1७, 67, 44), There is no power which can stand 
in the way of the determination of mind. (IH. 88. 18) All 
the animate and inanimate things of the world are under the 
control of mind, Bondage and liberation also depend on the 
mind, (XII. 98. 3) Mind is the creator and enjoyer of all 
happiness and misery, and of all impulses. In fact man is - 
nothing but what the mind makes him. (III. 116. 24). As 
a worm creates its cocoon, the mind builds its body for the 
realfantion of ite desires- (LY, 45.1) 1 oa 
body by its own imagination 88 8 potter oreates a pot. 
(IV. 11, 19), The body is a form that has been assumed by 
the mind through intense desire, and that has been made visible 
through repeated attempts, (VIa. 98, 84). The body takes 
after and depends upon what the mind is set on» Like air full 
of fragrance, it becomes saturated with that idea. (LV. 21. 16). 
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The body becomes deranged when the mind is disturbed, 
(VIa. 81. 30). Mental worries give rise to bodily diseases, and 
the latter are cured when the former are cured. (VIa. 81, 38), 
When the mental ailments are cured, the bodily diseases causeq 
by them also come to an. end (Via, 81.28). When the ming 
is perfected the entire world of the individual becomes perfected 
and is filled with nectar” (V. 21, 14): ?? 


मनसो-- 

२२, स्वरूपं सर्वेकतृ त्वं शक्तत्व॑ च महात्मनः ॥ ( ३ ९१ । १६) 
यथैतद्भावयेष्सवान्तं तथैव भवति क्षणात्‌ । ( ३।९१। ५२ ) 
तत्संकरपात्मकं घेतो यथेदमखिलं जगत्‌ । 
संकल्पयति संकत्पैस्तयैव भवति क्षणात्‌। ( $ | ११४ । १७) 
चित्तमेव amag संकल्पयति यद्यथा । 
असत्सत्सदसच्चैव तत्तथा तस्य तिष्ठति ॥ (8193819 
्रत्येकमेच यच्चित्तं तदेवं रूपशक्तिकम्‌ । ( ३। ४० । २९ ) 
यस्य ez यथोदेति एवचित्प्रयतनं चिरम्‌ । 
फळं ददाति कालेन तस्य aep तथा तथा ॥ ( ३। ४५ । ।८ ) 
स्वया वासनया लोको यद्यत्कर्म करोति a: । 

स तथैब तदाप्नोति नेतरस्येह FTA ॥ ( ४ । १३। ११ ) 
न तदस्ति जगध्कोशे शुभकर्मानुपातिना । 

यत्पौरुषेण शुद्धेन न समासायते जमैः ॥ ( ३। eric) 
WIESE भावम्राद्त्ते इृढाभ्यासवशान्मनः | 

तथा ध्पन्दाख्यकर्मीख्यप्रथाशाखा विमुश्वति ॥ (४ । २१ | २० ) 
तथा क्रियाँ तत्फलतां निष्पादयति चादरात्‌ । 

ततस्तमेव चाष्वादमनुभूयाशु बध्यते ॥ (४।२१।२१) 
दृढाभ्यासाभिधानेन यस्ननाम्ना स्वकर्मणा | 

निजवेदनजेनैव सिद्धिर्भवति नान्यथा ॥ | ६ 1 ६७ p ४४ ) 
न मनोनिश्चयकृतं कथिद्रोधयितुं क्षमः ।(३।८८।१८) 
चित्तायत्तमिदं सर्व जगरिस्थरचरात्मकम्‌ । 

चित्ताधीनवतो राम बन्धमोक्षावपि स्फुटम्‌ ॥ ( ३।९८। ३ ) 
"dg gagag alg कलनासु च | 

मनः कतृ मनो भोक्त मानसं विद्धि मानवम्‌ ( ३। ११५ 1 २४ ) 
मनसेदं शरीर दि वासनाथं प्रकह्पितम्‌ । 

कूमि्ोशपरकारेण CAAT इव eqq ॥ ( ४ p ४५ । ७ ) 
करोति देह संकल्पारडुमभकारो uz यथा ( ४। ११। १९ ) 
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MODERN THOUGHT :— 


“I say that thought is omnipotent—that the mind is all 
powerful” (Charles Gilbert Davis: The Philosophy of Life, 
p. 53). 

“Thought is the stuff of which things are made» (Ibid: 
motto). 


“Mind is all, it is everything, All matter is but a 


Materialisation of consiousness* (Ibid, p. 32), “Control : 


thought and you control destiny" (Zbid, p. 83). 


“The limit of your thought will be the limit of your 
possibilities? (Marden: How to get what You want, p. 45.) 


‘Your own thoughts, desires and aspirations comprise 
your world, and, to you, all that there is in the universe 
of beauty, and joy, and bliss, or of ugliness, and sorrow, 
and pain, is contained within yourself. By your own 
thoughts you make or mar your life, your world, your 
universe. As you build within by the power of thought, 
so wil yonr outward life and circumstances shape 
themselves accordingly. Whatsoaver you harbour in the 
inmost chamber of your heart will, sooner or later, by 
the inevitable law of reaction, shape itself in your outward 
life’, ( James Allen : Book of Meditations, p. 34). “When 
the heart is pure all outward things are pure" (/bid, p. 63). 
“Man is the doer of his own deeds, as such he is the 
maker of his own charater.........Character is destiny’, 


प्राक्‌ प्रवाहचिराभ्यक्ष्तो वासनातिशयेन यः । 

तयैव श्यते देहस्तथा55कत्युदयेन सः॥ ( §। २८। ३४ ) 
यन्मयं हि मनो राम देहस्तदनु IAT: | 

तत्तामायाति गन्धान्तः पवनो गन्धतामिव ॥ ( ४ । २१। १६ ) 
चित्ते विधुरिते देहः संक्षो भमनुयाध्यलम्‌ । ( $ । ८१ 1 ३० ) 
एवमाधेर्मवेद्वया धिष्तस्याभावाच्च नश्यति ॥ ( §। ४१। ३८ ) 
आधिक्षयेणाविभबाः क्षीयन्ते व्याधयोऽप्यलम्‌। ( ३१ ॥ ८१ 1 २८ ) 
पूर्णे मनसि सम्पूण जगत्सर्व सुधाद्रवैः ॥ (५।२१। १४) 
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(Ibid. p. 66). "Man is a thought-being, and his life anq 
character are determined by thoughts in which he 
habitully dwells’. (Ibid. p. 286 ). 


“Tt is absolutely true that every thought we think 
has its corresponding effect on the whole or some part 
of human anatomy...........Much has been said or written 
on this subject, yet from my observation as a physician 
I must say that I am astounded that if has not received 
a deeper consideration. Not a day passes that I do not 
866 wonderful illustrations of this fact: that the mind 
can both create and cure diseases’ (Gilbert Davis: The 
Philosophy of Life, p. 65). 


"The whole body is nothing but objectified will” 
(Schopenhauer: The World as Will and Idea, Vol, I, 
p. 130 ) 


“The body is but objectified thought and......... when 
the thought is changed the body also must change” 
( Marden $ How to get What You Want, p. 18 ). 


“The notion of ideo-plasticity forced upon us by the 
facts is of conspicuous importance; the idea is no longer 
a product of matter. On the contrary, it is the idea that 
moulds matter and gives form and attributes to it In 
other words, matter——the unique substance—is resolved 
by final analysis into a superior dynamism that conditions 
it, and this dynamism is itself dependent on the idea...... 
The ideo-plastic materialisations demonstrate that the 
living being can no longer be considered 
cellular complex. It 
psychism ( Geley : Fr 
p. 66—67 ) 


as a mere 
appears primarily as a dynamo- 
om the Unconscious to the Conscious, 


ir E 
$ he necessity of opening our eyes wide to the far 
reaching infiuence of onr thoughts in causing health or 


B e or unhappiness, cannot be too strongly 
g utchison ; Hypnotism and Self-education, p. 85 ). 
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“Every disturbing, depressing thought that enters 
the brain has a depressing effect on every cell of the 
pody and tends to produce disease. Fear, anger, jealousy, 
envy, hatred are all the forerunners of disease and the 
messengers of death," (Davis: The Philos ; 
p.19). “Men and women and children ERA 
dying around us everywhere as a result of pathological 
thought. Correct the thought of the world and disease 
will be swept away” ( Ibid, p. 81). “Every hopeful idea 
created in the mind stimulates the heart, improves 
digestion, and promotes normal action of every gland”. 
Ibid, p. 85). Faith, hope, expectancy and belief are the 
most powerful therapeutic agents” ( Ibid. p. 89 ). 

“The therapeutic influence of the mind on the body 
ig a recognised principle of modern medical science”? 
(Herbert की, Standing: Spirit in Evolutoin, p. 127 ) “The 
power of suggestion in influencing the natural therapeutic 
activities taking place apart from conscious control is 
well-known, though as yet very little understood” (Ibid, 
p. 128 ). 


‘Mind is the only creator. Nothing ever was or 
ever will be created or recreated exeept through mind” 
(0.8. Marden: The Miracle of Right Thought, p. 227 ). 
“Physical discord always means mental discord, for if 
there had always been perfect harmony in the mind, the 
body would be in harmony. So, if you can keep them in 
perfect harmony, the body must ultimately correspond, 
because the physical is merely an outpicturing of the 


mental” ( (Ibid, p. 174 ) "Every discordant thought, feeling 


or emotion must pay the penalty in the physical manifes- 


tation of some discord’ (Ibid. p. 181), “The body, being 

& product of mind, must necessarily be like iu A 

healthy body is composed of healthy thought externalised, 

outpictured” (Ibid, p. 183). “It is now well established that 
9 
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vicious mental states, violent emotions and explosive 
passions, make chemical changes a the brain and poison 
the cell life through the whole body” (bid, p. 174) “Ming 
is the great healer, the great Euro Decauuse it was the 
original creator of these cells" (ibid. p. 186) Whatever 
improves the health of the mindimproves the health of the 
body” (Ibid, p. 193). “It is well known that worry, anxiety, 
fear kill millions and millions of red blood corpuscles 
every day” (Zbid, p. 194). “The physical is merely the out 
picturing, the expression of the mental condition. ‘he con- 
dition of our health is our objectified thought” (71076, p. 196), 
“The most wouderful result of the experiments made by 
professor Gates was the discovery that certain states of 
mind produce chemical products in the body. Ho says : 
My experiments show that. irascible, j&levolent, and 
depressing emotions generate in the system injurious 
compounds, some of which are extremely poisonous; 
also, that agreeable, happy emotions generate chemical 
compounds of nutritious value which stimuate the cells 
to manufacture energy’? (Marden: Every Man a King, 
p. 11-12). We are beginning to learn that man carries 
the great panacea for all the ills within himself» 
Peace, Power and Plenty, p. 56). “Few of us realise the 
almost superhuman power of the imagination in its effect 
upon the body? ( Ibid, p. 58 ), 


“The cause of whatever comes to you in life is within 
' (Marden ; Peace, Power and Plenty,, p. 99 ). 


(Marden : 


you’ 


“That the mind exercises 
every mental state is a cause 
effect upon the moral, the mental, and the physical condi- 
tions of the individual, and that every thought is a force 
that can change, transform, or at least modify almost 
anything in the human Systeme-theso aro x that are 
no longer disputed. The Metaphysical side of man is now 
Feeelving its due share of attention, and the facts just 


great power on the body, that 
» producing its corresponding 
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stated are therefore being firmly established among all 
who discern them". (C. D. Larson : How to Stay Well, p. 61). 


*We are rapidly finding today, and we shall find 
even more and more, as time passes, that practically all 
disease, with its consequent suffering, has its origin in 
perverted inental and emotional states and conditions? 
(Trine: In Tune with the Infinite, p. 55). “Subtle and 
powerful are influences of the mind in the building and 
rebuilding of the body” (Ibid, p.69). 


“The organic complex, its physiological functions, 
and all the vital processes are conditioned by a superior 
dynamism, All these phenomena (namely, primordial 
vital fact, specific- form, formation of the organism, em- 
bryonic “development, post-embryonic development, meta- 
morphoses ete, ) are easily explicable by the action of a 
superior dynamism, generating, directing,  centralising, 
preserving and repairing the organism” ( Geley: From the 
Unconscious to the Concious, p. 11 ). 


‘A famous mental specialist, Sir Thomas Clouston, 
admirably summed up the matter in these words: “... 
By its mental action alone it ( the brain) oan hurry the 
heart’s beat or slow its pace; it can make the skin shrivel 
or flush, it can quicken or stop the digestion, it can stop 
or change the character of all the secretions, it oan arrest 
or improve the general nutrition of the body”. (Louis 
Orton: Hypnotism Made Practical, p. 49 ). 


“Nature teaches everyman through his dreams that 
he has in miniature the same creative capacities as the 
world-mind" (Brunton, Wisdom of the Overself p. 54). 

“Control your imagination + hold in it only those 
things that are good and desirable, then throw all ae 
mental power behind these desires and your T Me 
shape itself accordingly...your life is the product of the 
Mould of your imagination ; therefore guard it.” 
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“Thought action is related directly to nerve action ; 
nerve action governs muscular action; muscular action 
governs structure, The sustained recurrence of a given. 
thought, or more properly, a group of thoughts produces 
what we know as a mood, or mental state. That menta] 
state has a definite effect upon the several nerve centres, 
placing them under varying degrees of tension, or relaxing 
in them in various degrees, as the case may be. The 
state of tension orrelaxation in the various nerve centres 
determine the manner in which the respective organs under 
their control are going to function, The way in which 
organs funotion will affect the structure and that in turn 
will affect the material make up of the body as a whole, 
Some groups of thoughts are conducive to disease, and 
some others to health." (H, Mo Laurin: Eastern Philosophy 
for Western Minds p. 108). 


“Thought is the origln of everything whether of good 


or evil” (Shaw Desmond: You Can Speak With Your 
Dead p. 102). 


“Each time that we think wrongly we forge a bullet 
for our own heart. Each time that we think rightly, 
each time that we love rather than hate, we are placing 
about ourselves a barrier of light within which all evil 
dissolves. In such moments the kingdom of evil has no 
power to hurt us," (Ibid p. 102). 


“There is much evidence to show that spirits can 
create forms and objects by the mere exercise of their 
volition, They build up what appears to be golid objects 
by use of their minds, and these objects are often mist- 


aken by the spirits for realities,» (Carrington: Your 
Psychic Powers: y. 56) 


“To imagine is to create, T 


hat which a : thinks 
he becomes.” (Brunton ut which a man thinks, 


: Wisdom of the Overself p. 114) 


[1] L 
Such is the wonder of mind that it can create its 
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own world, by its own constructive powers, (Brunton: 
Wisdom of the Overself p. 95) 


“While admitting that we cannot adequately explain 
the many astonishing manifestations which occur during 
abnormal state of consciousness, it is at least demonst- 
yable that the mind possesses powers of control over the 
body in access of any which our normal experience 
would seem to indicate.” (Osborn: The Superphysical p. 98). 


*A conception more in harmony with the facts of 
psychical research is that forms, including the physical body, 
aro modes of expression for our psychical selyes—Our bodies 
represent for us a means for contacting a particular enviorn- 
ment, and the phenomenon of materialization shows that mind 
possesses the power to construct other types of forms,” (Osborn : 
The Superphysical p. 190). 


“Half a century ago the idea that the mind had power 
over the functions and diseases of the body was regarded 
laughable, today it is generally accepted as a fact, though 
its implications are still largely neglected. It is realized that 
in men and women physical symptoms can be due to a state 
of mind and that the alterations of the state of mind may be 
in itself sufficient to relieve the symptoms.” (Coster: Yoga 
and Western Psychology, p- 209) 


“My experience suggests that excepting only the 
infections and those instances where well marked anatomical 
or chemical changes occur (or are to be suspected), there are 
few alterations in the bodily tone or rhythm that under 
favourable circumstances the mind cannot bring about.” (Prof. 
C. G. Seligman, M.D., F.R.S, : Enquiry into the Unknown, 
edited by Thedore Beserman, Mathuen p. 62). 


“Year by year the field widens, and we are probably 
not far from the time when 90% or so of our physical ills. will 
be generally recognized as having 8 mental and emotional 
cause,” p. 13. 
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“More and more we are learning to expect the healthy 
mind to bring into being the healthy body, insteaq of 
vice versa," (Coster: Yoga and Western Psychology, y. 14) 


‘sIndealional conflicts or processes stir or release emotional 
activity and that in turn produces the physiological change,» 
(Conklin : Principles of Abnormal Psychology). 


“Thoughts are things. I believe that thoughts directed 
correctly oan accomplish anything." (Alexander Cannon ; 
Sleeping through Space p. 102). 


“The existence of abstract reverie and the experience 
of dream provide evidence of this power to project mental 
Pictures into space and impregnate them with the force of 
reality. The processes of consciousness are so amazing that 
mental images may appear objectively in the body. Hypnotism 
proves this, dream illustrates it, and the phenomena of illusion’ 


demonstrate it completely.” (Hidden Teaching Beyond Yoga 
p. 252), 
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23. OUR INFINITUDE. 
YOGAVASISTHA :— 

He knows truly who knows that the Self is infinite 
Consciousness which is immanent in all things, omnipotent 
and without a second (IV. 22. 28). He knows truly who 
knows that the Self is the Infinite Ether (of Consciousness) 
which has within Itself all Time-Space and aotion. (IV. 
99, 25). Like pearls in a thread, all these objects are 
beaded in me (IV. 29.31). Everything in the universe is 
a part of myself, (IV. 99. 33). 


MODERN THOUGHT :— 
“There is no spatial limit to the life of the organism, 


just as there is no spatial limit to what can be perceived” 
(J. S. Haldane: The Philosophical basis of Biology 9. 74) 


“Phe Conscious Self of each of us...does noti comprise 
the whole of consciousness or of the faculty within us. 
There exists a more comprehensive consciousness, a 
profounder faculty, which for the most part remains 
potential only», (Myres: Human Personality, abridged, 
p. 13). 


“Man appears as a being of groundless depth, 
reaching with its roots into the metaphysical region" 
(Du Prel: The Philosophy of Mysticism, Vol. I, p. 124). 


“We are already one with the Absolute, and our 


quest is not for something which we do not possess, but 


२३. सर्वशक्तिरनन्तात्मा सबंभावान्तरस्थितः। 
द्वितीयश्चिदित्यन्तर्ः पश्यति स पश्यति ॥ ( ४२२1२८ ) 
अपारपर्यन्तनभो दिक्काला दिकरियान्वितम्‌ | 
अहमेवेति सर्वत्र यः प्यति स पश्यति । ( ४।२२।२५ ) 
मयि सर्वमिदं प्रोतं सूत्रे मणिगणा इव। ( ४।२२।३१ ) 
qaa किश्चिंस्त्रैलोक्यं स एवावयवो मम । ( ४२२ ३३ ) 
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simply a self-realisation” (Kingsland : Rational Mysticism, 
p. 367). 

“Sgience is rapidly succeeding in demonstrating the 
unbroken oneness and perfect internal unity of the 
entire, all-inclusive being of the world... ...The univefse 
is a perfect organic unity inan infinite variety of Organic 
parts, including man; it is a unity in diversity. Ib ig 4 
mere totality of many separate beings and things; it ig 
nob a mere external union, nor a mere organisation ; but 
it is instead, an integrity, a perfect whole and an in. 
divisible organism of being." (John Herman Randall: The 
spirit of the New Philosophy, p. 125). “Our human 
consciousness is nature’s consciousness: individualised in us, 
Our human intelligence is nature’s cosmic intelligence, 
expressing and manifesting itself through us as through 
its brains and minds. Our minds are not our minds 
only; they are in a real and deeper sense the minds of 
the Cosmos, and as such, they must be in essential unity 
with it” (Ibid, p.199). “As we probe still deeper the 
mystery of the Self, while we admit that, on the surface, 
finite selves do appear to stand to each other in this 
relation of mutual exclusiveness, we find that the experience 
of every Self is included in a larger experience, that 
each Self is a part of a Greater Self. ‘This brings 
us ío the very heart of the. truth. No other view is 
possible than that the true Self in each individual is a 
ee under which Reality, or the Life-Principle or God, 
= s a D pem each Self is not only unique 

iy "s 18 Ae On this very account, a unique 
५ ege quee पयाव Rely 
admit that, in their d NE er forced. de 
Bing pen 2m DM essence all beings are One 
are no such things Eh ae MU snd them 
individual bein private, separate, exolusive, 
89 07 selves, save in the false and illusory 
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thinking” (2७५, p. 157). 


‘Man therefore is essentially Divine, part and parcel 
of the Infinite Life» (Trine: The Winning of the Best 
p. 52). “The great central fact in human life, in your life 
and in mine, is the coming into a conscious, vital realisation 
of our oneness with this Infinite Life, and the opening of 
ourselves fully to this divine inflow” (Trine: In Tune with 
the Infinite, p. 8). 


“Our analysis of the intuitive consciousness tells us 
that we ourselves are that one spirit, and the empirical world 
we are familiar with is the arrangement produced by the 
limited part of ourselves active in waking consciousness, If 
we learn to live within, we shall respond to the presence within 
us, which is our more real self, profound, calm and joyous, 
that which supports and sustains all manifestations’. (Radha- 
krishnan: An Idealist View of Life, p. 207), “The 
Spiritualised man is a new genus of man exhibiting a new 
quality of life. His self becomes as wide as the world itself, 
and he feels that the one spirit is present in all minds, lives 
and bodies” (Ibid, p. 303). 


“It seems to me more and more clear that the word 
. n NC S 9 C . 
“I» has practically infinite range of meaning” (Carpenter : 


The Labour Prophet). 


Even the atom is infinite: “The real atom, instead of 
being the smallest of the small, is the largest of the large, 
for every so called atom is nothing less in substance than 
the One Substance—which is the only thing in the Uni- 
verse which cannot be divided or cut” (Kingsland : Rational 
Mysticism, p. 81). 


Sir Oliver Lodge thinks that the amount of energy 
in every cubic millimetre of space is “expressible as equal 
to that of million horse-power station working continuously 
for forty million years" (Lodge + The Ether of Space, p. 95). 

10 


CC-0. Prof. Satya Vrat Shastri Collection. 


4 
Digitized Hy e@Angol Trust 


“Our personal conscious selves are but partial manifesta. 
tions of a deeper self which is the ultimate analysis of life 
itself," (Osborn: The Superphysical, p. 255), 


“We cannot assume that the unconscious parts of our 
minds are separate entities; the fact that telepathy occurs 
refutes such an assumption.” “We must suppose that although 
our conscious minds are separate entities, there is in some 
sense ə common unconscious, common to all human minds 
and perhaps to animal minds as well" (H. H. Price in B, 8, Q. 
Radio Talk: Journal of the American Society for 
Psychical Resarch, October 1947 p. 158) 


"Individualities are the foci of life, Each individual 
is not a separate unit, but, paradoxical though it seeins, it is 
the whole life functioning uniquely”. (Osborn: The Super- 
physical p. 321) 


"If we descend from our surface consciousness we 
gradually reach sub-conscious mental regions which cease to 
belong to a single individual—as when we follow a water 
course into the interior of a mountain we reach regions where 
we lose sight of the single stream but water pervades the 
ground all around us, These very deep layers of the sub- 
conscious mind would thus share 
super-individual mind and s 
which are quite unattainabl 
individual mind.» 
p. 219). 


in a non-individual or 
o have a knowledge of things 
e and uncomprehensible to the 
(Tischner ; Telepathy and Clairvoyance 


“The person is only a projection from the Overself 88 
a dream figure is a Projection from the mind of a dreamer, It 


is pni a dependent Creature which has forgotten its origin and 
now imagines itself to be the real "I" (Brunton: Wisdom of 
the Overself, p. 88) 


“Selfhood has no 
with numerical Separ 
characteristics it dep 


t the kind of unity which we associate 
ateness. What Selfhood is—on what 
ends is probably beyond the capacity of 
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our minds to grasp." (Tyrrell: The Personality of Man 
p. 199) 


“We experience our self most completely just when we 
are least aware of its finite selfness.” (Bosanquet: J ndividuality 
and Value p. 250). 


“Man is not ...a fortuitous concatenation of physical 
forces, but is rather a ripple of the mighty ocean of spirit, an 
individualised ripple, small and feeble, yet sharing in the 
nature of the whole, and not wholly detached from it.» (Mo. 
Dougall: Religion and the Science of Life, p. 16), 
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4 THE UNDIFFERENTIATED CONSCIOUSNESS 


YOGAVASISTHA :— 

There is a fourth state (other than the three, namely, 
the waking, the dream and the sleep states) of Existence in 
which there is no discrimination of the ego and the non-ego, 
of being and non-being, which is a state of pure and balanced 
indifference. (Via. 124, 23), The fourth state is experienced 
when the ego is transcended, equilibrium attained, and the 
mind is brought to rest. (VIa. 124, 27),?4, 

MODERN THOUGHT :— 

“Tt is more than probable that in the hidden births of 
time there lurks a consciousness which is not the consciousness 
of sensation and which is not the consciousness of self—or at 
least which includes and entirely surpasses these—-a conscious 
ness in which the contrast between the ago and the external 
world, and the distinction between subject and object fall 
away» (Edward Carpenter: From Adams Peak to 
Elephanta, Chap: ‘Consciousness without Thought,” p. 154). 
“The true subject is the simple, self-subsistent, universal spirit 
which cannot be directly Presented as an object” (Ibid, p. 271). 


“It is a type of experience which is not clearly differen- 
tiated into a subject-object state, an integral undivided 
consciousness in which not merely this or that side of man’s 
nature but his whole being seems to find itself, It is a 
condition of consciousness in Which feelings are fused, ideas 
melt into one another, boundaries broken and ordinary 
distinctions transcended. Past and present fade away into a 
sense of timeless being, वि iets being, consciousness, and being are not there 

२४. अहंभावानहंभावौ त्यक्तवा सदसती तथा। | - 
यदस्तं समं equ) Rad तततुय॑सुच्यते ॥ ( १।१२४।२३ ) 
FEMA समतायाः समुद्भवे । 

Rard कृते चित्ते तु्यावस्थोपतिष्ठत ॥ ( १॥१२४२७) 
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different from each other. All being is consciousness and all 
gonsciousness is being. Thought and reality coalesce and 2 
creative merging of subject and object results, Life grows 
conscious of its incredible depths. In this fulness of felt life 
and freedom (5181108) the distinction of the knower and the 
known disappears. The privacy of the individual self is 
broken and invaded by a universal self which the individual 
feels as his own” (Radhakrishnan: An Idealist View of Life, 
p. 91-92). 


“The wakeful state is simply the natural result of mind 
projecting a mere fraction of itself as the personal consciousness 
with the fullest force. The dream state is the result of the 
game mind projecting the person with partial force. The 
sleep state is the result of mind withdrawing the dream 
consciousness into itself and closing the personal aperture 
altogether.” (Brunton: Wisdom of the Overself p. 83) 


“There are many different mental states, but one 
consciousness apprehends all these—That which records the 
changes must be something which itself remains unchanged. 
If the Knower himself were to be constantly changing we would 
not be able to know that these outward things were changing... 
There must be some part of you which does not change in 
order to give you the understanding that everything does.” 
(Brunton: Inner Reality p. 132-133). 

“The real self we seek dwells in a higher dimensions 
than flesh, emotion, thought 800 time." (Ibid. p. 133). 


*Tf you practice Yoga suocessfully, you can still your 
mind, you can stop the working of your brain for a short 
time, and in that experience you find that you are perfectly 
aware, but that you do not think. You are then consciousness 
itself, You have found the witness self.” (Ibid p. 133). 


“The fourth state is the undisturbed and unbroken 


awareness of the mind-essence.” (Brunton: Wisdom of the 


Overself p. 75). 
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25. THE SECRET OF ALL ACHIEVEMENTS. 


_YOGAVASISTHA :— 

When the mind becomes of the pure sattva, nature, 
whatever it affirms takes place without fail. (IV. 17, 4), 
The mind experiences results of the type and within the time 
which it affirms with strong faith. (IV, 21, 80-57), The 
individual experiences that which he strongly desires within 
(IV. 17. 26). The results are in accordance with the strong 
determination of consciousness, (VIb. 148, 5),5 


MODERN THOUGHT :— 


“When the force of your desire is just as deep as the 
deepest depths of your own interior life and just as strong 


as all the power that can possibly be contained in that life, 
your desire will be fulfilled, You 
for when all of you is in y 


as deep as the depths of 


1 will get what you wish 
our wish..If that determination is 
your own life, and those forces are not 
only powerful—they are positively irresistible, and that you 
could succeed with such power at your command is most 
evident....Make yourself strong enough and there is nothing 
in the world that wil] not bend its energies in any manner 
required to serve the Purposes of your supreme desire. Even 
the iron rails of destiny will bend at your command so that 
you may move in any direction and reach any goal you have 
in mind. And any person becomes strong enough and great 


enough when the deepest powers of his soul are aroused” 


(C.D. Larson: How Great DUM How Great Men Succe Succeed, 9. 50-51). 


निम 
१५, मनो निर्मलसत्त्वात्म यद्भावयति reum | 
तत्तया wae यथावतों भवेत्पयः ॥ ( ४।१७।४ ) 
इृढभावनया चेतो यद्यथा भावयत्यलम्‌ । ( ४।२१।५६ ) 


तावत्काळं अप्यति ॥ ( ४।२१।५७ ) 
जीवो TAIT AG CRRA: पश्यति । ( ४।१७।२६ ) 
यं यं निश्चयमादत्त संवित्त्वदृढ निश्चया । 


à 
प्रथा तथा ARAT फल क्त स्वभावतः ॥ (६ । १४८५) 
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“The very intensity of your longing to do a certain 
thing is an additional proof that you have the ability to do 
is and the constant affirmation that you can and will do it 
makes the achievement all the more certain. What you 
dream you can do, think you can do, or believe you can do 
you will do” (Marden: The Miracle of Right Thought, 
p. 53). “People who do great things are powerful in their 
affirmations.” (Marden: Every Man a King, p. 102). 
“Phe cause of whatever comes to you in life is within you, 
There is where it is created. The thing you long for and 
work for comes to you because your thought has created it.” 
(Marden: Peace, Power and Plenty p. 99). 

“Intensify your thought and you set up attraction. 
Concentrate on a job, and you attract all the things necessary 
to accomplish it, You attract the things you give a great 
deal of thought to...You attract what you need by putting a 
lot of thought on it—then all the necessary elements or 
entities come round where you can use them. A thing will 


build itself up, if you keep your thoughts on it, Thoughts. 


are materials" (Henry Ford in The Power that Wins by 
Ralph Waldo Triue, p. 23-24). 

“Faith and purpose constitute the motive power of life. 
There is nothing that a stroug faith and an unflinching 
purpose may not accomplish. By the daily exercise of silent 
faith, the thought forces are gathered together, and by the 
daily strengthening of silent purpose, those forces are directed 
toward the objeot of accomplish ment... ... There is no dffioulty, 
however great, but will yield before a calm and powerful 
concentration of thought, and no legitimate object but may be 
speedily actuilised by the intelligent use and direction of one’s 
soul-forces” (James Allen: From Poverty to Power, 0. 49,51). 

“We need only in cold blood ACT as if the thing in 
question were real, and keep acting as if it were real, and it 
will infallibly end by growing into such a conneotion with 
our life that it will become real" (William James : Principles 
of Phychology. Vol, IL, p. 321). 
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26. THE CENTRE OF SUPER-CONSCIOUS POWER 
IN THE BODY. 


YOGAVASISTHA :— 


There is an organ with its mouth closed situated inside 
the abdomen. It is presided over by the Kundalini Which 
exists dormant within it. (VIa. 81. 63, 64). The Organ hag 
circular shape and is named Kundalini, Itis the Centre of 
the Supreme Power and is the source of all the forces of the 
living creatures, (VIb. 80. 42) 


MODERN THOUGHT :— 

“As waking consciousness proceeds parallel with the 
corresponding changes of the senses and brain, so the transcen- 
dental psychical functions seem to be parallel with the 
corresponding changes in the ganglionic system, whose central 
seat, the solar plexus, was already called by the ancients the 


-brain of the belly” (Prel $ Philosophy of Mysticism. Vol. I, 
p. 170), 


EE — — — 


मांस कुयंत्रजठरे feaa श्रिष्टमुखं मिथः 


aer eO लक्ष्मीनिलीनान्तर्निजाएपदे ॥ (§ । ८१ । ६४) 
सा चोक्ता कुण्डलीनाम्ना फुण्डलाकारवाहिनी | 


aiat gear शक्ति सव4शाक्तिजबप्रदा ॥ E 


। (1491 ६३) 


। ८०1४२) 
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27. DREAM. 
YOGAVASISTHA : 

Dream is a state of experience which the individual has 
when his senses are not stimulated from without but there is 
excitement within, (IV. 19. 33). The sleeper experiences 
the fulfilment of a wish which he has entertained, (IV. 19. 
32). The individual experiences within him realisation of 
the desires by which he ie bound. (IV, 17, 26).?* 

MODERN THOUGHT :— 

“The dream is the fulfilment of a wish.” (Freud: The 
Interpretation of Dreams, p. 103). “It is a psychic pheno- 
menon full of value, and indeed the fulfilment of a wish.” 
(Ibid, p. 103). 

“Freud maintains that the latent content of every dream 
represents nothing else than the imaginary fulfilment of an 
ungratified wish? (Ernest Jones: Papers on Psycho-analysis. 
p. 244). 


——— 
ES 


२७, अनाक्रान्तेन्वियच्छिद्रो यतः छुब्यो5न्तरेव सः | 
संबिदानुभवत्याु स स्वप्न इति कथ्यते ॥ (#198133) 
सेवते वासनां at तां सोऽन्तः पश्यति निद्वितः । (४।१९।३२) 
जीवो यद्वासनाबद्ध्तदेवान्तः प्रपश्यति 1 (४११०२६) 
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28. DEATH AND AFTER 


YOGAVASISTHA :— 

Death never brings about complete annihilation, (VI, 
18.1), That the dead is completely lost is 8 wrong statement 
and is not true to the fact. (V. 71. 65), He is having another 
experience in a different Time-Space order. (V, 71, 65), 
Death means temporary withdrawal of the thought process of 
the individual. (VIb. 18. 1). The individual laden with desires 
having left this body, goes to another Space and Tine 
(V. 71. 67-68), The individual, having experienced an illusory 
insensibility of death and having forgotten the previous state 
of existence, comes to experience another state. (IIT, 20. 31), 
Then the inanimate body is said to be dead, (III. 55. 4), 
The body being dead, the air within the body having returned 
to the abmospherio air, the vital principle laden with desires 
remains within the Self, (III, 55. 5) Tho atomic vital being 
laden with desires is named Jiva. (III. 55, 6) Almost every 
individual experiences the insensibility of death. (III. 40.81). 
After it is over, every individual has his experience of the 
other world in the same manner as we experience dream, 
day-dream and illusions, (III. 40. 82), The order and the 
contents of the experience of the next world after the 
ता of death are in accordance with the desires of 
cite 5 7 5s a Then and there this kind of thought 

; me way as the dream idea arises in the 
mind of the pereon gone to sleep. (TIT 55. 21) He feels that 
i has been placed in the Situation to undergo retribution of 

pe OU fe Ho fole that he is 20109 Ù 
heaven or to hell, (IIT, 55, 35 i r 

. ). Havin 1 the 
consequences of one’s actio ther Pour dorgone 
man and associatin alk ; ore, one enters the heart of A 
8 with his spermato ters the uterus 
ofa fit mother, (IIT, 55, 35) Wi zoa enters t 
* With all his faculties asleep 
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In this way, the individual goes from one bod 
bound by hundreds of desires and hopes like a bird from one 
tree to another. (IV. 48. 26). Those who in Previous life had 
attained some spiritual progress and were desirous of further 
progress in that line are born in the family of good 
noble and virtuous people and begin to make further progress, 
(VIa. 126. 50). Having quickly recollected the proviotelv 
‘attained stages of spiritual progress, they proceed to the higher 
ones. (VIa. 126, 51).^ 
२८ (s सवनाशात्म न कदाचन विदयते । ($1 १८ 9 ) 

ad नष्ट इति प्रोक्तो मन्ये cap मृषा ह्यसत्‌ । > 

स देशकालान्तरितो भूत्वा भूत्वाचुभूयते ( ५। ७१। ६५) 

घ्वसंकत्पान्तरश्यैयं मृतिरित्यमिधीयते (६) १८॥ १) 
वासनावस्थितो जीवो यात्युत्सज्य शरीरकम्‌ । 
अन्यस्मिन्वितते देशे कालेऽन्य मिश्च राघव ( ५। ७१ । ६८ ) 
अनुभूय क्षणं जीवो मिथ्यामरणमूर्च्छनम्‌ | 
fey प्राकतनं भावमन्यं पइ्यति gad ( ३।२०। ३१ ) 
मरत इत्युच्यते देहस्तदासौ जडनामकः | (३।५५।४) i 


y to another, 


, pure, 


M 


वेतनं वासनायुक्तं स्वात्मतत्वेऽवतिष्ठति ( 21441 ५) 
जीव इत्युच्यते तस्य नामाणोवीसनावतः ( ३।५५।६) 
सरणादिमयी मूच्छौ प्रत्येकेनानुभूयते। ( ३। ४० | ३१ ) 
तदन्ते qq सगे सवं एव JAFTA | 
सहदजश्वप्नसंकत्पान्संञ्रमाचलवृत्यवत्‌ ॥ ( ३।४०। ३२ ) 
स्ववासनानुसारेण प्रेता एताँ व्यवस्थितिम्‌ i 
मूच्छीन्तेऽनुभवन्त्यन्तः कमेणेवाक्रमेण च ( ३। ५५। २६ ) 
स स्वप्न इव संकल्प इव चेतति IETA | 

तह्मिन्नेव क्षणे तस्य स्मृतिरित्थमुदेति च ॥ ( ३।५५ २१ ) 
इतोऽयमहमादिष्टः एवकमंफ 7भो जने । 

गच्छाम्याशु शुभं स्वर्गमितो नरकमेव च ॥ ( ३।५५। ३५ ) 
तत्र चारुफलं भुक्तवा प्रविश्य हृदयं नृणाम्‌ । 

रेतसामधितिष्ठन्ति गर्भ जातिक्रमोचिते ॥ ( ३। ५५। २१ ) 
संसुप्तकरणस्स्वेवं बीजतां यात्यसौ नरे । 

TRIS योनिगलितं गभो भवति मातरि ॥ ( ३। ५५ । ३८ ) 
आशापाशशताबद्धा वासनाभाबधारिणः । 
कायात्कायसुपायान्ति इक्षाद्भुक्षमिवाण्डजाः ॥ ( ४। ४२ | २६ ) 
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MODERN THOUGHT :— 

“T venture the statement—and it would have the support 
I think, of almost;all workers in the field of philosophy—that 
the positive sciences leave us free either to affirm or to deny 
survival after death. ‘There is no evidence that the body has 
the power of generating thought and feeling ; and there is ng 
evidence, except strictly negative evidence, that the conscious. 
ness of the individual ceases for ever when the functioning 
of his brain is at an end." (Prof. N, Kemp Smith in The 
Future Life, p. 185). 


*At the level of Psychology there is no answer with 
regard to the past and future of mind. But there is the 
, answer that body and mind are not the samo kind of reality, 
and, what is of as great an importance to consider, we have 
not the slightest idea of such an event as death as happening 
to mind or spirit... There is enough on the psychological level 
to warrant an affirmation that the mind or spirit is a reality 
which tabernacles in a tent of clay for three score years and 
ten and then disappears into some other state of existence. 
The whole centre of gravity lies, even on the level of 
Psychology, in the affirmation and not in the negation of the 


continuity of life after death,” (W. Tudor Jones : Metaphysics 
of Life and Death, p. 183-186). 


"I am, for personal purposes, convinced of the 
persistence of human existence beyond bodily death; and 
though I am unable to justify that belief in a full and 
complete manner, it is a belief which has been produced 
by scientific evidence ; that is, it is based upon facts and 
experience,” (Oliver Lodge: The Proofs of Life after 


Death, p. 184). “I assert emphatically that there is evidence 
for Survival and 


adat श्रीमतां गेहे गुप्त गुणवर्ता सताम्‌ u ( $। १२६ Im ) 
जनित्वा योगमेवैते से बन्ते थोगवासिताः | 
प्रश्न प्राग्माबनाभ्यह्ता योगभूमिक्रमं बुधाः । 


स्तवा परिपतन्त्युच्चैरत्तरं भूमिकाक्रमम्‌ u (६॥ १२६॥ ५१) 
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good. It can no more be treated superficially than any 
other of scientific experiences.” (Oliver Lodge : Making 
of Man p. 35). 


“We conclude, then, that our death is our birth to a 
life beyond" (W. Tudor Jones: Metaphysics of Life and 
Death, p. 196 ) 


“The death of the physical body does not mean 
dissipation of the self. If the self wakes up after dreamless 
sleep and feels its continuity with the self that went to 
sleep, death need not mean discontinuity” (Radhakrishnan : 
An Idealist View of Life p. 291). 


“The seeming end is not really the end, for it cannot 


touch the real essence of the individual, not his 
realised consciousness which...........i8 pre-existent, surviving 
and eternal.— What does then death matter? It destroys 


only a semblance, a temporary representation, The true 
and the indestructible individuality assimilates and 80 
preserves all the requirements of all the transitory 
personality then bathed for the time in the waters of 
Lethe, it materialises anew in personality, aud thus 
continues its evolution indefinitely» (Geley: From the 
Unconscious to the Conspictous, p. 304). 


“Life cannot die. Longfellow was right—'There is 
no death’, It is not poetry, it is science. Life that can 
die would not be life........I expect to go on and gather more 
experience, I expect to have opportunities to use my 
experience, I expect to retain this central cell, or whatever 
it is, that is now the core of my personality. I expect 
to find conditions of life further on, just as I found 
conditions of life here, and adapt myself to them just as 
I adapted myself to these........We cannot stop.” (Henry 
Ford in The Power that wins by Trine, p. 180-151). 


“The process of gradual improvement must go on after 
the death of our present bodies and it 18 reasonable to assume 
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that this life is followed by others like it, each Separate iom 
its predecessor and successor by death and rebirth” Radha, 
Krishnan: An Idealist View of Life, p. 297). “The king 
of life after death cannot be completely different from the 
present one. Death cannot alter so profoundly the life of 
the self.” (Ibid, p, 292). “Life after death is continuous 
with our present existence”, (Ibid, p. 299). 


“The statements made (by Raymond and others) become 
quite intelligible if we take into account the following fact: 
In our dreams, we see houses, people, furniture, animals, hills, 
rivers, tables, chairs, cigars and whisky-and-sodas just as 
really as we see anything else; and these things all appear 
natural and "real" to usat the time, To the dreamer, they 
are real. Now if the next world exists at all, it must certainly 
be some sort of mental world, in which the environment is, 
80 to say, created by the mind. Time and time again it has 
been asserted, through various mediums that this apparent 
mental creation is a fact, Tt has also been constantly asserted 
that, for some time after death, the mind of the recently 
deceased person jg in an abnormal 
subject to hallucinations of all sorts, 


things which do not actually exist, but which seem to exist 


i the time, just as they seem to exist for the dreamer” 
(Carrington : The Story of Science, p. 310). 


“Granting the Permanence of the human spirit amid 
every change, the doctrine of rebirth is the only one yielding 
à metaphysical explanation of the phenomena of life. It is 
already accepted in the physical plane as evolution, and holds 


a firm ethical value in applying the law of justice to human 
experience, [n confi 


A 1 rmation of jt there stands the strongest 
Ad ^: evidence, argumentary, empirical, and historic. 
M. o knotty problem of life simply and 
reason oe im E the severest requirements of enlightened 
Christianity.» (‘Pest harmony with the spirit of 

ESA.) (B, D, Walker: Re--incaranation (Rider), 


dream-like condition, 
and likely to imagine 
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EE, 4. अल teaches that the soul enters this life 
not as a fresh oreation, but after a long course of pem 
existences on this earth and elsewhere, in which i& acquired 
its present inhering peculiarities, and that it is on the wa 
to future transformations which the soul is now "en 
(Ibid, p.11) “As long as the soul is governed by mater 
desires it must find its homes in physical realms, and when 
its inclination is purely spiritual it certainly will inhabit the 
domain of spirit" (Ibid, p. 13). 

“The ancient doctrine of transmigration seems the most 
rational and most consistent with God’s wisdom and goodness ; 
as by it all the unequal dispensations of things so necessary 
in one life may be set right in another, and all creatures 
serve the highest and lowest, the most eligible and the most 
burdensome offices of life by an equitable rotation, by which 
means their rewards and punishments may not only be 
proportioned to their behaviour, but also carry on the business 
of the universe, and thus at the same time answer the 
purposes both of justice and utility” (Soame Jenyns quoted 
by Walker : Re-incaranation, p. 64). 

“What sleep is for the individual, death is for the will 
(character.) It would not endure to continue the same actions 
and sufferings throughout an eternity, without true gain, if 
memory and individuality remained to it. It flings them off, 
and this is lethe ; and through this sleep of death it appears 
refreshed and fitted out with another intellect, as a new being-- 
‘a new day tempts to new shores” (Schopenhauer: The World 
as Will and Idea, Vol. III. p. 299). “These constant new 
births, then, constitute the succession of the life-dreams of a 
Will which in itself is indestructible, until, instructed and 
improved by so much and such various successive knowledge 
ing canstantly new form, it abolishes or abrogates itself” 
(Ibid). 

“The supposition of a previous existence would best 


explain these differences (of character) as something carried 
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over from life to life,—the harvest of seed that wag sown 
in other states, and whose a remains, although the sowing 
is remembered no more” (Frederick Henry Hedge : Ways 
of the Spirit, and other Essays, Chap. री 
Human Soul”). 


“What we call death is only the introduction to 
another life on earth, and if this be not a higher and better 
life than the one just ended, ib is our own fault. Our life 
is really continuous, and the fact that the Subsequent; 
stages of it lie beyond our present range of immediate 
vision is of no more importance, and no more an evil, 
than the corresponding fact that we do not now remember 
our previous existence in antecedent ages, Death alone, 
or in itself considered, apart from the antecedent dread of it 
Which is irrational, and apart from the injury to the feelings 
of the survivors, which is a necessary consequence of that 
attachment to each other form which so much of our happiness 
Springs, is not even an apparent evil ; it is mere change and 
development, like the passage from the embryonic to the 
adult condition, from the blossom to the fruit”, (Francis 
Bowen, Professor, Harvard University: An Article on 
“Christian Metempsychosis” in Princeton Review, May, 1881), 

“The latest developments 
occultists and poets that there ig 
is dead. What seems to be exti 
existence", (B, D. Walker $ 
death severs the soul from its 
of the soul carry it to its 


of science agree with the 
no death, and that nothing 
notion is only a obange of 
Fe-incarnation, p. 289). “When 
mortal shell, the ruling tendencies 
strongest affinities, The escape 
from material confinement allows the freest activity, in which 
the dominant desires, unconsciously nourished in the spirit, 
have the mastery» (Ibid, p. 292), “The condition of the period 
intervening between death and birth, like all other epochs, 18 
प ता by the individual, The inner character makes a 
Paradise, a Purgatory, or an Inferno of any placo. As Jesus 
said, he Was inheayen while talking with his followers, 98 
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Dante found all the material for hell in what his eyes 
witnessed, 80 in the environment beyond death, where the 
subjective states of the soul are supreme, the appearance 
of the universe and the feelings of the self are created, well 
or ill, by the central individual. There must be as many 
heavens and hells as there are good and bad beings” (Ibid, p. 
293) “The divergence in all these alleged liftings of the veil 
betrays their subjectiveness” (Ibid, p. 294). “The residual 
impulses coming from the momentum of past lives determine 
what and when shall be the next embodiment. The time and 
manner of reincarnation vary with each individual according 
to the impetus engendered by his lives.” (Ibid, p. 294). 


“Re-incarnation is necessitated by immortality,....analogy 
teaches it, ...science upholds it, ...nature of the soul needs 
if, „many strange sensations support it, and....it alone 
gradually solves the problems of life” (bid, p. 47). 


“The unsatisfied physical inclinations of the soul 
necessitate a series of material existences to work themselves 
out. The irrepressible eagerness for all the range of experience 
seems to be a sufficient reason for a course of incarnations 
which shall accomplish that result.’ (Ibid, p. 26). 


“The individual soul seeking another birth finds the 
path of least resistance in the channels best adapted to its 
qualities, The Ego selects its material body by a choice 
more wise than any voluntary selection, by inherent 
tendencies of its nature, in fitness for its need, not only aa 
the partioular physique best suited for its purpose, but in 
the larger physical casements of family and nationality” 
(Ibid., p. 59). 


“All death in nature is birth; and precisely in dying, 
the sublimation of life appears most conspicuous. heres 
no death-bringing principle in nature, for nature is only me 
throughout, Not death kills, but the more living life, whioh 
is hiddon behind the old, begins and unfolds itself. Death 


. 
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and birth are only the struggles of life with itself to Manifest 
itself in ever more transfigured form, more like itself” (J. 
Fichte: The Destiny of man, quoted by Walker in Re 
incarnation, p. 75). . 


“According to all probabilities the sequence of events is 
as follows : 


of existence which follows death is short and dark, Bereft of 
the support of the physical organs, consciousness, still 
ephemeral, is weakened and obscured. ‘The call of matter 
asserts itself with irresistible power, and the mystery of rebirth 
is soon brought about, But for the more highly evolved 
man, death bursts the narrower circle within which material 
life has imprisoned a consciousness which strained against 
the bounds imposed by a profession, family and country. He 
finds himself carried far beyond the old habits of thought and 
memory, the old loves and hatreds, passions and mental habits, 
To the degree that his evolutionary level permits, he 
remembers his past and foresees his future, He knows the 
roads by which he has travelled, he can judge of his conduct 
and his efforts...Thus from one experience to another, the 
self comes slowly and by the vast accumulation of stored and 
accumulated experiences, to the higher phases of the life 
that are reserved to the complete development of its conscious- 


ness that realises all’, (Geley: From the Unconscious to 
the Conscious, p. 319). 


For animals and men of a very low grade, the phase 


“Processes begun in this life are sometimes finished in 
it and sometimes left incomplete, We continually find that 
death leaves preparation Without an achievement..If men 


survive death, we must expect that these processes, when not 


worked out before death, will be worked out in a future life” 
T A 

Sod Human Immortality amd  Pre-existence,. 
p. 84). 


"(l) Nature bears Wines 
renewal, At the zoological Je 


च्छ 


8 to a process of incessant 
Vel this process appears to be 
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concerned solely for the perpetuation of species At th 
puman level of development the perpetuation of the पत 
80९108 to be the end in view..(2) Nature bears witness io 
continuity ; to continuity that is within a general pattern 

‘There is no reason why the human selves should be CHR 
as exception to the principle. ...(3) The object of the selt is 
the “fulfilment of the function or development of individuality”, 
This object cannot be secured in one life..(4) It is an 
admitted principle in science that, if we see a certain stage of 
development in time, we may infer a past to it^... We appear 
in the world not as clear slates for the writing of environment 
and circumstance, but as slates already inscribed. For 
example, we inherit talents, “An eye for beauty, a taste for 
music, which are not common qualities of the species but 
individual variations. We cannot believe that the rise of 
the self with a definite nature is simply fortuitous”, therefore, 
we must presuppose a past for the self, in which the individual 
inheritance which it brings with it into the world has been 
built up" (Radhakrishnan’s arguments for rebirth summed 
up by Joad in Counter Attack from the East, p. 182-183). 


“How does the self find a new home after death $ The 
mechanism of rebirth is difficult to know; if not impossible 
to conceive. But simply because we do not understand the 
process, we cannot deny the facis... There is such a thing as 
psychic gravitation by which souls find their level, i, e. 
their proper environment.” (Radhakrishnan : An Idealist 
View of Life, p. 294, 995). “Ths self seeking for rebirth 
obtains embodiment in the frame offering the necessary 
conditions. The physical body derived from the parents 
according to the laws of heredity is appropriated by the 
conscious self.... The self selects the frame which fits it even 
as we pick the hat which suits the shape of our head. We 
are reborn in families where the qualities we possess and seek 
to embody are well developed" ( Jbid, p. 296). 


“Death....is the passage of the personality from one finite 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized by egoti Trust 


level of existence to another, and the change in the Perceive 
world is the result of the change In the relationships between the 
personality and the entia," (Tyrrell: Grades of Signi ficance 
p, 113) 

«Tt is a far cry from these ancient works to modern 
research; but the fact remains that modern investigations 
have not succeeded in disposing of this belief as an ancient 
superstition. On the contrary, facts are accumulating which 
are rendering it almost inevitable that the ancient theory 
should be adopted asa working hypothesis to account for the 
phenomena of phantoms and materializations,? (Osborn: The 
Superphycical p. 158). 


“The physical body is like a house. You can stay in 
it or you can come out of it, and what is more, you can return 
to it if you have not cut yourself off from it so completly that 
return has become an impossibility. Wemay go one step 
further and say that another tenant under certain oircums- 
tances may come in and take possession of it when it is found 


to ber vacant.” (Shirly: The Mystery of the Human 
Double, p. 188). 


“Of all conceivable solutions of the Cosmic Riddle, this 
theory (Reincarnation) presents the fewest difficulties of 
acceptance. There is a, growing disposition to fall back upon 
a conception which, while in harmony with the Cosmio 
Evolution, admits of the acceptance of a belief in a life after 
death which does not involve the absurdity of a truncated 
eternity or a capricious Deity who allots talents and oppor- 
tunities to one which he denies to another...The Reincarana- 
tionist can explain on his hypothesis the infinitely diverse 
states and conditions under which the various members of the 
po UU upon the earth” “Lhe Reinoarabke 
पणा can at least believe in eternal justice in a law of 
universal equilibrium, if we may call it so, without being 
BT ofan absurdity, He may believe in a future life because 
9 believes in past lives, without which any existence after 
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death would do violence to his judgement and common sense, 
He may, in short, be rational without being a pessimist, 
Reincarnation explains much which heredity fails to elucidate. 
[t offers a solution... of the much vexed problem of the 
methods by which evolution came about, a solution which no 
other hypothesis has so far been successful in propounding.» 
(Ralph Shirley : The Problem of Rebirth, p. 9). 


Hume claims that “Metempsychosis is the only system 
of the kind that philosophy can hearken to.” 


Prof. T. H. Huxley in his Essay on "Evolution and 
Ethics” states that: “in the doctrine of transmigration, 
whatever its origin, Brahmanical and Buddhistic speculation 
found ready to hand the means of constructing a plausible 
vindication of the ways of the Cosmos to man, ‘This plea of 
justification is not less plausible than others, and none but 
very hasty thinkers will reject it on the ground of inherent 
absurdity. Like the doctrine of evolution itself, that of trans- 
migration has its roots in the world of reality, and it may 
claim such support as the great argument from analogy is 
capable of supplying.’ Fichte: “That which mortals call 
death is the reappearance of another phase of life.” 


“The upholder of the reincaranationist hypothesis is at 
least in good company; in other words, the belief he espouses 
has found a foothold in the minds of some of the deepest 
thinkers of the last two or three centuries.” (Shirley : The 
Problem of Rebirth, p. 18). 


‘The position of science today does not run counter to 
the hypothesis of a future life as it did in the days of Darwin 
and Huxley.» (Ibid p. 124). 

“There is no such thing as death in nature, in the sense 
The life withdraws into its 


of a resolution into nothing. a 
retaining as new 


ultra-physical enviornment for & yee ioh it h ined," 
modes of form-building the experiences whioh it i gained, 
Qinarajidas: First Principles of Theosophy P: 15) 
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“To state the question with studious impartiality T think 
most students of current thought would agree that perhaps 
"never before could the evidence derived from many Specialized 
sciences so reasonably be cited in favour of survival, Or, to 
state the case negatively, never before havs the facts made it 
so dificult to prove personal extinction.” (Osborn: The 
Superphysical, p. 192). 

"It is both conceivable and reasonable to Suppose that 
we shall find ourselves after death in a body just as rea], 
apparently, as is this physical one. Body, after all, is only 8 
concept of consciousness and as consciousness persista, its forms 
will be Commensurate with its needs (Ibid p. 249). 

“That death is not the end of human experience is 
supported by a body of facts so numerous and well authen- 
ticated that by sheer weight of testimony they are forcing 
themselves upon the attention of even the most obdurate 
opponents.” (Osborn: The Superphysical, v. 250). 


"Indeed it is just such “falling asleep», When you 
awake you find yourself ‘the other side of the ever-open door’’- 
that is the door of death.» (Shaw Desmond: You can Speak 
with Your Dead, p, 67). 

"And if the day comes, as come 16 will, that we 1086 all 
fear of death of any kind then we shall only “die out of the earth 
plane" into the etheric plane at our own will,” (Ibid p. 104). 


“Reincarnation, true or hypothetical, is an extremely 
plausible and, in many ways, satisfying explanation of this 
puzzling universe, If, as it asserts, sin and suffering are 
inevitable results of our past errors and Conscience the 


iversal Consciousness,’ 


Spirit of the Universe—Goa» (Perey Colson in The Future 


of Faith p. 195), 


“The spirit of the newly- 


dead man does not reach this 
other world by any sensation o 


geographical travel or special 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digit by pGangotri Trust 


movement. He reaches it by a change in conciousness,” 
(Brunton Wisdom of the Overself, p. 95), 


«These subtler worlds of being are not other dimensional 
localities or geographical “Spaces” but only states of being, 
psychological conditions.” (Brunton: Wisdom of the Over- 
self p. 95). 

“The likeness between death and dream is such that just 
as the dreamer unconsciously and involuntarily makes its own 
little world for itself. Each movement of its thought is 
simultaneously a movement of its enviornment.” (Ibid, p. 96) 


“The world in which the discarnate spirit finds itself, 
although an imagined one, is nevertheless as feelingly real 
and as sensuously vivid to % as the one it has just left.” (Ibid. 
p. 96). 

“The forces of moral attraction and moral repulsion 
determine the character of the spirit’s environment, experiences 
and contacts with other beings (Jbid p. 97). 

“All after death experiences are purely mental in the 
sense that dreams are mental”. (bid p. 97). 

“What the spirit passes through in any of the aftier-death 
states is largely determined by the general tendency of habit- 
energy of what it thought, believed, desired and understood 
during its earth life..'The after-death state enables man 
to realize for a limited time his dominant longing. His 
thoughts and affections will inevitably gravitate to the mental 
sphere most in accord with thew.” (Branton: Wisdom of the 
Overself, p. 98). न 

Reincarnation——“A reasonable hypothesis with a high 
degree of probability, and one which satisfies a desire for an 
explanation of life's inequalities, aud provides & concept of 
law and purpose in events which otherwise seem capricious, 
(Osborn: The Superphysical p. 284). 

“I do not know any other theory whioh provides so 


CC-0. Prof. Satya Vrat Shastri Collection. 


\ 


Digitized by 8६81५०४ Trust 


satisfactory an answer to many of the problems of daily 
experience.” (Ibid, p. 285). 

“At death..no change of location is necessary; the 
spirit can remain in what to us is the same room or the same 
locality in space, as where death or, we might say, the 
seperation took place," (Findlay: On the Edge of the 
Etheric p. 80). 

“Nothing is lost through death that is of any value, 
only a new environment is reached which enviornment, from 
ihe point of view of locality, is jus& where death occurred." 
(Ibid, p. 81). 

“The doctrine of rebirth was held by some Gnostic sects 
and by the Manicheans, Origen accepted it. More recently, 
Giordano Bruno, Van Helmont, Swedenborg, Krause, Goethe, 
Lichtenberg, Lavater, Schopenhauer, Isben, Maeterlinck, 
Robert, Browning, Mc Taggart were among the believers, 
Hume declared that it was the only doctrine of the kind 
worthy of the attention of a philosopher. The strongest 
argument for it is that our present lives are manifestly inade- 
quate to determine our eternal destinies.” (W. R. Inge: 
Mysticism in Religion, p. 48-49). 

"When the death of the physical body takes place, the 
man lives in the astral world for a while: afterwards he passes 
to the lower heaven, to live there in Devachan. At the end 
of Devachan, the mental body, the last remnant of personality 
18 Cast aside, and the Ego is once mora fully himself, with all 
his energies, in the higher heaven. 
long, dimly conscious or fully aware of the process of rebirth, 
the Ego once more puts down a part of himself into incarna- 
tion to become the new personality," (Jinarajadas: First 
Principles of Theosophy, p. 108), 

"The mystic knows 
is the whole, Burvival, ag 


After a period, brief or 


he is immortal, for his deepest self 
usually considered, has no meaning 
When the categories of ti 


me and space are transcended.” 
(Osborn: The Superphysical p. 112). 
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29. THE COSMIC MIND. 
yoaAVASISTHA: 

e Brahman spreads this world by becoming 
Mind. (III. 3. 29). This Mind is Imagination only, It is 
called ‘Brahma. (III. 2. 54). All these beings originate 
from Brahma. (II. 94. 19). He alone is the last source 
of all creatures. (III, 3 9). As water takes the form of 
waves, so does the Cosmic Mind appear as individual minds. 
(Vla. 101. 54). As this Lord of Creation imagines go it 
becomes, This World is His Thought (Imagination) (Vlb. 
186. 65). The first Lord of creation, who has etherial body, 
spreads out the creatures. (ILI. 8. ity 
MODERN THOUGHT :— 

“Nature is the product of the cognitive mind, and the 
systematic unity of nature suggests that it is the product of 
one absolute mind, of which the human mind is only a 
mode or vehicle.” (Perry: Philosophy of the Recent Past, 
Implications of Kantianism, p. 142). 

“We must suppose, therefore, that the combining 
intelligence which creates the real system of nature, as 
distinguished from that of our private and limited selves 
is an “eternal intelligence’, which determines nature in 
advance of our individual human acquaintance with it, and 
“partially and gradually produces itself in us". This divine 


२९ सनस्तामिब यातेन ब्रह्मणा तन्यते जगत्‌। (३।३॥। २९ ) 
संकल्पमात्रमेवैतन्मनो ब्रह्मेति कथ्यते ॥ (३। २। ५४ ) 
सवी एताः समायान्ति ब्रह्मणो भूतजातयः p (३ । ९४। १९ ) 
सर्षौसां भूतजातीनामेकोऽजः कारणं परम्‌ । ( ३। ३ S ) 
तदेव एपन्दते धीभिः शुद्धवारिव वीचिभिः ॥ ( $ 1 १०१ । ५४ ) 
संकल्पयति यन्नाम प्रथमोऽसौ प्रजापतिः । 
तत्तदेवाशु भवति तस्येदं कल्पनं जगत्‌ । ( $ । १८९ | ६५) 
भायः प्रजापतिष्योमवपुः sage प्रजाः ( ३३। १ । 1) 
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mind, which constitutes the universal system of reality, is 
not itself subject to any of the rational categories which it 
produces; and if we speak of it asa "cause", we must under 
stand this term in a unique sense of that free and spontaneous 
activity with which we are acquainted in our thought’ 
(Perry : Philosophy of the Recent past, Green’s view, p, 191) 


“Tf the unquestionable universal interconnection of nature 
has for its counterpart a similar connection in the Spiritual 
world, we may perhaps be able to make the matter clearer by 
means of the following picture. The upper self-consciousnegs 
is like the fairly narrow brightly illuminated surface of the 
sea upon which the light from a lighthouse falls, while the 
unconsciousness is the dark and unfathomable depths which 
lie below it. Or the consciousness, the ego, is the single wave 
upon this sea of spiritual happening, the unconscious, on the 
other hand, the sea itself; down below there is no single 
waves any longer, but only water itself” (Bernhard Bavink: 
The Anatomy of Modern Science, p. 580-531)... The 
world is not Logos (Thought) alone, it is at the same time, 
and perhaps in its deepest nature, Eros ; it is reason and will 
in one—this truth has become clear to most meta physicians 
who have thought about the cosmic problem.”  (Jbid, p. 334), 
The form-giving world-will is divided up into innumerable 
individual wills, which in their 


arrangement in steps, form tho 
cosmos.” (Ibid, p. 536), 


"The world is a g 


ame which imagination plays with 
itself” (Fawcett: The 


World as Imagination, p. 230). 
“The Lodgos... is the embodiment of ‘Thought? or ‘Idea’ 
df the Cosmos aS if exists in the ‘mind’ of Godhead ; and as 
Buch He is the Cosmos in its wholeness and completeness." 
(Kingsland: Rational Mysticism, p. 182) 
ip; Through itg power of conetructive imagination which 
m first characteristic, the world-mind brings the cosmos 
into being.” (Brunton: Wisdom of the Overself, p. 38). 
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“«Qreation on this view is simply minds portean 
[Dinge ADY ead ovens form which it chooses; it ig Bee 
॥ process of imagination, Butin the end 1६ does not Nd 
whether Worldanind is imagining or willing or thinkin 3 
constructing or dreaming the universe, for all these m 
must be one and the same to it.” (Brunton: Wisdom of the 
Overself, p. 33). 

“The world-mind  refracts itself i "3 
different from all others.” (Jbid p. 84), into persons, each 


“Tt ig consequently from its own overself (within the heart) 
that every individual receives the world picture.” (Ibid p. 35). 


“The World-Mind as the Overself also is active in us” 
(Ibid, p. 38). 


“Imagination is the first characteristic of the World 
Mind." (Brunton: Wisdom of the Overself p. 41). 


“While the Absolute is the trancendental divine, God 
isthe Cosmic divine; while the Absolute is the total reality, 
God is the Absolute from the Cosmic end, the consciousness 
that informs and sustains the world. God is, so to say, the 
genius of bhis world, its ground which as a thought or possi- 
bility of the Absolute, lies beyond the world in the universal 
consciousness of the Absolute. The possibilities or the ideal 
forms are the mind of the Absclute or the thoughts of the 
Absolute. Ono of the infinite possibilities being translated 
into the world of space and time. Even as the world is a 
definite manifestation of one specific possibility of the Absolute, 
God with whom the worshipper stands in personal relation 18 
the very Absolute in the world context and is not a mere 
appearance of the Absolute.” (Radhakrishnan in Contem- 
porary Indian Philosophy. 9. 282). 


“The world is not merely an idea, 
not merely a conception in the divine un 
a form of divine activity.......16 is rather a 


X 5 x Ww 
according to rational ideas... When we approach the 
CC-0. Prof. Satya Vrat Shastri Collection. 


it is also a deed....1t is 
derstanding, it is also 
forthgoing of energy 
orld from 


Digitized by eGangotri Trust 
( 100 ) 


the standpoint of meaning, we come down to the divine idea, 
When we approach it from the side of causality, we come 
down through the divine will.” (Bowne: Theism p 146) 


“Tn that undiffernetiated, motionless, and silent void in 
which was neither condition, thought, nor individuality...in 
that there somehow appeared a mysterious point of Light, the 
primary birth, God.” (Brunton: Inner Reality p, 241), 

“The World-mind manifests something of its own self in 
the Cosmos." (Brunton: Wisdom of the Overself p. 27), 
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30. THE POTENCY OF THE WORLD IN GOD 
yOGAVASISTHA :— 


As gold cannot be found existing without a form, so God 
does not exist without the existence of the world cud the 
egoes. (Via, 96. 43-44). The being of the world is bound 
with the being of the spirit and the being of the spirit is bound 
with the being of the world. (IIT. 14. 75), As sweetness is to 
asugar cano and as greasiness is to milk, so is the world to 
the spirit. (IJI. 14. 73). The Absolute is always fulland 
undecaying. {i has potency for everything, There is nothing 
here which is not present in the great Self. (III. 100, 6). 
The world exisis in Brahman in the same way as a tree exists 
in its seed (III, 100. LL). or as butter exists in milk, (VIa. 
9,27). The world is within the spirit as pungenoy is within 
a chilly. (Via. 2. 59). As the various colours of the tail of a 
peacock potentially exist within the liquid of its egg, so the 
plurality is potentially present in the spirit which is capable 
of manifesting it, (४18. 47.29). The will of God is called 
Matter. It is the source of the world, and in its real nature, 
Tt is the Power of Movement. (VIb. 85. 14).*? 


३० सन्निवेशं विना सत्ता यथा हेम्नो न विद्यते ($1 ९६ । ४३ ) 
तथा जगदहंभावं विना नेशशय संस्थितिः ॥ ($1 ९६ | ४४ ) 
चित्सत्तेव जगत्सत्ता जगत्सत्तेव fags (३॥ १४॥ ७५ ) 
जगच्यिदिक्षमाधुर्य चित्क्षीरहिनिग्धता जगत्‌ do (३। १४ ७६ ) 
सवशक्तिपरं ब्रह्म नित्यमापूर्णमव्ययम्‌ | 
न तदस्ति न तस्मिन्यद्विद्यते विततात्मनि ॥ ( ३। १०० ॥ ५) 
वक्षबीजे यथा वृक्षस्तथेदं ब्रह्मणि स्थितम्‌ । (३ । १०० । ११ ) 
यथा क्षीरे घृतं तथा । (१।९।२७) 
चिद्न्तरस्ति त्रिजगन्मरिचे तीक्ष्णता यथा । (fis i) 
चिति aasa नानाता तदभिव्यञ्ञनात्मनि | 
विचित्रपिच्छिकापुज्ञो मयुराण्डरसे यथा ॥ ( १।४०। Rs) 
सा राम प्रकृतिः प्रोक्ता शिवेच्छा पारमेश्वरी । 


जगन्मायेति निख्याता इ्पन्दशक्ति(इत्रिमा ॥ ( ६। ०५। १४) 
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MODERN THOUGHT :— 

“To dismiss the world as illusion only removes the 
difficulty a littie, for the question still remains: What is the 
cause of this world illusion ?” (Radhakrishnan: The Reign 
of Religion in Contemporary Philosophy, p. 431). 

“Diversity and plurality can only develop out of unity 
in virtue of some initial potentiality for diversity and plurality 
latent in the unity.” (Joad : Introduction to Modern Philo. 
sophy, p. 24). 

“The truly real is not incapable of appearing. Al 
appearances belong to it and contribute to make it what it is," 
(Haldar: Neo-Hegelianism, p. 226). 


~~ “Inert matter, immobility, is purely an appearance; 
it is composed of two movements, It is tha relation of our 
movement to the other movements.’ Wildon Car: The 
Philosophy of Change, p. 30). 


“Matter is turning out to be one of the forms of energy, a 
newly discovered form, discovered largely through the genius 
of Einstein" (Oliver Lodge: Making of Man p. 24). 


"Look at any piece of gross matter that you will, at any 
fragment of stone or metal. ‘To the outer vision it is 
apparently dead, inert, motionless, Not so, however, in the 
light of what science now teaches us, Its very stability, its 
very apparent motionlessness, is due to the intensity of its 
motion. It is motion alone which makes ita thing, which 
gives it mass or inertia, extension in space, and every other 
quality which we are in any way able to recognise. The atom 
does not exist apart from motion or force; there is no such 
thing as 9 physical particle, the "massy, hard, impenterable" 
particle of the physics of the last century.” (Kingsland: The 
of the Secret Doctrine, p. 106). j 


ii M 

, us a5 the individual organism is but an ideoplastic 
product of his essential dynamo-psychism so the universe 
appears as a vast materialisation of the creative principle.” 
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(Goley: £ rom the Unconscious to the Conscious, p, 215). 
“Reality as & whole is free from externa] c 


its motion can be explained as a spontaneo 
within? (Paulsen: Introduction to Phil 


ompulsion; 
us movement from 
osophy, p. 933). 

“The consciousness or rather Conscious-ing...is not 
merely awareness that shines ideally in its own light, it is also 
the active continuum that sustains and creates all the minor 
gentients and all the contents of which it is aware» (Fawoett : 
Divine Imagining). 

‘Now if the Overself is to set up the Opposition of an 
‘other? which is separate and distinct from itself, its first step 
must necessarily be to limit a part of itself t) less than what 
it really is, to contract away a part of its owu infinitude and 
freedom. Its second step must be a narrow and intensive 
concentration on that which it thus presents to itself and 
which is now seemingly independent and apart, Every 
concentration of mental power involves a self-forgetting pro- 
portionate to the intensity with which attention becomes 
absorbed in the thought of that which is external to it, Its 
third step must be to provide this limited ego with a field of 
experience to complement and complete it, of which it becomes 
conscious as something outside itself.” (Branton: Wisdom of 
the Overself). 


“Thus the projected person has comeinto being. It 
exists through what is external to it and the latter exists 


through it ; both are interlocked.” (Brunton: Wisdom of the 
Overself p. 118). 


“Both the “me? and the world unfold from a common 
source, the hidden mind." (Wisdom of the Overself p.118). 


“When the universal and infinite Overself both limits and 
differentiates itself in order to acquire self-consciousness, the 
Portion of itself so limited and finitized forgets its infinite 
character, in revealing the ‘other’ it veils a part of itself, in 


i ; : A j up a subjeot 
Setting up an object for experience it bas also set up J 
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shrunken and dwarfed through this lapse into personality. 
This js why nearly all oreatures in this space-time world have 
forgotten their divine origin.” (Brunton; Wisdom of the 
Overself p. 118-119). 


“The world process according to Hartman: ‘The 
original peace and self-sufficiency of the Absolute, which 
depends upon the undifferentiated unity of will and idea upon 
the lack of an activity of the will is disturbed by the blind 
rousing of the potential will to volition.” (Kulpe: Philosophy 
of the Present in Germany). 


“In modern thought substantiality has been replaced or 
defined by causality. A world substance, as distinguished 
from a world cause, is a product of the imagination and vanishes 
before criticism. For the explanation of the system we need 
a cause which shall not be this, that or the other thing, but 
an omnipresent agent by which all things exist,” (Bowne: 
Theism p. 245). 


“The unity of the world-ground must contain some 
provision for manifoldness and complexity.» (Bowne: 
Theism p. 174). 
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31. THE ABSOLUTE SPIRIT. 


yoaAVASISTHA = 

The Absolute Brahman is infinite, has all things within 
itself, and is omnipotent. It is always, everywhere, and 
everything in all aspects. (VIb. 14. 8). It is indescribable, 
unmanifest, beyond the senses and without any name, (VIb. 
59,27). Even one who knows it cannot describe its nature, 
(Vib, 82. 37). It is neither living nor non-living; neither 
being nor non-being; neither ego nor non-ego; neither one nor 
many. (V. 72. 11), There is no duality without unity, no 


unity without duality, Both unity and duality are therefore 
absent in the Absolute. It is neither one nor the other. 
(Via. 33. 5), It cannot be said to be non-being because it is 


consciousness, nor can it be said to be being because it is 
absolute peace. (VIb. 53, 9). The word non-being is relative 
to being. ‘here being no non-being possible, it is free from 
the concepts of hoth being and non-being. (LII. 10. 14). 
How can the Absolute be called non-being when the entire 
universe is within it like an uncarved statue? (IIL. 10. 7). 
But it is more of non-being than even the ether, (III. 10, 35). 
Even the terms Self etc. are not proper to it. They are only 
imaginary, (ILI, 5 5). As in a desert creepers and leaves 
ate not found, so there is nothing in the indescribable Absolute 
which can be properly called living or non-living. (LII. 91. 86). 
It is all, the essence of all, yet above aud free from all. 
(VIb. 59, 30). Ag rains proceed from the limitless and K 
Ocean of water, so the ephemeral world-appearances Pee 
from the undecaying, full and immortal Brahman. (IH. 8. 14). 
Know it to be that defectless ether of Consciousness from 
Which arise the subject, the objects and knowledge; a 
which they all merge. (VIb. 106. 11), It is neither Delng 


i t 
I or Non-being, nor the Middle of the two. It is 2053 7 
t is all Tt is incapable of being grasped by mind. an 
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pressed by speech, It is more of nothing than nothing 


and 
more of happiness than happiness. (III. 119. 23).?! 


MODERN THOUGHT :— 

“The whole, the Absolute, which is the highest concrete, 
is so rich that its wealth of content refuses to be forced into 
the fixed forms of intellect... [t is vastly richer than human 
thought can compass. It breaks through every conceptual 
form and makes all intellectual determinations impossible,» 
(Radhakrishnan: Reign of Religion in Contemporary 
Philosophy, v. 440). 

— ३१. सर्वशक्ति पर ब्रह्म सर्ववश्तुभयं ततम्‌ । 
सर्वथा सबंदा सर्व wa: सर्वत्र सर्वगम्‌ ॥ (Slavic) 
अवाच्यमनभिव्यक्तमतीन्द्रियमनामकम्‌ । (51५३१ । २७ ) 
स्वरूप नोपदेशष्य बिषयो विदुषो हि तत्‌ ॥ ( $। ३१२) ३७) 
न चेतनो न च जड़ो AAAA सन्मयः । 


RA 


नाहं नान्यो न चेवेको नानेको नाप्यनेकवान्‌ ॥ ( ५। ७२ । ४१ ) 

एक विना न द्वितीयं न द्वितीय॑विनैकता । 

एड़ामावादभावोऽत्र एकत्वद्वितीयो हयोः ॥ ( § ३३ । ५ ) 

न च नास्तीति तदवत्तु' युज्यते चिद्रपुर्यदा । 

न चैवास्तीति aaa युक्तं शान्तमळं तदा ॥ ( #14218) 
अशन्यापेक्षया सून्यशन्दार्थपरिकल्पना । 

अशज्यत्वत्संभवतः शज््यताशज्यते कृतः ॥ ( ३ | १० । १४) 
AKAN यथा care संस्थिता शालभज्जिका । 

तथा विउबं स्थितं तत्र तेन शून्यं न तत्पदम्‌ ॥ (313919) 
शून्यम।का शतो ऽधिकम्‌ । (३।१०।३६) 
यस्य चात्मादिकाः संज्ञाः कल्पिता न ध्वभावजा: ॥ (३।५।५) 
नडचेतनभावा द्विशब्दार्थश्रीन विद्यते | 
अनिर्देश्यपदे पत्रलतादीव sere) ॥ 
सव सर्वोत्मकं चैव सर्वार्थरहितं पद्म्‌ | 
प्रसरन्ति यतश्चित्रा: संसारासारदृष्टय: | 
अक्षया सृतसंपूर्णादम्भो दादिव वृष्टयः ॥ 
द्रष्ट्द्रा नटऱयार्ना त्रयाणामुद्यो यत्तः । 
चत्र बाष्तमयश्वित्ख॑ तद्विद्धि विगताम्नयमू ॥ 
न सासन मध्यान्त न सर्व सर्वभेव च । 


मनीवचो मिरग्राद्य' झन्याच्छन्यं सुखात्सुखम्‌ ॥ (312333133) 


(३। ९१ । ३६ ) 
(३।५२।३६) 


(३।५।१४) 


(Fl १०६ । ११) 
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^U te us iic proper sense, 18 known ag contradi 
gp E plurale Unity, therefore, as an s is- 
ga egine a deteni by another aspect, is itself x 
s tos pus sonso the Real, it is clear, en 
poen o की ua due possible, however to use unity 
s ad ह (Bradley: Appearance ang 
Reality, Chapter X XVID). 

“Unity, as known to us, exists in contradiction to 
diversity, and diversity exists in contradiction to unity, so 
neither can be noumenal? (Constable: Personality and 
Telepathy, p. 325) 


“Life and matter are not two realities, but two directions 
in an original movement. The one is the inverse of the other, 
and the ultimate reality holds both within itself” (Wildon 
Garr; The Philosophy of Change, p. 171-172), 


“From It all things proceed, to It all things return, 
in that Cosmic MOTION which is the ceaseless Breath 
of the Héizrnal Being. From It all things proceed, yet 
they never ære othr than IT, either in outward natural form 
or in- inner energising power” (Kingsland: Rational 
Mysticism, p. 86). It is ‘no thing, but not nothing." 
(Ibid, p. 87). “Nothing to the senses, yet all in reality,» 
(Kingsland: Rational Mysticism, p. 91). “From It all 
things proceed, and in It all thfngs exist; yet these may 
disappear while It eternally remains. And just as we see 
that the physical world—differentiated out of the Hther— 
000upies an infinitesimally small portion of the Ether which 
becomes differentiated into physical matter, so also we must 
Conceive that even the Ether does not differentiate the whole 
of the Primordial Substance, but that behind or beyond every 
Dane or grade of differentiation—physioal, etherio, mental oF 
Spiritual, whatever may be the classification We adopt—there 
lies tho infinite ocean of the One-Root-Substance-Principle, 
itself in its pure, eternal, incomprehensible GROUND or 
NOUMENON, ६ tho Source rand Root, the Life, Energy; 
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Motion, Consciousness of all that ever was, is or will be» 
(Kingsland: Rational M ysticism, p. 88). 


“We can form the general idea of an absolute experience 
in^ which phenomenal distinctions are merged, a whole become 
immediate at a higher stage without losing any richness,» 
(Bradley: Appearance and Reality). 


“There might be a tap-root of Being from which both 
mind and matter sprang.” (Hofiding: Problems of Philo- 
sophy, Chap. 111). 


“It is the-self-contained whole within which fall all 
distinctions made by thought, including the distinotion 
between mind itself and the world of which i$ is conscious,” 
(Haldar: Neo-Hegelianism, p. 405). 


“Tf is reasonable to believe that perfection of the 
Absolute implies the neutralisation of pain in a higher 
experience which on the whole, is pleasnrable, (Haldar: 
Neo-Hegelianism, p. 230). 


“We must infer a universal consciousness of which in- 
dividual consciousnesses are frag ments, off-shoots, local centres, 
or something of that kind.” (Whately Carington: The Death 
of Materialism, George Allen). 


i “I venture to offer the following definitions and des- 
criptions of-God which seem to be particularly in line with 
much present day thinking... : 


God is the life of the Universe, without which there 
would be no life. God is the energy of the Universe, without 
which there would be no energy, but only blind static. God 
is the mind side of the universe, God is the Intelligence of 
the universe, without which it would not be intelligible to 
"er and man himself would have no intelligence. God is 

e di and order side of the universe, without which there 
i ET e guy chaos. God is the correlating something in 
Verse, which holds itg parts together, makes them 
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friendly, MN e : Er nd thus constitutes them 
Vhat human hear jo $ 
a whole. What hur 18 to the man, and much more, 


God is to the universe. What the human brain is to the 


ʻA G ia t th . 
man and much more, God is to the universe, God is that 
9 


Bos which man’s existence has no meaning or purpose, 
god is the Progress-creating something in the universe —the 
onward and upward urge at the heart of the universe, without 
which there could be no advances, but only standstill,..God is 
ihe Harmonising in the universe, without which 
there could be no Unity...God lis man’s better self, God ig 
man's deeper, higher, truer self. God is the divine in man, 
God is to man what the sun is to the earth, and more, what 
the air is to the birds, and more, what the sea is to the fish, 


and more, what the fountains in the hills are to the streams, 
and more, what the mother is to the unborn babe, and more.” 


(Rev. J. T, Sunderland “How We Know God exists”, 
Modern Review. Oct. 1936, p. 389) 


Metaphysical Attributes of the World ground :— 


“The unity of the world ground means, then, not only 
that it is uncompounded, indivisible and without distinction of 
parts, but also that there is but one such fundamental 
existence.. (Bowne: Theism, v. 177). 


‘ “The unchangibility of God means only the constanoy 
and continuity of the divine nature which exists through all 
the divine acts as their law of source. If we insist upon 
having some abiding and identical principle superior to 
change and constant in change, it can be found only imperso- 
nally. And here if does not consist in any rigid case of being, 
but rather in the extraordinary power of self-consciousness, 
Whereby the being distingushes itself from its states, and 
Constitues itself identical and abiding.” (Ibid 176-179). 


n which extends to 


Omnipr त i otio 
nipresence: “Immediate a the world-ground, 


all thi : 
l things moans omnipresence, God, 
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therefore, as immament in all things, is omipresent, Tf then, 
he wills to act upon any thing, he has not to Cross any 
distance, long or short, to reach it, and he is not compelled to 
use media, but his activity is rather immediately ang com- 
pletely present ( as the entire mind is present in cach and 
all its thoughts). Conversely, if the finite wishes to ६6६ upon 
God, say by prayer, neither the prayer nor the person, need go 
wandering about to reach and find God; for we livo and have 
our being in him; and he is an ever present power in us, 
Only in this sense, which denies that space is a limitation or 
barrier for God, is the doctrine of omnipresence tenable.» 
(Ibid p. 180-181). 


Eternity: “Time is no form of existence, but only of 
experience ..There is a large element of relativity in our 
temporal judgements which may not be transferred to God, 
being valid only for ourselves, Further, the temporal rela- 
tions must always be sought among the works of intelligence, 
and never within intelligence itself, Hence the absolute 
intelligende and will must lie beyond all temporal limits and 
Conditions as their source but never included in them,” (Bowne: 
.Theism p. 186), 
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32, THE WORLD AS MANIFESTATION OF T 


HE 
ABSOLUTE. 


y0GAVASISTHA :— 

All that appears as the extensive world is Brahman 
existing in this form. (VIa. 11. 16). As in the ocean the 
water of the ocean bakes the forms of waves, eddies and Sprays 
50 the Atman has appeared by virtua of Its movements in ine 
form of the world. (V. 72. 23), The One and eternal Brahman 
exists as the Many of the world. (VIb. 35.6), To appear 
like this is the very nature of the Reality. (VIb. 191, 10), 
The Reality is the mountains, the trees, the earth and the sky, 
(IIT. 55, 45). It lives within the particle, is within the 
womb of the mountain, is concealed within the sprout, is the 
ocean, dances within the womb of a rock. It rains in clouds 
and lies inert in stones. (III. 40. 22).** 

MODERN THOUGHT :-— 


“T Knew. L folie 

What God is, what we are, 

What life is—how God tastes an infinite joy 
In infinite ways--One ever-lasting bliss. 
From whom all beings emanate, all power 


c. 


३२. यदिदं कित्निदाभोगि जगजञालं प्रहस्यते | 
ततत्सवमखिलं aq भवत्येतद्वयवस्थितम्‌ ॥ ($133! 08! ) 
आत्मैव स्पन्दते Fed वरुतुजातैरिवोदितम्‌ | 
तरज्ञकणकल्लोले (नन्‍्ताम्ब्वम्बुधाविव ॥ ( ५। 93 133 ) 
सत्य ब्रह्म aade स्थितमेकमनेकवत्‌ । (६ । ३५! ६) 
एप एवं शवभावोऽष्या यदेवं भाति भासुरा ॥ ( ई 1283 | १° ) 
पर्‌मा्थेघनं शेलाः परमार्थघनं द्रुमाः । 
परमार्थंघनं पृथ्वी परभाथघनं नभः ॥ (i3 0 ५५ | ४५ ) 
वसति त्रसरेण्वन्तध्रियते गगनोदर | र 
लीयतेंऽकुरकोशेषु रसीभवति पल्लवे | | ३। ४° | २१) 
उल्लसत्यम्थुवी चित्वे प्रदृत्यति शिलोदर | 


, RR 
प्रबषत्यम्बुदो apr श्लौ भूयावतिष्ठते ॥ ( ३। ४० | ) 
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therefore, as immament in all things, Is omipresent, Tf then, 
he wills to act upon any thing, he has not to crosg any 
distance, long or short, to reach it, and he is not compe 


à 1i ‘leq to 
use media, but his activity is rather immediately 


and eom. 
pletely present (as the entire mind is present in each ang 
all its thoughts). Conversely, if the finite wishes to act upon 
God, say by prayer, neither the prayer nor the person, need go 
wandering about to reach and find God; for we live and have 
our being in him; and he is an ever present power in us, 
Only in this sense, which denies that space is a limitation oy 
barrier for God, is the doctrine of omnipresence tenable,» 
(Ibid p. 180-181). 


Eternity: “Time is no form of existence, but only of 
experience ... There is a large element of relativity in our 
temporal judgements which may not be transferred to God, 
being valid only for ourselves, Further, the temporal rela- 
tions must always be sought among the works of intelligence, 
and never within intelligence itself, Hence the absolute 
intelligende and will must lie beyond all temporal limits and 


conditions as their source but never included in them,” (Bowne: 
Theism p. 186). 
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32, THE WORLD AS MANIFESTATION OF T 


ABSOLUTE. ER 


yoaAVASISTHA :— 

All that appears os the extensive world is Brahman 
existing in this form. (VIa. 11. 16), As in the ocean the 
water of the ocean takes ths forms of waves, eddies and sprays 
so the Atman has appeared by virtue of Its movements in the 
form of the world. (V. 72. 28). The One and eternal Brahman 
exists as the Many of the world. (VIb, 35,6), To appear 
like this is the very nature of the Reality. (VIb. 191, 10), 
The Reality is the mountains, the trees, the earth and the sky. 
(IIL. 55. 45). It lives within the particle, is within the 
womb of the mountain, is concealed within the sprout, is the 
ocean, dances within the womb of a rock. It rains in clouds 
aud lies inert in stones. (III. 40. 22). 

MODERN THOUGHT :-- 
SE Knew. I 1816 niet 
What God is, what we are, 
What life is—how God tastes an infinite joy 
In infinite ways--One ever-lasting bliss. 
From whom all beings emanate, all power 


३२, aes किञ्चिदाभोगि anand sequ । 
तत्सर्वमलिळं aq भवत्येतद्वयवस्थितम्‌ ॥ ( १।११।१६। ) 
aAa स्पन्दते विइवं वश्तुजातैरिवोदितम्‌ | 
तरहकणकल्लोलेरनन्ताम्ब्वम्बुधाविव ॥ ( ५ । ७२ | २३ ) 
सत्यं aq जगच्यैकं स्थितमेकमनेकवत्‌ | (। ३५) ६) 
एप एवं इवभावोऽहया यदेवं भाति भासुरा ॥ ( ई । १६) | १° ) 
परमाथेषनं शेलाः quand द्रुमाः । 
परमार्थघनं प्रथ्वी परमार्थघनं नभः ॥ (।३। ५५। ४५) 
बसति त्रसरेण्वन्तध्रियते गगनोदर । 
लौयतेडऊुरकोशेषु रसीभवति पल्लवे y CONS ) 
उल्लसत्यम्थुवी faci प्ररत्यति शिलोदरे | 
aiga भूएवा शिळीभयावतिष्ठते ॥ ( ३ | ४० Dey 


| 
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Proceeds : In whom is life for ever more, 
Yet whom existence in its lowest form 
Includes, (Browning). 


“Finite existence is the eternal attempt of the Infinite 
to define itself,» (Osborn: The Superphysical p. 255) 


“It is the nature of the Absolute to grow into the world, 
The world is the affirmation of the Absolute, ‘lhe universe 
is the euergising of God. God realises himself in the world,» 
(Radhakishnan: The Reign of Religion in Contemporary 
Philosophy. p. 443). The Ultimate Reality sleeps in the 
stone, breathes in the plants, feels in the animals and awakes 
to self-econsciousness in man.” (Ibid, p. 442). 


“The Absolute is Its appearances, it really is all and 
every one of them” (Bradley: Appearance and fealty, 
p. 448). 


“The Absolute is the ground of the world only in the 
sense that a possibility of the Absolute is the logical prius of 
the world, The world would not be but for this possibility in 
the Absolute. As to why this possibility arose and not any 
other, we have to answer that it is an expression of the 
freedom of the Absolute. It is not even necessary for the 
Absolute to express any of its possibilities, If this possibility 
is expressed, it is a free act of the Absolute. It is lila or 
free play. The world is a work of an artist whose works 
are the world, His fertility is endless,» (Radhakrishnan : 
Contemporary Indian Philosophy, p. 286). 


"Free intelligence by its originating activity oan posit 
plurality distinct from its own unity, and by its self-conscious- 
ness can maintain its unity and identity over against the 
ac cua, Here the one is manifold without being 
itself m. unity ives birth to plurality without destroying 
ae > ete the identical Changes and yet abides. But 
len ono 15 possible only on the plane of free and 

e/lgence" (Bowne: Theism, p. 178). 
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«Phe universe is a self-revelation of God, not 
something made by it. There is no matter, 
Py being. Thoughts A TURN men and universe are but 
manifestations of Mind...The World-mind therefore jg the 
quiverse." (Brunton: Wisdom of the Overself, p. 180), 


«phe world-mind does not exist Separately along side 
the universe but in it and as it... he impressions of all objects 
in the Universe are latent within the inner depths of the 
World-Mind until they become active by the general working 
of Karma when they are externalized in the familiar space 
time level which we call the physical world (Ibid p. 181). 


merely 
Mind is the 
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33. THE UNITY OF THE ABSOLUTE UNAFFECTED 
BY THE VARIETY & MULTIPLICITY OF 
APPEARANCES. 

FOGAVASISTHA :— 

All things of the world are the One Whole and division: 
less Brahman. (III. 67. 86). The One Ether of Consciousness 
appears as the concrete many of the world without ceasing to 
be Itself, because the world is like a dream. (VIa. 144. 23), 
As the nature of water is not changed by the risé and fall of 
waves in it, so is the case with the absolute in spite of creation 
and destruction of the world. (VIb. 195.27). All this ig 


One, Partless, divisionless, beginningless, endless, ceasless, 
Absolute Brahman, (IIT. 84, 26), °° 


MODERN THOUGHT :— 
“The Absolute stands above and not below, its internal 
distinctions, 16 does not eject them, but it includes them as 


elements in its fulness. It is not tho difference but the 


concrete identity of all extremes,» (Bradley: Appearance 
and Reality, p. 533). 


ह “To accept the division of Spirit into distinct realms 
18 to belie its essential unity, Spirit must be so conceived as 


to generate multiplicity out of itself without loss of identity. 
The key to such a 


ness in which oo 
IC CON वि 


₹।७२।३) 
६७। ३६) 


ASTAIREA RAN इव rang ॥ ( El १४४ 133) 
यथा पयसि वीचीनामुन्मजननिमजने: । 
न जलान्यत्वमेवं हि भावाभावैः परैः पदे 
पर्‌ Fea तत्सव॑मजर।मरमब्ययम्‌ । 
सवमकमनायन्तम्रविभागमखण्डितमू ॥ 


॥ ( है । १६५ | २७) 


(३।८४।२६) 
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go doing changes itself. It is the same spirit which ig ca aa 
and object, both creator and created.” (Perry: Philoso 2 
of the Recent Past, Gentile’s View, p.167) - PRIM, 


“We do nh d why and how the Absolute divides 
1801 into centres or the way. in which so divided it. stil] 
remains one” (Bradley: Appearance and Reality, p. 527). 
“All differences come together in the Absolute. In thig 
how we do not know, all distinctions are fused, and all 
relations disappear,” (Ibid, p. 203). “The Absolute owns 
the discordance and discrepancy of appearance, but it -possesses 
also much else in which the jarring character is swallowed by 
and is dissolved in fuller harmony? (Ibid, p. 192), 

"In each and every case where we say, in the ‘conven: 
tional language of the formal mind, that the Unity becomes 
a multiplicity, or Gppears in separation or opposition; the 
fundamental unity is in no wise thereby in any case divided ; 
it still remains in its absoluteness. The Ether does not 
cease to be Ether, qua Eher, when it differentiates into 
physical matter ;.... ... Cosmic Mind does not cease to be Cosmic 
Mind, as such, when a portion of it differentiates into indivi- 
dual minds.» (Kingsland: Rational Mysticism. p. 228), 


“The Absolute trancends not merely its finite but also 
its infinite expressions taken singly or in a finite number, 
In its range of expression or degree of expressiveness, the 
Absolute transcends all tinite limits..'The Absolute represents 
the totality of being and there is nothing other than it.... he 
world is only an actualization of one possibility of the Absolute 
and yet there is much in the Absolute beyond this possibility 
which is in the process of realization.” (Radhakrishnan: 
Contemporary Indian Philosophy, p. 285). 

“Just as a dreamer’s mind remains perfectly intact, 
Unlessened and whole even after it has emanated a wide spread 
dream universe so tho World-mind remains perfeotly intact, 
Unlessened and whole even after it has emanated an illimitable 
Physical ono,» (Brunton: Wisdom of the Overself, v. 191). 
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“The universal existence therefore is unity in diversity 
and a diversity in unity, a rest-mind movement—anq D 
movement in the midst of rest. The world picture ig ever 
changing but the screen on which the cinema picture jg 
projected is ever still.” (Ibid p. 194). 

‘Mind in its own nature is inactive and self-sufficient, 


without need of any thing, not even self-expression, It abides 
utterly in and for itself» (Ibid, p. 195). 


“Sheer mind when its Wisdom is in repose and the World 
mind when it is in motion.” (Ibid p. 197), Tho world mind, 
itself spontaneously arises and disappears with the cosmos," 
(Ibid, p. 191). 
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34, ACOSMISM (THE ABSOLUTE POINT-OF.VIEW). 
yoaAVASISTHA £= 


In reality there is no world. There is Brahman alone, 
(17. 40. 30). There is nothing bearing the name of the 
world in the absolute. (ILI. 4. 67), There is nothing brought 
about, nothing produced, nothing that appears. (ILI. 13. 40), 
Even when there is consciousness of the world nothing ig 
created. (LLL. 13. 48). It is as pure as the sky which seems to 
be nothing. (LIL. 13. 49). There is no world, like a river in 
the desert, (III. 15. T) The world is a false appearance and 
unreal like a day-dream (IV. 1. 12). The appearance of the 
world is like that of an imaginary town seen in vacuity, 
(Via, 88, 45). This false appearance vanishes into nothing 
when one knows the truth, as the night vanishes at the rise 
of the sun. (IIT. 114. 9).** 


MODERN THOUGHT :— 


“The objective world in Space and Time would...... 
represent merely a state or condition of our mind, which need 
not exist at all except for a being in that condition.” (Schiller: 
Riddle of the Sphinx, p. 213). 


“In the highest spiritual experience we have the sense 
of rest and fulfilment, of eternity and completeness, ‘These 


३४ जगच्छब्दह्ष्य नामार्था ननु area कश्चन । (३।४।६५ ) 
वस्तुतस्तु जगन्नाहित wd mda केवलम्‌ ॥ (४ । ४० । ३० ) 
जगत्संविदि जातायामपि जातं न किश्वन । ( ३ । १३ । ४८ ) 
परभाकाशमाशून्यमच्छमेब व्यवल्थितम्‌ ॥ (३ । १३ ४९ ) 
मरुनयां जलमिव न संभवति फुत्रचित्‌।) ( ३।१५। ४ ) 
एवं तावदिदं AR दृश्यं जगदिति स्थितम्‌ ॥ (४।१। ९२ ) 
अनुभूतं मनोराब्यमिवासत्यमवाइतवम्‌। (४। १ 35 ) 
यथा गन्धर्वनगरं तथा संसृतिविश्नमः॥ (६ | ३३। ४५ ) 
यथोदेति दिनकरे कापि याति तमस्विनी | 
तथा विवेकेऽभ्युदिते कवाप्यविद्या विळीयते ॥ (३। 133€ US 
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needs provoked from the beginning of human reflection concep. 
tiens of the Absolute as pure and passionless being whioh 
transcends the restless turmoil of the cosmic life? (Radha. 
krishnan : An Idealistic View of Life, p. 342), “Oreation 
neither adds to nor takes away from the reality of the Absolute, 
Evolution may be a part of our cosmic process, but the Absolute 
is not subject to it’ (Ibid, p. 343), 

र . *We can form the general idea of an absoluto experience 
in which phenomenal distinctions are merged, a wholo become 
immediate at a higher stage without losing any richness» 
(Bradely : Appearance and Reality. p. 160), “There is but 
one Reality, and its being consists in Experience. In this one 
whole allappearances come together, and in comin 2 together 
they lose their distinctive nature." (Ibid, p. 455), “All 
differences come together in the Absolute, In this, how we 
do not know, all distinctions are fused, and all relationg 
disappear.” (Ibid, p. 208). 


"When we gain the consciousness of unity within the 
Infinite Perfection, the consciousness of time and space a8 
limitations will disappear; and the consciousness of the relative, 
imperfect world, as such, will disappear. In very truth—in 
reality—they never existed," (Charles Wase: The Inner 
Teachings and Yoga, 9, 57) 

“All plusses, additions, multi 
be nullified by equal minuses, 
taken together, they may be al 
Zero, the Endless cirole, 
Absoluteness from all partic 
Supreme remain ever undistu 
porary Indian Philosophy), 


plications, must necessarily 
substractions, divisions, so that 
Ways making up the Absolute 
Vacuum Plenum, Thus the 
ulars, the Absoluteness of the 
rbed." (Bhagavan Das : Contem- 
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rld of construoted myth 
o focus 88 ® Wo Jin, and as such be 
i possible world for M finite mind to under e 
interact with.” (G. N. M. Tyrrell : 
phenomena, p. 158). 


í stand and to 
Science and Psychical 


«We should have to acknowledge that the world of the 
normal senses and the entire scientific structure built upon it 
jg a particular and hightly specialized form of appearance 
of a reality of whose intrinsic nature we know nothing—a 
form of appearance exactly correlated with the complex 
structure of our personalities, serving our practical end and 
control led by psychological mechanism which is interwoven 
with the substance of our personality itself,” (Ibid p. 153). 
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35. INCONCEIVABILITY OF THE RELATION OF THE 
3 WORLD WITH THE ABSOLUTE, 


YOGAVASISTHA :— 


The statement that the world is produced from It and 
by It is of some use in teaching and for practical purposes, 
but it is not true in reality, (IV. 40, 17). That the world 
is created by God who is indescribable, formless, oppositionless, 
His own Self, is made by those who are ignorant and evokes 
laughter, (VIa. 98. 8), This kind of God cannot undergo 
changes of states because He is One, formless and eternal, 
(Vla. 49. 9). How can the One Limitless being create any- 
thing? (IV. 40.26). The changeless and undecaying one 
cannot undergo any change without a loss of its own being, 
(VIb. 195.14). Transformation which takes place in things 
like milk when it is transformed into curd means a change 
of nature which is irrevertible, (VIa. 49. 2). Once milk has 
become curd, it never reverts to its original form (milk), But 
.Brahman is known to be continuing as tho same pure 
Brahman throughout the creation, existence and end of the 
world. (VIa, 49. 3). Brahman t 
transformation ag milk undergoes. Such a molecular change 
is not possible in that which ig partless, beginningless and 
endless, (VIa, 49, 4), Transformation cannot take place 
in the changeless, And if any transformation appears in 
that which continues to be the same in the beginning and 
an end 2 the transformation, it mnst be regarded as a 
elusion of consciousness, (VIa, 49, 5). There is no reason why 


the Unborn should bring about anything if It i 
ything if It is ever happy 
(VIb. 10. 10), How can the for : 


void Brahman be the cause of ४ 
world? (VIb. 53, 17). 
an effect which ig diffe 


herefore does not undergo 
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į must be due to other accessory Causes 


iere being no other acces (IIL. 18, 20). Bat 


Sory Causes preso 

cannot give rise to the world (UI. 91 31), ० 
heard nor seen the changing and the concrete w-— 
the changeless and formless. (VIb, 195 34. We find i. 
a seed becomes ७ fruit by losing its seed fore a 


caso of the world aris from the seed उ 
appears to have come 11100 existence without the seed having 
Jost its form. (1V. 18.24). The sprout is not found in the 
seed in the form of sprout. Whatever exists in the seed is 
ofthe nature of sced alone. (VIb. 195 94). If the world 
is present in Brahman in the form of the world, then it 
must be regarded as eternal, because there is no becoming 


possible in 
this world exists 
in the seed, d 
(IV. 1. 21) How 


(VIb. 195. 84). He who says that 
ithin the Great Brahman, as a sprout exists 
his own ignorance and childishness, 
the Absolute which is subtler than the 
ether, and incapable of any description be the seed of 
anything ? (LV, 1. 26). How can it be properly said that 
the gross form of the world exists in the formless? (IV. 1. 
33), Even if a seed of any tree exists, it does not grow into 
& full fledged tree, with its spacious branches without the 
operation of accessory causes on it, (VIb. 54. 20). But what 
accessory cause does remain in existence when every thing of 
the world has come to naught at the time of universal 
annihilation, to give rise to the world? (VIb. 54. ०1). 


३५. तेन जातं ततो जातमितोयं रचना MUR । 
शाख्रसंव्यवहाराथ॑ न राम परमार्थतः ॥ ( ४ । ४० | १७) 
अनाझ्योऽप्रतिघः स्वात्मा निराकारो य इश्वरः | 
स करोति जगदिति gada वचोऽधियाम्‌॥ ( $1 8616) 
अरूपत्वात्तथेकत्वान्नित्यत्वा दयमाश्व रः | 
वशं भावविकाराणां न कदाचन गच्छति ॥ (ई । ४९ । ९ ) 
एकमेव ह्यनन्तत्वाहिंग कथं जनयिष्यति । ( ४ | ४० । २६ ) 
न चाविकारअजरं सविकार क्षयादते ॥ { ई । १९५। 1४ ) 
भएुनः प्रागवण्थानं यत्रुवरूपविपययः 
तद्विकारादिकं तात raug वतते ॥ (१ । ८९ । २ ) 
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Modern Thought :— | 

‘The relation of the finite world to the Infinite Spirit 
is a mystery for human understanding." (Radhakrishnan . 
Indian Philosophy, Vol. IT, p. 568). “The greatest thinkers 
are those who admit the mystery and comfort themselves by 
the idea that the human mind is not omniscient, (Radha 
krishnan: Hindu View of Life, p. 67-68), 

“We know that there is the absolute reality; we know 
that there is the empirical world, we know that the empirical 
world rests on the Absolute, bat the how of ii is beyond our 
knowledge. The hypothesis of creation is a weal one, and it 


queat पुनरभ्येति दधित्वःन्न पुनः पयः । 

बुद्धमायन्तमभ्येषु zu ब्रह्मैव निर्मलम्‌ (> । ४६ । ३ ) 
क्षीरादेरिव safer aan न विऋ। रिता à 

अनाद्यन्तविभागस्य न चैपोऽत्रथवविक्रमः ॥ ( १ । ४९ । ४ ) 
समघ्यायन्तयो ययं हर्यते विकृतिः क्षणात्‌ । 

संविदः daa विद्धि नाऽविकारे ऽस्ति विक्रिया ॥ ( १ ॥४२॥५) 
नित्यानम्दतयाऽजस्य कारणं नास्ति कायकत । (8) १० । १० ) 
न च शून्यमनाद्यन्तं जगतः कारणं भवेत्‌ । 

sam समूर्तश्य दृश्यस्यात्रह्महूपिण: ॥ (६1 ५३ a> ) 

न चाविकारमजर सविकारं क्षयारते । 

कारणं कचिदेवेह किबिद्भवितुमहति ॥ ( १। १९५ । १४) 

न हि कारणतः कार्यमुदेत्यसदृशं क्रचित्‌ । ( ३। १८ | १८ ) 
सुख्यकारशव्रैचित्र्यंकिद्चिद्यत्राबलो कयते । 

सम्पद्यते हि तत्कार्यं कारणैः सहकारिभिः ॥ ( ३। १८ | २० ) 
कारणानामभावेन सर्वेषां सहृकारिणाम्‌ | 

न ब्रह्मजगतामस्ति कार्यकारणतो दयः ॥ ( ३। २१ | ३७) 

बीजं जहृद्वीजवपुः फलीभूतं विलोक्यते । 

त्रद्माजहन्निजवपु: फलं बीजे च संह्थितम्‌ ॥ ( ४ | १८।२४ ) 
बीजोदरे तु या सत्ता बीजमेव हि सा भवेत्‌ । 

बॉर्जेऽङुरोऽक्कुरतया संश्रितो ATEA ॥ ( $। १९५। ३४) 
ब्रह्मणोन्तजंगत्तेवं जगत्तैवोपलम्यते | i 

अस्ति Aga सा ब्रह्मेवाविका रे तत्‌ ॥ ( १ । १९५ 134 ) 
अविकारादनाकाराद्रिकार्यीकृतिभासुरम्‌ । 

उदेतीति क्रिलास्माभिनेव ec नच श्रुतम्‌ ॥१( १। १९५॥ ३६ ) 
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assumes that God lived alone for sometime and 
it occurred to him to have company w 
Bord. The theory of manifestation is not more satisfy; 
for it 18 difficult to know how the finite can Manifest dS 
jf we say that God is transformed into the world the qid 4 
arises whether it is the whole of God that id transfor rs 
or only a part. If it is the whole, then there is no God be a 
the universe and we lapse into the lower pantheism, If a E 
only 9 part, then it means that God is capable of being parti- 
tioned. We cannot keep one part of God above and another 


part below. ‘Lhe history of philosophy in India as well as in 


then suddenly 
hen he put forth the 


Europe has been 0118 long illustration on the inability of human 
mind to solve the mystery of the relation of God to the world.” 
(Radhakrishnan : “he Hindu View of Life, p. 61). 

“What reason can be given, why the eternal reality 


should manifest itself in a time process at all? Why should 
a concrete and perfect whole proceed to make itself imperfect 
for the sake of gradually getting rid of the imperfections 
again? If ib gained nothing by the change, could it be 
completely rational to undergo it? But if it had anything 
to gain, how could it previously have been perfect? (Haldar: 
Neo-Hegelianism, Mc Taggart’s view, p. 424-495). 


“How can there be such a thing as appearance we 
do not understand.” (Bradley: Appearance and Reality, 
p.518). “We do not know how the Absolute divides itself 
into centres or the way in which so divided it still remains 
one” (Bradley: Appearance and Reality, p. 521). 


"There is no causal relation between the metaphysical 
element and the physical one, Such a relation obtains between 
११९०७, but not between a thing in itself and its pheno- 
Menon.” (Paulson: Introduction to Philosophy, b- 163). 

e to account for the lapse 
Bergson emphsises the 
d believes that 
f one primal 


“Hegelian absolutism is unabl 
of the perfect into the imperfect, 
Conflict of matter and life in the world an 
the two aro the negative aud positive phages 0 
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gonsciousness, but he is not able to account for the rise of the 
two tendencies from the first principle. Croce arrives at the 
different forms of spirit, theoretical and practical, but he does 
not give us any metaphysical deduction of these from the one 
spirit, If the forms are all, then there is no Absolute, and jf 
thera is the Absolute, it seems to be a sori of dissolute 
Absolute.” (Radhakrishnan: The Hindu View of Life, 
p. 68) 

“We are sinning against tho logical findings of the 
intellect when we are speaking of the Absolute as having any 
relation to the Cosmic mind or to manifestation." (Kingsland, 
Rational Mysticism, p. 165). 


“The infinite eternal overself does not know tho vagaries 
of mind nor the changes of appearance, hence it always Is. 
Ti has neither expressed itself in matter nor improved itself 
by evolution. All such concepts are human notions which 
disappear when the Absolute and Ultimate Truti: is known 
The ultimate Self is not a creator, it is the One which forever 
remains the one without a second.” (Brunton: Inner Reality 
p. 241). 
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36. HAPPINESS THE GOAL OF ALL रा UNS 
URS. 


YOGAVASISTHA :— 


“All beings endeavour to 


attain happiness. | 
108. 20)."* mc ues 


MODERN THOUGHT :— 


«m ind ha 1 ga |» t . H 

o find h ppiness is the desire, the craving of every 
human creature, whether expressed iu words or vaguely felt 88 
something that is lacking.” (Hutchison: Hypnotism and 
Self-education, p. 80). 


“We will turn, therefore, to the less ambitious problem, 
what the behaviour of men themselves reveals as the purpose 
and object < r lives, what they demand of life and wish 
to attain in it. 2 answer to this can hardly be in doubt: 
they seek happiness, they want to become happy and to 
remain so. There are two sides to this striving, a positive and 
a negative; it aims on the one hand at eliminating pain and 
discomfort. On the other at the experience of intense 
pleasures. In its narrowest sense the word “happiness” 
relates only to the last," (Freud: Civilisation and Its 
Discontents, p. 26-27). 

“The course of life definitely tends always towards an 
outstanding end, namely, to secure that which is pleasant and 
to avoid that which is unpleasant. 


“Happiness we hold to be the major psychological p 
life, Each individual in his own way exemplifies VIS 
(G.D. Higginson : Psychology, Macmillan, 1986, p. $ र 


२६. आनन्दायैव भूतानि यतन्ते याति कानिचित्‌ । (६॥ १०८ २०) 
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37. UNMIXED HAPPINESS IS NOT EXPERIENCED 
IN THE WORLD. 


YOGAVASISTHA .— 

It is self-evident that pleasure and pain go together, 
One is no& experienced without the other (Via. 190 19), 
As all flames of fire end in the darkness of smoke, all 


API 


it is pleasant only at the commencement, and is sure to come 
to an end. (V. 22. 80). All prosperity is misery and all 
pleasure ends in pain. (VIb. 93, 78). On account of its 
temporay experience, all pleasure is pain, "That happiness 
alone can be said to be real happiness which is unconditional, 
beginningless and endless. (VIb. 68. 31). All beings terminate 
in non-being; all beauty contains ugliness; and all pleasure 
ends in pain. How can oue cling to one of them alone? 
(V. 9. 41) The world is said to be full of greatest pains. How 
can one attain happiness when one lives in it. (V. 9, 82). 
MODERN THOUGHT :— 

“As we see, it is simply the pleasure principle which 
draws up the programme of life's purpose... Yet its programme 


३७. थविनाभांवनिष्ठत्वं प्रसिद्धं सुखदुःखयोः । ( १ । १२० 1 १९) 
सर्वेस्या एव पर्यन्ते सुखाझायाश्च संत्थितम्‌ । ( ४ । ५९। ६ ) 
मालिन्यं दुःखमप्येवं ज्वालाया इब कजलम्‌ ॥ (४ | ५९ । ७ ) 
आपातमात्रमधुर॒मावश्यकप रिक्षयम्‌ । 
भोगोपभोगमात्र मे किं नामेदं सुखावहम्‌ ॥ ( ५। ३२। ३०) 
आपदः सम्पदः सर्वौः सुखं दुःखाय केवलम्‌ । ( १। ९३ । ७३ ) 
भोगा बिषयसंभोगा भोगा इव फणावतामू ॥ ( $। ९३। ७५) 
यत्सुखं दुःखमेवाहुः क्षणनाश।नुभूतिभिः । 
सकृत्रिममनायन्तं auge तत्युखं विदुः u ( १। ६८ । ३१ ) 
सतोऽसत्ता स्थिता मूर्ध्नि afa रम्येष्वरम्यता i 
gag ala दुःखानि किमेकं संश्रयाम्यहम्‌ ॥ (५।९।४१) 
संसार एव दुःखानां सामान्त इति कथ्यते | 
तन्मध्ये पतिते देहे सुखमासाद्यते कथमू ॥ (418142) 
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ig in conflict with the whole world, with the macrocosm ag 


much 83 with the microcosm. The whole RU Tem हो 


things rans counter to it; one might say that the intention 
that man should be "happy" is not included in the scheme of 
toreation’.” (Freud: Civilisation and Its Discontents, y. 2T), 
“The goal towards which the pleasure principle impels us— 
of becoming happy—is not attainable... There are many paths 
by which the happiness attainable for man can be reached, but 
none which is certain to take him to it’ (Ibid. p. 41, 42) 


«what is called happiness in its narrowest sense comes from 


the satisfaction—most often instantaneous—of pent up needs 
which have reached great intensity, and by its very nature 
can only bo a transitory experience. When any condition 
desired by the pleasure-principle is protracted, it results in a 


feeling of mild comfort; we are so constituled that we can 


only intensely enjoy contrasts, much less intensely states in 
themselves, Our possibilities of happiness are thus limited from 
the very start by our very constitution.” (Ibid. p. 21-28). 


“Tiifo seems to be ill-adapted for happiness to be found 
in worldly success, in enjoyments of pleasure or even in the 
joys of home life if we, as it were, stake our all finding it and 
holding it there”. (Hutchison : Hypnotism and self-educd- 


tion, p. 80). 


eo 

“Hyvery sweet hath its sour ...For everything you gain, 
you lose something. There is always some levelling croun 
stance that puts down the overbearing, the strong, ins rich, 
the fortunate substantially on the same ground with all 
others... Tho life and satisfaction of man seem to elude a 
utmost rigours or felicities of condition, and to MEAS 
themselves with great indifferency under all varieties 0 
circumstance ...Punishment is the fruit that unsuspected n 
Within the flower of the pleasure that concealed ie =e 
to be great; they would have offices, wealth, power bm ae 
They think that to be great is to possess one side oi n 22 
the sweet without the other side, the bitter... We can DO 
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have things and get the sensual good, by itself, than we can 


get an inside that shall have no outside, or light Without a 


shadow... He (man) sees the mermaid’s head, but not the 
dragon’s tail... Everything has two sides, a good and an evil, 
Everything has its tax, [learn to be content”. (Emerson; 
Essay on Compensation). 

“Tf you would relish pleasure, you musi enduro pain, 
and delights are in proportion to the privations we have 
suffered.” (Jacques Casanvoa: Memoirs, p. 264), 

“Real happiness is not always to be met with in a high 
rank or exalted station, for frequently it happens that great 
vexations are attendant upon great fortunes, and kings upon 
their thrones are surrounded with cares, jealousics and bitter 
anxities," (Jacques Roergas de Serviez : The Romen Empres- 
ses, Vol, ii p. 1). 

"There is no condition of life exempt from trouble; no 
good fortune or pleasure that is not mixed with scoret bitter- 
ness... T'he throne is far from being the seat of peace and 
tranquility, since it generally happens that sovereign power is 
nothing but slavery, and brings with it innumerable cares and 
solicitudes.» (796, Vol. I p. 39). 

“The most exalted fortune and rank do not make their 
possessors so happy but that something is stil] wanting to 
perfect their happiness.» (Ibid, Vol. I, p. 52), 

"The unpleasant is a constant accompaniment of what 
a6 a distance looked to ba wholly desirable... We cannot have 
What we desire and if by chance we get our fill of some coveted 
thing We find that the result is disappointing........ We find 
invariably that the pleasure we imagine always excels the 
a mm There is always an element in reality to mar our 

; While in looking forward to some happiness 
we rarely see those unpleasant; realities,” (John 7, B. Morgan t 
The Psychology of the Unadjusted School Child, p. 89). 


NO joy without agony.” (Havellook Bilis in What is 
Happiness t, p, 123) , | 
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3g, PLEASURE AND PAIN DEPEND UPON DESIRE 

yoaAVASISTHA bs 

Who has not experienced that an object of enjoyment 
gives more pleasure at a commencement of the pleasure than 
later on. (Via. 44, 2), No object is as pleasant at other times 
ag ib is at the time when we have a strong desire for it Darra 
therefore is the cause of the pleasure. (VIa. 44, 3-4), Objects 
give us pleasure only when we enjoy them with strong A 
for them. (Via. 120. 18). The same object which gave us 
pleasure when we had a desire for it causes us pain when Shere 
is no desire for it. (VIa. 190, 18), When an object is enjoyed 
without desiro for it or with little desire for it, it does not give 
us pleasure, nor does its removal cause us pain, (VIa, 120, 20) 
MODERN THOUGHT :— 


“All pains consist in being somehow tantalised—, in 
having a mental tendency at once stimulated and obstructed... 
It (pleasure) is the smooth and prosperous progress towards 
attainment. With ultimate attainment, the mental tendency 
ceases to operate, and the pleasure ceases also.” (Stout: 
Analytic Psychology, Book LI, p. 210-271). 


“An impulse which discharges itself immediately is 
generally quite neutral as regards pleasure or pain... lf 
Buch an impulse is arrested by an extrinsic force, a great 
feeling of uneasiness is produced, Aud in proportion A 


३८, यथा प्राप्तिक्षणे वस्तु प्रथमे तुष्टये तथा । 
न प्राप्त्येकक्षणादूर्थ्यमिति को नानुभूतवान। (piv tx) 
वाञ्छाकाले यथा वस्तु तुष्ये नान्यदा तथा। CPUS रे ) 
वाञ्छाकाले ger यत्तत्र वाञ्छैव कारणम्‌ ॥ (है । TS ) 
बद्धवासनसर्थों यः सेव्यते सुखयत्यसी । ( है। १२० । १८ ) 
यत्सुखाय तदेवाश वस्तु दुःखाय नाशतः ॥ (१ । १९० १ ) 
तनुवासनमर्थो यः Rega वा विवासनम्‌ | (६१२० 135 ) 
नासौ सुखायते नासौ नाशकाले न दुःखदः ॥ (URNS ) 
17 
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the arresting force is then overcome relief occurs. The relief 
is pleasure and uneasiness is pain” (James: Principles of 
Psychology, Vol. II, p. 555). 


“If the urge of an instinct is satisfied the result jg a 
feeling of pleasure, if it is obstructed or otherwise dissatisfied, 
the result is a feeling of displeasure or pain. The satisfaction 
of a sentiment results in more prolonged pleasure, and itg 
dissatisfaction in more prolonged pain. We shall call the 
feelings accompanying the dissatisfaction of sentiment: 
Chagrin... Happiness is the feeling accompanying the satisfac 
tion of the Will. Unhappiness is the feeling accompanying 
the dissatisfaction of the will.” (Reynolds & Coulson 


: Human 
Needs in Modern Society. p. 42, 43, 44) 


“The temporary happiness which we find when we 
obtain possession of the things or persons wo seek after is a 
flicker—a spark only—from the fire of basic happiness of the 
Spirit; From the passing but perhaps intense satisfaction 
which we derive every time a want is fulfilled, we may gauge 
how sublime is the superior satisfaction which entry into the 
oneself-condition gives us, For even the fleeting 


earthly life provide a happiness which is itself lil 
thrown from the feast, 


pleasures of 
zo a crumb 


ng been fulfilled—and 
desire, and in a flash 
- During that instant 
which the fulfilment of 


3 sense of pleasure, Not so. What 


really happens is that for a moment he Jats the desire fall 
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away from him and feels the resultant Satisfaoti 
eace...The sensation of the disappearance 
self produces an ordinary and unique lib 
moment when the desire is satisfied, there 
absolute unburdening of the ego and the mind really withdraw, 
o its secret source and experiences the bliss of the overself ; 
(Brunton : Wisdom of the Overself, p. 244-945), 


On of intense 
of the personal 
eration, At the 
18 an interval of 


“The best place to seek for real satisfaction is not go 
much in gratifying shallow personal desires which may indeed 
dwarf, degrade, and shackle as in the profound rapture of 
impersonal being." (Ibid. p. 245). 
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39. THE EVIL AND ESCAPE FROM IT. 

YOGAVASISTHA: 

As the source of all waters is the ocean, so the idea 
“I am this” and “this is mine” is the cause of all our 
suffering. (IV. 27. 926). The thought of the ego is the 
éause of our fatal bondage (VIa. 99. 11). He gets bound 
himself who imagines a limit within his Self which is 
immeasurable and infinite, (IV. 27. 22). We are deluded 
and undergo terrible experiences of the world, becausé 
we feel ourselves as different or separate from Brahman, 
in spite of having our being in the ocean of Brahman. 
(IV. 12. 2). Trustin perishable things is known to be the 
source of numberless troubles. (IV. 27.15). The individnal 
becomes liberated when he gives up the attributes of mind 
and acquires the attributes of Brahman, (VIa, 128. 45), The 
individual becomes liberated when he perceives without 


distinction the Self in all beings and all beings in the Self”. 
(Via. 198, 49).?» 


MODERN THOUGHT ;— 


"It (evil) is the outcome of the finitude of a being 
that is in its deepest nature infinite, The root of evil lies 
३९. अयं सोऽहं ममेदं तदित्याकत्पितकत्पन: । — u 
आपदां पात्रतामेति पयसामिव सागर; ॥ ( ४। २७| RIED) 
अहमित्येव संकल्पो वन्धायातिविनाशिने । (#188199) 
अनन्तश्या प्रमेयस्य येनेयत्ता प्रकल्पिता । 
आत्मनस्तस्य तेनात्मा स्वात्मनैवावशीकृत: ॥ 
ब्रह्मणो व्यतिरिक्तं ब्रह्माणेवगता अपि । 
भावयन्त्यो विमुह्यन्ति wag भवभूमिषु ॥ 
आष्थामात्रमनन्तानां दुःखानामाकरं fag: | 
यदा AMINA युक्तत्यक्तवा मनोगुणान्‌ ॥ 
NUS चात्मानं सवभूतानि चात्मनि | 
यदा पश्यत्यमेदेन तदा जीवो विमुच्यते ॥ 


(139133) 

(४।१२।२) 
(४।२७।१५) 
(।१२८।४५) 


( है । १२८ । ४९ ) 
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in the finite infinite nature of man, 
individual seeking his good in narrow and 
incompatible with his universal nature, Whatever 
the movement of the infinite Spirit towards infinitude cee 
(Haldar : Neo-Hegelianism, Prof. Watsons sisal Sh 
“The true life of the individual is the lite in the E 
and this means the broadening and deepening of it, not i 
extinction”. (Haldar: Neo-Hegelianism, p. 326). ; 


it Consists in the 
circumscribed ends 


‘A too powerful ego is a prison from which man must 


escape if he is fo enjoy the world to the full.” (Russell : 
The Conquesz of Happiness, p. 193). “It is in such profound 
instinctive union with the stream of life that the greatest 


joy is to be found.” (Ibid, p. 249). “The man who can 
centre his thoughts and hopes upon something transcending 
self can find a certain peace in the ordinary troubles of life 
which is impossible to the pure egoist» (Ibid, p. 14). “To 
find the right road out of the despair civilised man must 
enlarge his heart as he has enlarged his mind. He must 
learn to transcend self, and in so doing to acquire the freedom 
of the universo." (ibid, p. 95). 


“So long as we feel ourselves to have individualities 
of our own, we will be beset with conflicts and contradiction, 
pain and pleasure, but when once we disinterestedly give 
ourselyes upto the Whole, there is an end to all discord.” 
(Radhakrishnan: Reign of Religion in Contemporay 
Philosophy, p. 437). “We can never completely break the 
shell of egoism and attain the infinite if we remain in the 
finite universe, giving a substantial existence to our own 
individual self, The release from this world of trouble, risk 
and adventure can be had only by losing the separate self? 
(Ibid, y. 449), 

“The Supreme fact of our life and Oonsciousness is, 
that in any final analysis the individual life and the Ls 
AN one and identical” (Kingsland $ Rational Mystvetsm, 

- 431), 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitizeq'by $Gangori Trust 


"Sin is putting trust in things that perish... Evil ig 
the separation of the sou! from the source of life.” (Radha. 
krishnan: Reign of Religion in Contemporary Philosophy, 
p. 450). i 


“Seeking to save his personal life, man forefeits the 
greater im personal life of truth; clinging to the es he 
is shut out from the knowledge of the Hternal....... Love of self 
shuts men out from Truth, and seekig theiz own personal 
happiness they lose the deeper, purer and more abiding bliss... 
».He who has yielded up that self, that personality that most 
men love, and to which they cling with such fierce tenacity, 
has left behind him all perplexity, and has entered into a 
simplicity so profoundly simple as to be looked upon by the 
world, involved as it is in a network of error, as foolishness,” 
(James Allen: Book of Meditations, p. 216-217), “The spirit 
of man is inseparable from the Infinite, and can bo satisfied 
with nothing short of the Infinite, and the burden of pain will 
continue to weigh upon man’s heart, and the shadows of 
sorrow to darken his pathway until ceasing from wanderings 
in the dream-world of matter, he comes back to his home in 
the reality of the Eternal, As the smallest drop of water 
detached from the ocean contains all the qualities of the 
ocean, So man, detached in consciousness from the Infinite, 
contains within himself its likeness ; and as the drop of water 
must, by the law of nature, ultimately find its way back to 
the ocean and lose itself in its silent depth, so each man, 
by the unfailing law of his nature, at last returns to his source, 
ana lose himself in the heart of the Infinite.» (Ibid. p. 165). 
“To become one with the Infinite 18 the goal of man,” (Ibid. 
P. 166), “Whilst vainly imagining that the pleasures of earth 
pro eA and satisfying, pain and sorrow continually remind 
E mr Es and unsatsifying nature, Ever striving to 
uo ds sees ete re 18 to be found in material 
against this beliet which 0 पणात and persistent revolt 

7 Which revolt is at once a refutation of his 


CC-0. Prof. Satya Vrat Shastri Collection. 


( ws 
Digitized by eGangotri Trust 


ti rtality, and an inherent 2 
essential p Sy, nt and imperi 
that only in the immortal, the eternal, the ino A yo 
satisfaction of unbroken peace.” (Ibid, p, 164), e 


“Just in Dob as We realise this onenes 
Divine, this at-one-ment with our Maker, do our liy 
calm, confident, creative... ... All our troubles com 
gense of separateness from the Infinite Source... This i 
the secret of all healing, of all health, prosperity al 
happiness, the conscious union with the Divine.» (Marden 
The Miracle of Right Thought, p. 117-121). 


s with the 
e3 become 
e from our 


"In just the degree that we come into a conscious 


realisation of our oneness with the Infinite Life, and open 
ourselves to this divine inflow, do we actualise in ourselves 
the qualities and powers of the Infinite Life......In the 


degree thai wo recognise our oneness, our connection with 
the Infinite Spirit which is the life of all, and in the degree 
that we open ourselves to this divine inflow, do we come into 
harmony with the highest, the most powerful, and the most 
beautiful everywhere... Andin the degree that we fail to 
recognise our oneness with this Infinite Source, and so close, 
shut ourselves to this divine inflow, do we come into that state 
where there seems to be with us nothing of beauty, nothing 
of power.” (Trine: In Tune with the Infinite, p. 4, 14-15). 


40. THE PATH OF PERFECTION. 
YOGAVASISTILA :— 

The self is the only friend of the self, and the self 
is the only enemy 011010 self, If one does not save oneself, 
there is no other way left. (VIb. 162, 18) What one 
does not attain through one’s own efforts cannot be attained 
through any other agency in the three worlds. (V. 43. 18). 

hatever one acquires anywhere does so by the application 
of one's own force. There is no other method possible. 
(IV. 43. 13). If a teacher ean raise the ignorant without 


the latter’s own effort, why does he nob raise 8 camel, 
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elephant or bal 

es र 
E E and friends do not he (V. 13. 8). nance 
charity and fasts ate, are of no use in this matter, (IIT, 6, 4 , 
The control of one's own mind is the source of all lastin; 
prosperity and of attainment of high ppribions, 88 the लाग 
is the source of all the beauty of Fob (V. 43. 35), Why 
do you not propitiate your own mind phan of Propitiating 
the gods, Vishnu and others ? 3 43, 25). Vishnu is unable 
to give knowledge to one who does not i hink for himself, eyen 
if He is worshiped for long and is very much pleased. 
(V. 43. 10). Those who run to other gods, having forgotten 
the God residing within the cave of their own heart, are like 
those people who run after ordinary stones, having thrown 
away the diamond from their hands, (5.9. 14). God (Vishnu) 
is within every body. ‘Those are really unfortunate who 
go to the external Vishnu having neglected the internal 
one. (IV, 43.26). As a mango ripens gradually, so the 
mind becomes purified by constant effort and discrimination, 
(V. 43. 32). God is known through one's own effort and 
ever-growing discrimination ; not by penance, bath and 
ceremonies (ILI. 6, 9), 


Complete liberation (de-limitation) in which there is 
no further experiences of the ego and the world does not 
dawn without the accomplishment of utter Negation. 
(III. 21.12), The ‘right outlook consists in the belio! 
that all the countless objects are tho Atman and nothing 
else. (V. 79.3). There is no other bettor way than the 
conviction that the perceived objects do not exist a8 guo. 
The real nature of Brahman is not known through all 
other activity (IIT. 7. 28). The expert in the experient? 
of Brahman stay in, and those on the path try to 70001 
with the help of the lore, the conviction that the know" 
and the objects of knowledge are absolutely naught (12 
21). The mind becomes calm and attains Peace by medi 
Hing on the Unity of tho Ultimate Reality. (Via 6% 5 
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The Mind On g uiet and is dissolved by thinking. ums 
[nfinite Self anc peco LE one with it, (VIa, 69, 49. I à 
Brahman, thou art Brahman, the three worlds are DAAR 
all that is perceived is Brahman, There is no Second realit | 
Do as you pepo (१10. 49. 23). As a gold bangle imm 
possibly exist 88 separate from gold, as a wave Cannot possibly 
oxis 88 separate from water, so the world Cannot exist ag 
separate from God.» (IIL. 61, वित triumphant state 
of Liberation does not arise until distaste for the enjoy- 
ment of the world, through which worldly existence comes 
fo an end, is acquired. (V.24. 37-38). The sun of Self- 
realisation shines bright in the pure infinite sky of the 
Consciosness only when the cloud of the ego is dispersed. 
(V. 18. 17). The lily of Truth does not bloom as long as the 
moonlight of Consciousness is obstructed by the cloud of the 
ego, (IV. 33. 28). The existence of the world is correlative 
to the existence of the mind. Both come to an end when one 
of them comes to an end. ‘This is possible through meditation 
on the Reality. (IV. 17.19). When the mind is dissolved 
all the ideas of unity and duality totally vanish, What 
remains is pure, decayless, One, Peaceful Absolute, (VIa. 93. 
44), When the mind is dissolved by the constan: affirmation 
of the universal Consciousness, the universal state of being is 
realised, (५, 55.2). The mind is dissolved by thinking on 
its real nature. (III. 97. 10). ‘The Self is not realised until 
everything is not given up. (V. 53. 44). He who does not 
Acquire any thing acquires completely the Complete Whole, 
Which is Absolute and Immortal. (V.34. 76). 4l is offered 
10 him who does not accept any thing particular. (VIa, 93. oa 
Everything attends upon him who gives up everything. 
(VIa. 98, 59), 49 
UU PO RM, 


5 v. En — 
४० maT ह्यात्मनो बन्धुरात्मैव रिपुरात्मतः । A 
आत्मात्मना न वेत्त्रातस्तदुपायोऽस्ति नेतरः॥ (ई। १११ | 
नात्मनः प्राप्यते यत्तत्प्राप्यते न जगत्त्रयात्‌ | (५ ४३ । १८ ) 


यद्यदासाद्यते किश्चित्केनचिवूकव्िदेव हि । 
18 CC-0. Prof. Satya Vrat Shastri Collection. 
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“Though the wide universe is full of good, no kernel 
of nourishing corn can come to him but through his toi] 
bestowed on that plot of eround which is given to him to 


स्वशक्तिसंप्रवृत्या यल्लभ्यते नान्यतः कचित्‌ ॥ (५]४३॥१४)  oooo 
गुरुर्चेदुद्धरत्यज्ञमात्मीयात्पो रुषाइते । 
Sg दान्तं बलीवर्द तस्कस्मान्नोद्धरत्यसो ॥ ( ५। ४३।१३) 
न ध्यानेन न योगेन न तपोभिन चाध्वरैः ($a १४७ | २४) 
न दानं नच कर्माणि न धनानि न वान्धवाः। ( ५।१३।८) 
किब्चिन्नोपकरोत्यत्र तपोदानत्रतादिकिम्‌ । (३।६।४) 
सवेषामुत्तमस्थानानां galaj चि!संपदामू । 
स्वमनोनिग्रहो भूमिभूमिः शष्यश्रियामिव ॥ । ७५। ४३ 1 ३५ ) 
क्रियते माधवादीनां प्रणयग्राथेना स्वयम्‌ । 
तथैव क्रियते कस्मान्न स्वकस्यैव चेतसः ॥ ( ५।४३। २५ ) 
चिरमाराधितोऽप्येष परसप्रीतिमानपि à 
नाविचारवतो ज्ञानं दातुं शक्रोति माधवः ॥ (५।४३।१०) 
संत्यज्य हृद्गुहेशानं देवमन्यं प्रयान्ति ये । 
ते रत्नमभिवाञ्छन्ति त्यत्तहस्तध्थको ध्तुभाः ॥ ( ५।८।१४ ) 
सवध्यैव जनस्यास्य विष्णुरभ्यन्तरे स्थितः | 
तं परित्यज्य ये यान्ति बहिरविष्णु awaa: ॥ ( ५। ४३।२६) 
नत्याभ्य।सविवेक्राभ्या चित्तमाछु प्रसीदति | 
आम्र एव दशामेति साहकारीं शनैः शनेः ॥ ( ५1 ४३। ३२) 
स्वपो रपप्रयत्नेन विवेकेन विक।सिना à 
स देवो ज्ञायते राम न तपःएनानकमंभिः॥ ( ३ ३।९ ) 
अत्यन्ताभावसम्परत्ति विनाद्वन्ताजग त्स्थितेः i 
अनुत्पादमयी छापा नोदेत्येव AFTN ( ३।२१।१२ ) 
e 
इमा घटपटाकारा: पदाथशतपंक्तय: | 
आत्मैव नान्यदस्तीति निश्चयः सम्यगीक्षणम्‌ ॥ ( ५। ७९।३) 
दर्यात्यन्ताभावतस्ठु ऋते नान्या शुभा गतिः । 
` तज्ज्ञातं ब्रह्मणो रूपं भवेन्नान्येन कमणा ॥ (33191232) 
अत्यन्ताभावसम्पत्तो ज्ञातृज्ञेयश्य वस्तुनः | 
युक्त्या शास्त्र य॑तन्ते ये ते ब्रह्माभ्यासिनः स्थिताः ॥ (3133139) 
उकतत्ववनाम्यासाच्छान्तं शाम्यत्यलं मनः । ( Paesi ve ) 
Dor BERN तन्मय qq | 
दिव भवति स्थिरम्‌ ॥ ( १ । ३९ । ४९ ) 
Fale त्रिजगदूत्रह्म तवं ब्र खळ eng: | 
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dll. Trust thyself... Welcome evermore to 
is the self-helping man. For him. all 
vide... AS a man’s prayers are a disease of 
P s creeds a disease of the intellect... Tt is only wh 
mon puts off all foreign support, and Stands Ae "s 
[ see him to be strong and to prevail... Nothing 
bring you peace but your own self,» (Emersons fd 
on Self-reliance). s 
‘Hach individual has to blaze out his Own trail into 
the unknown, Each must tread the Weary path up the 
steep mountain from the top of which alone vision can be 
geen in all splendour. The teacher may put us on the way, 


gods and men 
doors are flung 
the Will, so are 


= 


द्वितीया कळना aka यथेच्छसि तथा कुछ ॥ ( है | ४९ । २३ ) 
i ARRA TRAST | 
वं न amgang ॥ (३।६१।४) 


यथा न संभ 


न भोगेष्वरतियोवञ्जायते भएनारिनी । ( ५।२४।३७) 


nes 


नपरानि [वत्ञाप्यते जयदायिनी ॥ (५।२४।३८) 
अहंकारास्डुदे क्षीणे gal विमले तते | 
नूनं संप्रौढतामेति स्वालोको wesc परः ॥ (५।१३।१७) 
चिज्योत््ञा यावदेवान्तरहंकारघनावृत्ा । 

बिकासयति नो तावत्परमा्थ कुमुद्वतीम्‌ ॥ (४।३३।२०) 
चित्तसत्तेव जगत्सत्ता जगत्सत्तेव ATER । 

एकाभावादूद्रयोनीशः स च सत्यविचारणात्‌ ॥ (४।१७।१९) 
चित्त त्यक्ते लयं याति हेतसैकयं च सवतः । 

दिष्यते परमं शान्तमच्छमेकमनामयम्‌ ॥ ( १। ९३ । ४४) 
यदा संक्षीयते चित्तमभावात्यन्तभावनात्‌। 

चिस्सामान्यस्वरूपस्य सत्तासामान्यता पदा ॥ ( ५। ५५। २ ) 

मन एव विचारेण सन्ये विलयभेष्यति । ( ३। ९७४ । १० ) 

चित्त त्यक्ते लयं याति द्वेतमैक्यं च सर्वतः । 

हिष्यते परमं शान्तमच्छमेकमरनामयस्‌ ॥ ( १ । ५३ | ४४ ) 
mad न संत्यक्तं ताबदात्मा न उभ्यत्े । . ५। ५८ | ४४ ) 

न किञ्चिदयेन संप्राप्तं तेनेदं परमास्तम्‌ | 

संप्राप्यान्तःप्रपूर्णन सर्व प्राप्तमखण्डितम्‌ ॥ ( ५ । 3Y । ४६ ) 

न ग्रह्माति हि यत्किशित्स्व तस्मै प्रदीयते । (ई । ५३ । ६२) 

सनै त्यजति यस्तश्य सर्वमेवो प तिष्ठते ॥ (१ । ३३ । ५९ ) 
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speak to us of the hazards and ce but the grasp. 
ing of the final mystery is the individual achievement,” 
(Radhakrishnan: An Idealist View of Life, p. 121). 

“jn vain does he make to himself gods, in order to 
get from them by prayers and flattery what can be 
accomplished only by his own will-power.” (Bear; 
Schopenhauer, p. 44). 

“We cannot get the intuition of God unless we strive 
for it with our whole being. The experience has to be 
earned with costing effort, passion and suffering, faith 
and struggle.” (Radhakrishnan: An Idealist View of Life, 
p. 203). 

"Denial is the creative force of the raind used as a 
dissolving or disintegrating power? (Wase: Inner Teach- 
ings and Yoga, p. 37). 

"The first great stage or degree is where you realise 
the unreality of all things which you have hitherto considered 
as real. It is the great denial of the reality of the oxternal 
things, in the light of the all-ness of God, the Changeless One. 
The reality of the changing, temporal universe has to be 
denied, and the denial must be followed by a mental affirma- 
tion of the perfection of the Ona Reality. (p. 30)....The 
Second stage or degree is where having dissolved the gross 
and imperfect in the refined and perfect, the Light of the 
Logos appears. The one reality is seen........ The third 
initiation is the Synthesis, Tt is a point where you come back 
to the things of the external world, and see that, informing 
them, in every atom, in every part, and in every speck of 


space is the living, breathing presence of God.” (Wase: The 
Inner Teachings and Yoga, p. 33). 


"The higher powers of the soul rise in proportion 


88 the life of the sense is depressed”, (Prel: Philosophy of 
Mysticism, Vol, II, p. 171). 


"Ihe individual self must be lost before the Self 
can be found, not lost qua individual, but lost as being 
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nothing but individual.” ( ingsland : Ration 
492). “Al mystical teachers have taught that iti 

ip proportion as the self—the lower, persona] Ps. D only 

the real Self can be found." (Ibid, p. 241). st, that 


al Mysticism, 


“yt is not difficult in the light of the present day belief 

to pass in thought from the visible universe to the ix 
material Substance-principle ; and to do this helps us to Me 
in turn from that garment of the Spirit of God to that M 
it clothes and expresses, namely, Infinite Life and Intelligence 
itself”. (Charles Wase: The Inner Teachings and Yos 
p. 25). "In thought, the material universe must be IM 
into the other, and the other resolved into the Spirit-life, will 
mind—into God—before man realises his own birth-right, Med 
his powers in unity with that living power, from which, and 
in which, he really derives his being.» (Ibid, p. 21). ...“This 
is the process of involution, and this path consciously 
taken, brings you the Divine powers of new and regenerated 
Consciousness.”  (Jbid., p. 26). 


“Whoever sets his power free has freed himself, 
This is the true absolution; this alone is being absolved. 
None but the ungrudging servant holds the key to the Perfect 
Mastery. Once he craves no other wages, God's own SELF 
i$ his. He need not even ask forit, Truly is the labourer 
worthy of his own hire, Whatever we may claim the master 
gives us; but once we cease to claim, He gives.......... Himself. 
when shall our clamour cease?” (F.T. Brooks: The Gospel 


of Life, Vol. T. p. 141-142). 


“You need not enter a monastery—the world today is 
your monastery, and the struggles of daily life are Ue 
Monastic discipline, it is not what you do but how Xen do it, 
Dot sitting in a hermitage that really matters, but sitting 10 
thg deep centre of your own being. The wise man can 3 
the Worldly life itself his hermitage and worldly activities AIS 
. Means of liberation” (Brunton + Inner Reality, P. 145). 


make 
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“Weare here to live, not to run away from life,” (Ibid, 
p. 148). 


"There is uo freedom from suffering anywhere in the 
universe so long as there is no freedom from the ego.» 
(Brunton: Wisdom of the Overself, p. 114). 


“Yoga is the emtying of the mind of all things i, e, 
creation of a mental void.» (Brunton: Inner Reality, p. 92). 


“Jf you succeed in stilling all thought, you have achieved 


meditation." (7076, p. 117). 

“To sit in a state of attentive iminobility whilst you 
calm the mind and watch for the arising of the Soul—thig ig 
true way of self-knowledge.” (Jbid. p. 118), 


“To rest without thought is a wonderful achievement 
and as you discover its possibility you must seek to prolong 
those all too brief and precious moments when the mind, the 


“P? returns to its source, its primeval divine element,” (bid, 
p. 137). 


"If the final thought ^I" is held, stilled, pinned down, 
it becomes eliminated, for it does not exist by itself’ (Ibid. 
p. 137). 


"It will never be possible to find the spirit unlesa you 
axe willing to let go of the personality.” (Ibid, p. 233) 


“When the mind and the senses 


are no longer active, 
when discursive thought ceases, 


we get the highest and 
purest state of the soul when it enjoys the untrammelled bliss 
of its own nature.” (Radhakrishnan : Gautama the Buddha, 
p. 19), 

“Every human being must form his 
his own strenous efforts to discover truth, b 
his own reasoning faculties, b 
conscionsness.^» 
p. 7). 


ewn opinions by 
y the exercise of 
y the experiences of his own 
(Mre. Besant: Memoirs of Past Lives, 1918 
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«While trust and authority may put hi 


i is his own independent search that will take 
(Radhakrishnan : Contemporary Indian Phi] 


m on the Way, 
him to the goal" 
080phy, y. 287), 


“God is in us and we have only to t um. 
urn within t ; 
O realise 


ihe truth.” (Radhakrishnan 3 Religion in Transition p. 45) 
JERA L] 


“Suppress the Ego, and you supress the world.” (F 


j f M i icht 
(Weber : History of Modern Philosophy (1902) i 


» p 484), 


“Tt has been shown how the mind's incessant Movemeni 
creates the time senso and retards one's entry into the timeless 
Absolute. ‘Then by overcoming this motion one should be 
able to overcome the tyranny of time. The reverse of 
movemont is stillness. The reverse of time is eternity. One 
musi seek, therefore, to cultivate the state of stillness, mental 
no less than physical, if one would conquer time consciousness 
as abiding in itself in repose as deep as that of deep sea free 

: 


> 4 


from waves? (Brunton: Wisdom of the Overself, p. 193.) 


"If one were to stop the wheeling revolutions of intellect 
and reduce all thoughts to the primal one, the “I”—thought, 
and then melt this inte mental stillness, one would be 
immediately liberated from temporal captivity. An aroma 
of immortality would then cling around one’s whole being— 
If cne were to turn the intellects’ search and observation 
inwardly upon itself and trace it to its own point of origin, the 
ego-thought, one would lapse into the resultant stillness and 
thus achieve this object.” (Paul Brunton: Wisdom of the 
Overself, p. 121). 


“The mind must be stilled, so far as possible? (Ibid, 191). 


“Out of the ereat stillness and blankness Rs d 
of the mind, me thought “I” is tbe first arising of E. 
Personal ego within consciousness, Out of it has t the 
Whole accumulation of our thoughts which e. ; 
Hotion of a perscnal being existing independent 
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Uprooting this primal thought, nothing but impersonal lef, 
will be left.” (Ibid. p. 191). 


“Yoga is the emptying of the mind of all things, i.e, 
creation of a mental void," (Brunton: Inner Reality, p. 92), 


“All our attention should be focussed upon the 
mysterious blankness behind it" (Ibid. p. 191). 


There is a special inter-relationship between breath and 
thought. (Zbid. p. 199). 


"Man's iife-current like a tree has put forth two 
branches; the one being mind and the other breath. 


(bid. p. 200) 


“The function of thinking, so far as the physical life is 
concerned, is interralated with the function of breathing... 
a change in one frequently brings about a corresponding 
change in the other.” (Ibid. p. 200), 


* As a result of this close interrelation, changes in breath- 
ing produce changes in mind, and vice versa” (Ibid, p. 201). 


“Because thought and breath are 80 intertwined, one has 
only by an act of will to pay conscious attention to, and 
regulate one’s rate and mode of breathing in order to produce 
the corresponding effect upon his thoughts, Hence the stilling 
of the breath tends to still the thoughts.» (Ibid. p. 201). 


“Tf man wishes to awaken, if he wants to understand 
himself, he must face the fact that the real avenue to contact 


with God is not outside himself but within, directly inside.” 
(Paul Brunton: The Inner Reality, p. 27). 


“So long as you think that reality is to be fonnd in any 
euperrence you are deceiving yourself,» (Ibid. p. 29), 


“By quieting the bod 
` the conditions in whi 
and manifest itself 


y and the thoughts, you prepare 
ch the Infinite spirit will speak to you 
to you.. He cannot come to you if you 
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thinking of your personal 
8 too busy B problems... 
ar no thoughts there would be no Personal i there 
: f thinking is the stilling of the personal b. 
(Paul Brunton: Inner Reality, p. 87) os 


«We must learn the art of retreating from the 


3 BE sensuous 
and surface existence. This. is best done through deliberate 
self-discipline.” (Brunton: Wisdom of the Overself, p. 215) 


“The time gap between two thoughts—however infinitesi- 
mal and however unnoticed it must necessarily be—is the 
moment when the ego comes unconsciously into contact with 
the Overself, for at such a moment the intellect “picks up» 
in a lightning like flash the light of consciousness necessary to 
continue its activity. That gap may be infinitely minute, yet 
it existe,’ (Brunton: The Quest of the Overself, p. 234). 


“When the interval between two thoughts is prolonged 
there is created the possibility of entering, and remaining for 
atime in, the Overself-state. This is the key to the internal 
work which has to be done upon this path when the advanced 
stage is reached," (Tbid., p. 234). 

“Faith, intuition, logical thinking and mystio lranoe... ... 
should be regarded only as steps. They are not and can never 
be perfect instruments for the service of a man who is seeking 
nothing less than complete certitude.” (Brunton: Hidden 
Teaching Beyond Yoga, p. 149). 


“Consciousness is to be caught between Be ee 
ideas and thus cleared off and kept attentively alert an 55) 
fully alive to its own character at the same time.” (Ibid., p. 240). 
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41. THE MYSTIC EXPERIENCE. 

YOGAVASISTHA :— 

The experience of Fullness is called Samadhi, (५, 
62, 11). It transcends duality of all kiuds and is undisturbed 
by the ego. (V. 62. 10). tis free from worry; it is charac- 
terised by the feeling of having attained all that was to be 
attained—completa satisfaction—, free from tho thoughts of 
something to be achieved or given up. (V. 62. 11). It isan 
experience of rest, eternal satisfaction, vision of things as they 
really are (V. 62.9). This experience is acquired when the 
ego has been dissolved and difference has been negated. 
(ILI. 117. 10), That experience is the Self-experience in 
which all thoughts have subsided and the individual remains 
as motionless as the inside of a stone, in spite of there being 
neither sleep nor unconsciousness. (III, 117. 9). It is like 
the full ocean, but cannot. be described by us. (V. 64. 48), 
This blissful Divine Experience which is immanent arises 
when the ego and the mind are dissolved. (V. 64. 51). It is 
attained by one’s own effort, it is very different from sleep, 
it cannot be described in words, but can be experienced within. 
(४. 64.52). It is limitless, divisionless, whole and infinite 
experience of Being and pure Consciousness in which indivi- 
duality is not at all experienced. (VIb. 48, 4). In that 
experience, Consciousness alone, free from all desires and 
fatigue, remains as beginningless and endless, . (VIb. 46, 6). 
Having attained oneness with the Reality, the wind, the 
desires, the actions, and the feelings of joy and sorrow vanish 
into nothing. (Vib. 46. 8). "hat is the goal, that is the final 
state of Peace, that is the summum bonum, that is the 
Eternal Good, Having once attained Peace in that state, 
one is no longer deluded. (V. 54, 10), Having experienced 
that state of the Greatest Happiness in himself, the 
embodied being never attaches any value to the objective 
world, as a king never regards poverty as of any value. 
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(V. 54. 72). Having once been in that state for a moment 
or for years, one does not find any pleasure in the objects 
of enjoyment, as one who has been to heaven looks down 


upon 
the pleasures of the earth, (V. 54. 69). g 


MODERN TH OUGHT : — 


“it is a type of experience which is not clearly 
differentiated into a subject-object state, an integral undivided 
consciousness in which not merely this or that side of man's 
nature but his whole being seems to find itself, It is a 
condition of consciousness in which feelings are fused, ideas 


निरहङ्कारा eR ष्वनचुपातिनी । ( ५। ६२। १० ) 
पन्ताविगताभी श हेयोपादेयवर्जिता । ( ५। ६२। ११) 
समाहिता नित्यतृप्ता यथाभूतार्थेदर्शिनी ॥ ( ५। ६२। ९ ) 

प्रोक्ता समाविशब्देन परिपूर्ण मनोगतिः 1 ( ५। ६२ । ११ ) 

क्षते ara भेदे निस्पन्दतां गते । 

डा या प्रकचति तत्ध्वरूपमिति स्थितम्‌ ॥ ( ३। ११७ 1 १० ) 
संशान्तसर्वसंक्रल्पा या शिलान्तरिव स्थितिः 1 

जाज्यनिद्राविनिमुक्ता सा स्वरूपस्थितिः स्मृता ॥ ( ३।११७। ९ ) 
परिपूर्णीर्णवप्रख्या न वाग्गोचरमेति नः । ( ५। ६४। ४८ ) 
मनोहंकारविलये सर्वभावान्तरस्थिता ! 

समुदेति परानन्दा या ag: पारमेश्वरी n ( ५। ६४। ५१ ) 

सा स्वयं योगसंसिद्धा सुषुप्ताद्दूरभाविची । 

न गम्या वचसां राम हृद्यवेहानुभुयते ॥ ( ५। ६४॥ ५३ ) 
मनएता क्वापि संयाति तिष्टत्यच्छेव बोधता | 

Gair निर्विभागा च सवीऽखवीत्मिका सती ( ई । ४६। ४ ) 
इवयमेव ततश्तत्र निरस्तसकलैषणम्‌ | 

अनाद्यन्तमनायासं भ्यान मेवावशिष्यते ॥ ( $ । ४६। ६) 
परमा्ैकतामेत्य न जाने क मनोगतम्‌ | 

कव वासना कव कमणि कब हर्षामषसंविदः ॥ (ई । ४४। ८ ) 
तत्पदं सा मतिः शान्ता तच्छे यः शाश्वतं शिवम्‌ । 

तत्र बिश्रान्तिमाप्तस्य भूयो न बाधते श्रमः ॥ (५ । ५४ । ४० ) 
at महानन्दपदर्वा चित्तादासाद देहिनः । 

हस्यं न बहुमन्यन्ते राजानो दीनतामिव ॥ (५। 
avi वर्एसहस्रं वा तत्र लब्ध्वा स्थितिं मनः । 
रतिमेति न भोगोचे coca इवावनो ॥ ( ५ । १४ । ६४ ) 


uv । ४२) 
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melt into one another, boundaries broken and ordinary 
distinctions transcended. Past and present fade away into a 
sense of timeless being, consciousness and being are not there 
different from each other. All being is consciousness and all 
consciousness is being. Thought and reality coalesce and 
a creative merging of subject and object results, Life grows 
conscious of its incredible depths. In this fulness of felt life 
and freedom (Gnanda), the distinction of the knower and the 
known disappears. The privacy of the individual self is broken 
and invaded by a universal self which the individual feels as 
his own.” (Radhakrishnan: An Idealist View of Life 
p. 91, 92). ..."The experience is itself felt to be sufficient and 
complete. It is sovereign in its own right and carries its own 
credentials. It is self-established (swatahsiddha), self-evident 
(swasamvedya), and self-luminous (swayamprakasha). It 
does not argue or explain, but it knows and is (Zbid., 92). 
.... The tension of the normal life disappears, giving rise to 
inward peace, power and joy." (Jbid., p. 23). ...*I& transcends 
expression while it provokes it. It is just what it is, and not 
like anything else. There is no experience by which we can 
limit it, no conception by which we can define it.” (Ibid., p. 96) 
“All sorrows finished—the deep deep ocean 
Of joy opening within— the surface sparkling.” 
. (Edward Carpenter : Towards Democracy). 


“The mystic experience, so far as it is noetic at all, 
is characterised by the immediate kind of knowledge....Only 
in an immediate experience which stands for itself alone, 
can one find true reality; and most certainly of all, 
phere alone can one find the ultimate Reality which is 
God.” (Pratt : The Religious Conscionsness, p. 400-401). 
“The mystic ecstasy...............i8 cognitive in form; it seems 
to reveal reality to the mystic quite as tent as does 
his sight or hearing. His experience does not consist of 
mere feeling, but is largely also one of intuition. It is the 
sense of being face-to-face with reality.» (Ibid,, p. 405). 
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“Ij is a state which is, but it ig not this or that i 
particular. There is a mysterious inexpressible quietitude de 
delightful stillness in this sensation-free thoughtless state of 
wakeful sleep—It is very much awake when we are very much 
asleep, as it is perfectly conscious when we 


- ; are utter] 
unconscious," (Brunton, Wisdom of the Overself, = 


p. 248), 

“It is not a state but the very essence of all consciousness 
itself, and hence the very essence of all those three states, 
It is timeless, spaceless, matterless, causeless, impersonal and 
free? (Ibid. p. 244). 

“Where there is seemingly nothing at all but a static 
silence, the Real abides, where his individual perception fails 
to register either form or entity there the Overself Is. (Ibid. 
p. 247). 

“The transcendental consciousness will be intermittently 
present throughout the most feverish activities of the day and 
fully so throughout the slumber of the night. That which 
continues unbroken as the substratum of the wakefulness and 
is never annihilated by sleep-unconsciousness is the reality he 
has to find, Tt isa state which is, but it is not this or that in 
particular, ‘There is a mysterious inexpressible quietitude and 
delightful stillness in this sensation—free thoughtless state of 
wakeful sleep”, 


“The curious thing about the hidden observer is that it is 
very much awake when we are very much asleep, as it is 
perfectly conscious when we are utterly unconscious.” (Jbid., 
p. 243). 


“Absolute inner emptiness.” (7070. p. 246). 
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42. THE LIBERATED LIFE. 


YOGAV ASISTHA :— 


The liberated living man is free from attachment 
and lives like an emperor. (V.93.94). They have equanimity 
of mind and do not undergo changes of moods in serious, 
continuous and terrible experiences of joy and suffering. (VIb. 
198. 27). He neither feels attracted towards anything nor 
repulsed from anything. He does not move among objects as 
one needy of them, or as having a liking for them, He is 
above all attachment, (VIb. 102, 13). They are not disgusted 
with the people of the world, nor the latter are disgusted with 
them (VIb. 98, 2). They understand others? mind, behave 
gently, speak sweetly and softly. (VIb. 98,3.) They 
discriminate between acts and come to decisions quickly. (VIb. 
98.4) Their conduct does not harm anybody; they behave 
like friendly citizens. Externally they perform all sorts of 
actions, but internally they have no desire for any object, (VIb. 
98.5). He does not disregard what he has got, nor 
does he desire what he has not got. He is noble at hearb and 
peaceful in all activities, (VIb.45.10). Aa a lion 
comes out from the cage, he gets free from tho shackles 
of the caste, religion, stage of life, traditional morality and 
the Scripture, and goes out of the net of the world. (VIa. 
122, 2). He engages himself in action that has fallen to his 
lot without any desire or expectation, (VIb.29,5), He does not 
aim at reward for his actions, He is always satisfiod and 
does not depend upon anything. (VIa. 129.5). His faco is 
never without the lustre of cheerfulness, (Via. 116, 3). He is 
neither disturbed nor is overjoyed in terrible calamities and 
joyful festivities. (V. 93. 52, 53), He performs all kinds of 
actions without the delusion of agency, (V. 77.11). He 
isa youth among the young, aged among the aged, brave 
among the brave, a child among children, and sympathetically 
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miserable among the miserable, (V.11.14), 
tactful in the midst of enemies, (V.18.6). 
jn all his duties without any personal desir 
the Cosmie Willis being done through him. (V. 6, 1) 
while engaged in an action, is not affected by truco He, 
frustration of its aim and 80, neither rejoices nor dm 
(V. 6. 10), From his heart the feelings of «[" and bs 
and the ideas of "something to be attained» and "an 
to be avoided” have totally dropped. (V. 16, 20). His face TUA 
not become unusually bright in prosperity nor does jt become 
dull in misery, He stays equally in all States, (TIT, 9, 6) « 
He is a great man of action, as he acts without any Ms 
without egoistic feeling, without any impurity and me, 
(Via. 115. 13). The home of such house-holders whose minds 


He 18 loving and 
He engages himself 
6 with a feeling that 


are well-balanced and who have east away the evils of egotism 
are as good as solitary abcdes in forests, (V. 56. 22). The 
wise man enjoys all pleasures that he happens to have without 
any effort, without any attachment to them and in a playful 
spirit, as the eye enjoys sight. (V. 74. 63), He is a master- 
enjoyer because he enjoys all pleasure that are natural, while 
he neither hates any one of them nor craves for any. (VIa, 115 
21) As in the spring season the beauty and grandeur of trees 
increase, so the power, intellect, and lustre of one who has 
realised the truth increase evermore, (V. 76. 20), 


४२ mgA गतासङ्गः सम्राडात्मेव तिष्ठति। (41 १९३ | २४) 
सुखदुःखेषु wig weddg महत्स्वपि । 
मनागपि न वैरष्यं प्रयान्ति समदृष्टय; ॥ (१ | १६८ | २७ ) 
qaaa रसिकतां न च नीरसतां क्वचित्‌ | 
arg विचरत्यर्था वीतरागः सरागवत्‌ ॥ ( $ । १०३। १३ ) 
उद्विजन्तेऽपि नो लोकाल्छोकान्नोद्द जयन्ति च। ( $136 12) 
मनोज्ञमधुराचारा प्रिययेशलबादिनः । (१।९८। ३) 
विवेचितारः artat निर्णेतारः क्षणादपि u (३1 ९८।४) 
अबुद्वेगकराचारा बान्धबा नागरा इव । 
बहिः सवेसमाचारा Bled: aaa शीतलाः ut H 161) 
उपेक्षते न संप्राप्तं नाग्राप्तमभिवान्छति | 
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MODERN THOUGHT :— 

“The mystic does not recognise any difference between 
the secular and the sacred. Nothing is to be rejected: every- 
thing is to be raised....... Feeling the unity of himself and the 
universe, the man who lives in spirit is no more a separate self- 


सोमसौम्यो भवत्यन्तः शीतलः सवंत्रत्तिपु ॥ (६ । ४५ | १० ) 
वर्णधर्माश्रमा चारशाख्रयन्त्रणयो ज्झित: । 

निर्गच्छति जगजालात्प्नरादिव केसरी ॥ ( १ । १२२ । २ ) 
प्रवाहपतिते कार्ये कामसंकल्पबर्जितः । ( १ । २२1 ५ ) 
सर्वकर्मफलत्यागी नित्यतृप्तो निराश्रयः । $1 १२२। ५ ) 
gam: श्रियो वक्रं न सुश्चन्ति कदाचन । ( {। ११६ | ३ ) 
संपत्स्वापत्सु VAS रमणेष्वत्सवेपु च । ( ५। ९३। ५२ 
बिहरन्ञापि Tat नानन्दमुपगच्छति ॥ ( ५। ९३। ५३) 
करोत्यखिलकर्मीणि त्यक्तऋतू त्वबिश्रमः । ( ५ । ७७ । ११) 
बालो बालेषु वृद्धेषु ze) धीरेषु घेयवान्‌ । 

युवा यौवनवृत्तेषु दुःखितेष्वनुदुःखितः ॥ ( ५। ७७ | १४ ) 
स्ान्रुषु मध्यस्थो दयादाक्षिण्यसंयुत्तः । ( ५। १८ । ६ ) 

इमं विश्वपरिर्पन्दं करोमीत्यण्तवासनम्‌ i 

प्रवतेते यः कायेषु प मुक्त इति मे मतिः ॥ (५।६।१) 

यः garada gs नष्टेऽथ तत्फले । 

समः सन्सर्वकार्येषु न तुष्यति न शोचति ॥ ( ५। ६। १० ) 
हेयोपादेयकळने ममेत्यहमिहेति च । 

यष्यान्तः संपरिक्षीणे स जीवन्मुक्त उच्यते ॥ ( ५ । १६।२० ) 
नोदेति नास्तमायाति सुखे दुःखे मुखप्रभा | 

यथा ग्राप्तस्थितेय॑स्य जोवन्मुक्तः स उच्यते ॥ ( ३। ९। ६ ) 
मोनवन्निरहंभावो निर्मलो मुक्तमत्सरः | 

यः करोति गतोद्वेगं महाकर्ता स उच्यते ॥ ( १ । ११५। १३) 
गृहमेव geraat सुसमाहितचेतसाम्‌ i 

शान्ताहंकृतिदोषाणां विजना बनभूमयः ॥ ( ५ । ५६। २२ ) 
अयत्नोपनतं सवं ळीलयाऽसक्तमानसः | 

भुंक्ते भो गभर गराज्ञससवालोकमिव लोचनम्‌ ॥ (५। ७४ | ६३ ) 
न किश्वन द्वेष्टि न क्रित्रिदभिकांक्षति । 

इंक च sed ad महामोक्ता स उच्यते ॥|( १ । ११९ । २१ ) 
बलं बुद्धिश्च तेजश्च दृटतत्वश्य बर्धते | 

सवसन्तश्य agta सोन्दर्याद्या गुणा इव ॥ ( ५ । 96 13» ) 
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-centred individual, but a vehicle of uni 
able to face crisis in life with a mind 
joy... They walk on thorns with a tread as 
stillness of mind sure of itself.» (p, E «m 
and precious souls, filled with the m if e E. 
said to be world-conscious. They have the vision Ban 
in all existence and of all existences in the self... Those 3j 
develop this large impersonality of the outlook dum 
furthering the plan of the cosmos, in doing the vill of the 
Father. ‘hey are filled with love and friendliness to all 
humanity. We are called upon to love Our enemies ag 
ourselves, a rule more honoured with our lips than observed in 
our lives. To those dwelling in the spirit of God, it is the 
natural Jaw of their being, They have an abiding realisation 
of the secret oneness which is the basis of universal love,...16 
(love) lasis even when the night is dark and the stars are 
hidden aud men seem forsaken of all, It is the love that does 
not expect any reward, return or recompense....They are 
sovereigns over themselves, Theirs is a spontaneous growth 
and not a routine confirmity..., They are not worried about the 
standardised conceptions of conduct... Naturally, the seers are 
free from dogmatism and breathe the spirit of large tolerance... 
He continues to act without the sense of the ego.” (p. 124), 
‘Spiritual life is not intertia or indifference, but is light and 
freedom, peace and power; spiritual realisation is not a 
hysterical trance or drug-intoxication, for the life of the seer 
takes on a now depth, a marked increase in coherence and 
character. ‘There is a general enrichment of personality, 
It is more life and not less.” (Radhakrishnan: An Idealist 
View of Life, p. 215.) ; 

“Tho Children of Light, who abide in the Kingdom of 
Heaven, seo the universe, and all that it contains, aed 
Manifestation of one Law—the Law of Love.. „Knowing it 
they order their whole life in accordance with Levit me 
regarding their own personality.” (James Allen: 

f ; ; t Peace. He 
Heavenly Life, p. 53). “Perfect Love is perfeo 
20 


versal spiri. He ig 
‘full of Serenity and 
light as air and 
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who dwells with i& has completed his pilgrimage in the under- 
‘world of sorrow. With mind calm and heart at rest, he hag 
banished the shadows of grief, and knows the deathless Life," 
(Ibid., p. 59). ‘There is no bondage in the Heavenly Life, 
-There is Perfect Freedom." (Jbid., p. 60). “By self-enlighten- 
-ment is Perfect Freedom found.” (Jbid., p. 61). “Heavenly 
Freedom is freedom from passion, from opinions, from the 
-tyranny of the flesh, and the tyranny of the intellect—this 
first, and then all outward freedom, as effect to cause...... 
Glad-hearted, calm, and ready for all tasks is he who is freed 
from self. Irksomeness and weariness cannot enter his heart, 
and his divine strength lightens every burden so that its 
weight is not felt. He does not run away from Duty with 
his chains about him, but breaks them and stands free,” 
(Ibid, p. 63). “Greatness is never obtrusive, It works in 
silence, seeking no recognition” (Ibid, 65), “The toil of 
life ceases when the heart is pure. When the mind is harmo- 
nised with the Divine Law, the wheel of drudgery ceases to 
turn, and all work is transmuted into joyful activity.” (Ibid., 
74). “The Heavenly-hearted are without sorrow, because 
they are without sin.” (Ibid, TT). “Sorrow cannot overtake 
the righteous ; suffering cannot reach him who does not waste 
in self-seeking his spiritual substance; and he cannot be 
afflicted by weariness and unrest whose heart is at peace with 
all.” (Ibid., p. 52). “He gives, yet never thinks of receiving ; 
he works without regretting the past or anticipating the 
future, and never looks for reward.” (From Poverty to Power, 
p.175). “He who has realised the Truth goes forth as a 
sower of the seeds of goodness, purity, love and peace, without 
peo ancy, 9 and never looking for results.» (Ibid., p. 175). 

The holy man is divinely Wise; he alone knows truth in its 
fulness, and has entered into abiding rest and peace. For him 
evil has ceased; it has disappeared in tho universal light of 


2 
[11 F a 
or such a one there is no 


All-Good (Ibid., p. 179). 
more regret, no remorse...He is no longer affected by the 


changes of earth, »..Bublimely patient; infinitely compassion- 
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ate; deep, silent, and pure, his ver 
m Such is he who has entered int : 

power of utmost sacrifice has died Tn p^ T by the 
life.”  (Jbid., p. 167-168). “The fret and fever Pak. £ 
ceased, doubt and fever are cast out, and death ig not fo may 2 
who has realised the fadeless splendour of that life of Tu. 
adjusting heart and mind to the eternal and unch nea 
verities.” (James Allen: Above Lifes Turmoil, p 19). e 


“The practical life is still lived efficiently 
subject to its thraldom.” (Osborn: The Superph 


Y presence is a benediction 


but one is not 
ystcal p. 319). 

"When we have made our contact with the creative 
source of life, appropriate behaviour follows inevitably and 
without strain or conflict.’ (Osborn: The Superphysical p. 326). 


"Dy becoming allied with the creative hearb of the 
cosmos, the usual hope of reward or fear of failure have no 
meaning for us. We achieve an attitude of detachment as 
far as our personal fate is concerned, yet our life flows onward 
unaffected by attraction or repulsion, but positive and all 
inclusive, even as the life of the sun pours beneficiently on all 
and is affected by none.” (Osborn: The Superphysical, p. 331). 


“All growth in religion, when it is real and not merely 
formal religion, is a gradual growing in the likeness of God, 
It may be described as a progressive deification of human 
nature. Every stage of religious life implies a theopathic 
State, in the sense that the soul grows to feel more deeply the 
Presence of God, to be swayed by impulses from Him and to 
feel as ho feels with regard to the issues of life.” (Hughes: 
Philosophie Basis of Mysticism, p. 358). 

“Tho true sage does not flee to caves OT sit idly 
in àshramas but is constantly engaged in work for the welfare 
of others, (Brunton: The Hidden Teaching Beyond Yoga, 
p. 36). 

“Heaven can be entered after death only if we have 
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already entered it while alive," (Brunton: Inner Reality, 
p. 103). 

"The Mage, or, if you prefer it, the Sage, welcomes 
pleasures, accepts riches, merits, honours, but he is never the 
slave of any of them. He knows how to be poor, to stint 
himself and suffer; he endures willingly forgetfulness, be. 
cause his happiness, which is his own, expects nothing and 
dreads nothing from the caprices of fortune : 


"He can love without being beloved... He can enjoy 
solitade but he does not fear the society of man; he is a child 
with children, joyous with the young; staid with the aged, 
patient with fools, happy with the wise, He smiles with all 
who smile, he mourns with all who weep. He takes his part 
in all festivities, sympathises in all mournings, applauds all 
strength of mind, is indulgent to all weaknesses; never 
offending any one, he has never to pardon, for he never thinks 
himself offended ; he pities those who misconceive him, and 
awaits the opportunity of doing them good....Ready, himself, 
to give everything, he receives with pleasure and gratitude all 
that may be given him.” (Eliphas Levi : The Paradoxes of 
the Highest Science, p. 90-91), 


“There is a gravitional force towards embodiment which 
expresses itself psychologically as the will to live, and desire 
for experience in concrete form. Matter and form are essential 
for the exercise of our creativeness, but at first life is domi- 
nated by conditions, The law of Karma holds away, but 
eventually the creative powers of life achieved dominance, so 
that we become aware of our power over matter. The Law of 
necessity for rebirth ceases to bind us” (Osborn: The 
Superphysical p. 816). 
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43. UNIVERSAL BROTHERHOOD. 
YOGA VASISTHA:— 

Why should the thought that this ig 
that is not should arise when the One gel 
beings? (V. 20. 4). It is only narrow-minded people wh 
0००४१७ some people as their brethren and others as not. The 
mind of men of noble conduct knows no limitations. (V. 18 
61). O Ram, all classes of beings are your brethren, There 
is no class which is absolutely unrelated to you, (V. 18. 64), 
Arriving at the conviction that “there is no place where I am 
not, there is nothing which is not mine”, the brave get their 
minds liberated. (V. 18. 62.)*? 

MODERN THOUGHT :— 

“If there be one Life, one Consciousness in all forms 
with God immanent in all, then as an inevitable corollary 
to this supreme truth comes the fact of the solidarity of all 
that lives, of all that is—a universal Brotherhood.” (P, Pavari: 
Theosophy Explained, p. 4). 


May brother and 
f is present in all 


“The consciousness of this inner unity, the recognition 
of the One Self dwelling equally in all, is the one sure founda- 
tion of Brotherhood.» (Annie Besant: The Ancient Wisdom, 
p. 225).......We are one in our origin, one in the method of ' 
our evolution, one in our goal, and the differences of our age 
and statare but give opportunity for the growth of the tenderest 
and closest ties, All that a man would do for his brother of 


४३ wad विद्यमानस्य सर्वगस्य किलात्मनः | 
अयं वन्धुः परश्चायमित्यसौ कलना कुतः ॥ (५।२०।४) 
अयं aye नेति गणना ळघुवेतसाम्‌ | 
उदारचरितानान्तु विगतावणैव धीः ॥ (₹। १८ | ६१ ) 
aay एव हि ते भूतजातयो राम बन्धवः | 
अत्यन्तासंयुता एतास्तब राम न काश्चन ( ५। 
न agia न यत्राहं न dad न यन्मम | 


राणां विगताबणैव थीः ॥ ( ५। १८। ६२) 
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the flesh, dearer to him ihan himself, is the measure of what 
he owes to each who shares with him the one Life. Men are 
shut out from their brothers’ hearts by differences of race, of 
olass, of country; the man who is wise by loye rises above all 
these petty differences, and sees ail drawing their life from 
the one source, all as a part of his family.” (Jbid., p. 226), 


“Universal Brotherhood is the Supreme Ideal of 
Humanity, and towards that Ideal the world is slowly but 
surely moving.” (James Allen: Book of Meditations, p. 338). 
“Brotherhood is af first spiritual, and its outer manifestation 
in the world must follow as a natural result,” (Jbid., p. 339). 


“The continual emphasis upon the “my” and ‘‘mine” 
Soy is constantly introducing into human relationships the 
disruptive principle of disunity........ True unity will come to 
have its place in society when all...have learnt to substitute 
the word “our” for those divisive words, ‘‘my” and “mine.” 
This time will come when men shall have entered into the 
spiritual consciousness that the Self in all individuals is 
actually One Self, so that what I do for my true Self I am 
doing for all other Selves, and what I do for others I am doing 
for my Self. Real brotherhood, when it comes, will be based 
on this deep consciousness." (J. H. Randall: The Spirit of 
the New Philosophy, p. 207). 


“The world needs nothing else so much as it needs 
brotherhood, not of one kind only, but of ail kinds, racial 
brotherhood, national brotherhood, social brotherhood, industrial 
brotherhood, religious brotherhood, brotherhood between all 
classes and people—the spirit of brotherhood to pervade all 
human life. The finest dream that ever rose on the prophetio 
vision of humanity is the dream of human brotherhood. Human 
brotherhood means the “Commonwealth of Man,” Human 
brotherhood means the “Kingdom of Heaven" coming to 
practical realisation on the earth, I have asked: Is world-wide 
human brotherhood only a dream ? T reply again: It is more 
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than a dream, it is a vision from God, showing to men what 
ought to be realised, what will be realised, because the ideals 
of men are the promises of God, Ag surely then, as that 
God is God—in other words, as surely as that truth is stronger 
than error; as surely as that right is stronger than wrong; as 
surely as that love is stronger than hate; as surely as that good 
is stronger than evil;—-so surely must brotherhood, wide as 
humanity, come, To doubt this is both cowardice and atheism. 
But because God works through human agencies, therefore 
it is also both cowardice and atheism if any of us to whom 
tbe divine vision has been revealed, fails to do his part, fails 
to join hands with God and his fellowmen to help to make the 
dream of Human Brotherhood come true.” (J. T. Sunderland: 

India, America and world Brotherhood, p. 203-294). 
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SELECTED OPINIONS ON THE WORKS OF 
Dr. B. L. ATREYA 


On the Yogavasistha, 


1. The Philosophy of Yogavasistha. 


Prof. Th, Stcherbatsky, Leningrad :— 

“A very thorough investigation imbibed with real scientific Spirit and 
conducted in accordance with the methods of modern criticism 22.2 work 
that tends to the advancement of our knowledge... Prof. Atreya has 
brought the problem of the date of the Yogavasistha very near to its final 
solution , .. Prof. Atreya deserves the highest praise for introducing into 


his exposition numerous and various references to European Philosophy.” 


Prof. À. Berriedale Keith, Edinburgh :— 


“You have certainly restored the system to its just place in the 
history of Indian thought, and have made its doctrines fully accessible in 
the most satisfactory manner. Your critical estimate of the tenets of 
this philosophical system is interesting and stimulating, and merits study 
by all those concerned with the value and purpose of Indian philosophy 
as a whole. The comparisons with western views of recent date are 
helpful as bringing out clearly the fact that the same problems were faced 
in the time of the Yogavasistha as are now raised, though the formulations 
thereof necessarily differed. I do not doubt that your work will be duly. 
taken into account by future historians of Indian thought and that it will 
rank us a valuable contribution towards the determination of the mode of 
the development of Indian ideals.” 


Dr. Paul Schrecker, Professor of Philosophy, Columbia University, 
New York :—- 

“Although I am no expert in your field of research and lack any 
qualification for valuing your contributions, I may nevertheless E " 
admiration for the thorough erudition, the penetrating RINE a bi 
profound humanism which manifest themselves in every line g Ets 
I read your publications with intense interest and great Re D - 
certainly call the attention of my colleagues and students on your , 


whenever an opportunity arises.” 
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Prof. Dr. Schrader, Kiel :— 
“I am inclined to congratulate you on your having proved that 
Yogavasistha is earlier than Shankara and possibly even Gaudapada,” 


Prot. Winternitz, Prague :— 

“The arguments for your date of the Yogavasistha are certainly 
deserving of most earnest consideration... . Your discovery of the source 
of some of the Minor Upanishads seems to me very important." 


Dr. Gualtherus H. Mees, Leyden :— 


“I am most happy that this one of the most profound and exalted 
books of the world has been taken to hand so thoroughly and in such a 
scientific manner.”’ 


Prof. Jules Bloch, Paris :— 


“Your exposion is as lucid as it is thorough.” 


Proj. Turner, London :— 

“It is indeed most encouraging to find that Indian Philosophy (in 
which India has made perhaps a greater contribution to mankind than iu 
anything else) receives so much cultivation and that too inthe most fitting 
home, the Benares Hindu University.” 


Paul Burnton :— 


“I have just completed writing an article on your book, and 1 have 
done my best to give it a highly favourable commendation to western 
readers... I consider it ought to be brought to wider notice,” 


Sir, S. Radhakrishnan :— 


*He gives an admirable account of the main ideas of the system and 
his comparisons with western views areasa rule stimulating... The range 
of the author is as wide as his judgment is measured, Dr. Atreya's work 


is certain to rank among the dependable English treatises 01 Sanskrit 
philosophical classics. ? 


Prof. Dr. S. N. Dasgupta (Calcutta) :— 


"It is a very elaborate work which testifies to the great industry of 

. the writer in going carefully through the problems of Yogavasistha and 
of arranging them in a modern form...There is no doubt that the writer 
bestowed immense time and labour in digesting the material of this great 
work and in attempting to give it a modern shape. He also gave a very 


lucid and clear exposition of the eneral m 
philosophy, " general position of Yogavaststha 
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Seth Ambalal Sarabhai (Ahmedabad) :— 


«| have been wanting to write to you to tell you that I 


deri 
pleasure and benefit by reading erived great 


your Philosophy of Yogavasistha. 1 
believe that you can just be proud of your Study of the subject and the 


manner in which you have summarised and Presented the philosophy of 
Vasistha. I have been studying Philosophy and Religion for the last few 
years. It has been my good fortune to read several books on the subject, 
and I consider your Philosophy of Yogavasistha to be one of the best...In 
your book I find what I want in brief and concise manner. I often feel 
that most writers do not do credit to the intelligence of the readers. You 
cannot be blamed for doing so in your Philosophy of Yogavasistha.” 


Prof. V. Subrahmanya Iyer (Mysore) :— a 


“You have done splendid research work in a very important field of 
Indian thought. My most hearty congratulations to you." 


P.K. Gode, ex. Editor, “Review of Philosophy and Religion" in the 
Oriental Literary Digest :— 


*As Sir Radhakrishnan observes in his foreword to the volume under 
review, Dr. Atreya's work will help to correct the defect noticeable in 
the recent historical accounts of Indian philosophy which hardly do justice 
to the importance of the Yogavasistha, as he gives an “admirable account 
of the main ideas of the system aud his comparisons with western views 
are as a rule stimulating". ‘The range of the author is as wide as his 
judgment is measured. Dr. Atreya's work is certain to rank among the 
dependable English treatises on Sanskrit philosophical classics 75 ine 
analysis of the subject-matter of the Yogovasistha and its 5 in 
Part 1V of Book 11 of the present volume remiads us of Deussens gabe 
and synthesis of the magnum opus of Sri Shankaracharya, VIZ.» (Uc 
Shankara-Bhashya...Dr. Atreya's critical estimate of the FI 
position of the Yogavasistha is quite artistic and “measured Ar. R is 
“dependable’’, as Sir Radhakrishnan puts it...In fact, the last two ee र 
should be read by all lovers of Indian Philosophy, as they SEN M 
nutshell everything that a general student of Philosophy on d 
know. It is difficult to do full justice in this brief ac MN 3 Em 
contents of the Yogavastsiha or its present analysis Ec synt p. a 
Atreya, who has devoted a major part of his life to ber remarkable 
Atreya has done well in creating our interest in the study ० 3 Nx 
book and its doctrines, and hence deserves our best thanks for 
of love." 
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The Leader (Allahabad) :— 

“This is a comparative, critical and synthetic survey of the Philoso- 
phical ideas of Vasistha as presented in the Yogavasistha Maharamayana 
...... Phe auther has shown by his original researches that the Yogavasistha 
existed before the time of Shankara and Gaudapada...The author must 
be congratulated on his able presentation of the details of Vasistha’s 
philosophy in a systematic and coherent manner......He has not only 
pointed out similarities in the thoughts of other thinkers, ancient and 
modern, Indian and Western, but also has brilliantly summed up the 
salient features of this philosophy, There is a chapter at the end dealing 
with the critical estimate of the philosophical position of Vasistha....., 
Every library worth the name ought to have a copy of this book." 


The Hindu (Madras):— 


"Dr. Atreya......is to be congratulated on making available to the 
English knowing reader so comprehensive an account of a work which 
has hardly received from modern scholars the attention that it deserves... ... 
Dr. Atreya, with his intimate knowledge of the work, has succeeded in 
giving us a full and connected account of it. He writes in a simple and 
interesting manner; and his exposition is interspersed throughout with 
free renderings into English of passages from the original These 
passages are printed in Deva Nagari characters at the foot of the page 
for ready reference. Another noteworthy feature of the exposition is the 
comparison he now and then institutes between Vasistha’s teachings and 
the views of modern thinkers, The printing and the get-up of the book 
are excellent.” 


Sri Hanuman Prasad Podder (Editor, Kalyana, Gorakhpur) :— 
“Your noble work is bound to meet appreciation at every quarter 
which it so nobly deserves,,.... Your contribution to the cause of Yogavasis- 
tha will create a landmark in the history of Indian philosophy and your 
name will go down in history as an upholder of a cause which forms really 
the corner stone of Hindu philosophy and Hindu culture. You are heartily 


to be congratulated for your intense passion for this most monumental 
but most neglected piece of spiritual encyclopedia,” 


Sri Ramana Maharshi (Tiruvannamalai) :— 


^In tbis particular field of philoso 
universal appreciation," 
A: G. Bhatt (Ahmedabad) :— 

“I have no words to express m 
work, “The Philosophy of Yogav 


Phy your services have elicited 


y sincere admiration of your excellent 
asistha". As a Professor of Sanskrit, 
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teaching various systems of Philosophy to my Students 
, 


I have fo if 
work of immense value to me. In fact, uad your 


I should like 
: to boo 
as my constant guide and companion", . keep your book 


Brahma Shum Sher Jang Bahadur Rana (Babar Mahal, Nepal) 
: . , Q= 
«Your works give in a comparatively short and lucid form th 
e 


great and immortal teachings of our great Rishis (Prophets) The 
no doubt a valuable contribution and help to the students a Gona 
of the modern age. Please accept my congratulations", 


“J have heard much about you and the valuable work you and 
Sir Radhakrishnan are doing for the revival of our great cultural (Hindu) 
heritage". 


9, Yogavasistha and Its Philosophy. 


Prof. Hiriyanna Mysore :— 


“Your account of the work is very interesting and you have made it 
clear that it deserves to be closely studied by all students of Indian 


Philosophy.” 
Prof. Ranade (Allahabad) :— 


“I am sure the book will be widely appreciated.” 


Prot. Kshitish Chandra Chakravarty (Katmandu, Nepal) :— 
«]t is distinctly the best work on Indian Philosophy." 


Principal Pramath Nath Tarkabhushana (Benares) धः 


“He has rendered a valuable service to the thinkers of Hindu 
Philosophy.’ 


Dr. Naga Raja Sarma (in the Hindu, Madras) :— » 
“Dr. B. L. Atreya has made a laudable effort to push into the focus 
of modern philosophical thought the truths embodied in YogavasistAa. 


Prof. N. G. Damle (Poona) :— 


“J have liked your book so much”. 


The Hindustan Times (Delhi) :— 33k. d 
"CYogavasistha is a very important field of Indian AT n 

any scientific research in it naturally requires à good eal S m i 

effort...,..Dr. Atreya has treated his subject in the true spirit of a sc à 
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Dr. K. C Varadachari (Tirupati) :— 
« shall prize it highly as a work of great importance for Indian 


Idealism". 


Pro. A. C. Mukerjee (Allahabad) :— 

*[ had a mind to tell you something about your excellent book 
*tYogavasistha and Its Philosophy".....You know I have a very strong 
rationalistic prejudice...... When 1 read your book, I was naturally glad 
to find in a student of mine a rationalistic tendency of equal strength, 
What surprised me all the more was Vasistha's rationalism as discovered 
by you ; and 1 thought that Vasistha's position should be known to a wider 
public in view of the current notion that Vedantism in India has always 
stood on a dogmatic foundation. Your small volume...... abounds in 
materials that, as far as I can see, might easily be moulded into a 
rationalistic system of Philosophy which will effectively dissipate the 
prevailing impression on the foundation of Indian monism. And, I believe, 
you are the best person to undertake the work." 


3. Yogavasistha and Modern Thought. 


Prof. V. Subrahmanya Iyer (Mysore) :— 

“The valuable work you have been doing in the field of Indian 
Philosophy...Your researches in the teachings of Yogavasistha are’ of 
the first rate importance, Your new publication, “ Yogavasistha & Modern 
Thought” is another piece of work not less valuable. It also bears the 
impression of a wide range of study combined with equally critical thinking. 
The parallels you have quoted reveal not only your extensive knowledge 
of Western and Eastern thinkers of eminence, but also your great insight." 


Dr. Ganga Nath Jha (in the Leader, Allahabad): — 

"The Book under review, Yogavasistha and modern Thought, is 
an attempt,—and a fairly successful attempt,—at bringing within easy 
teach of the modern student just those teachings that allayed the striving 
heartof Sir Ramachandra.....................The work is a comprehensive 
one; dealing with the entire field of Indian Philosophy...The professor 
deserves to be congratulated on having presented to us the main teachings 
of the great text in a readable and understandable form.” 


4. Sri Vasistha-Darshanam (Sanskrit). 
Dr. A. B. Dhruva (Ex-Pro : Vice- 


Chancellor. Benaras Hindu Univer- 
sity) :— 


"I commend to every earnest student of Vedanta this book of 
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selections from the Yogavasistha which has been ca 
gathered and classified by my friend Dr. B, L, AG AN and lovingly 


pr. Bhagavan Das (Benares ) :— 


«Your judicious and excellently and classified selection of v. 
the vast origina!, printed under significant headings which briefly p 
indicate the essential meaning of what ollows. will, I feel sure, Me 
the study of this important work and make it more widely known,” cilitate 


principal Gopinath Kaviraj (Benares) :— 


“J have glanced through the pages of Prof. Atreya's “Vasistha 
Darsanam." The arrangement of the Sanskrit text in the way it has been 
done will prove highly useful, not only to the students of the particular 
work but also to all who are interested in the history of Indian Philosophy 
in general... enne Certainly a distinct service to the cause of Indian 


Philosophy." 


Principal Qopinath Kaviraj (Benares) :— 

“An attempt made perhaps for the first time in the history of the 
work, to sum up the philosophical teachings of the Yogavasistha Ramayana 
in a consistent and systematic manner. The earlier attempts of Abhinanda 
(900 A. D.) and Mahidhara (1600) and others did not claim to be any more 
than abridged reductions of the text, but to Professor Atreya belongs the 
credit of presenting briefly the philosophy of this unique treatise in the 
language of the origional text, with the topics arranged in logical 
sequence...... It is unfortunate that a work of such monumental grandeur 
(the YogavassstAa), the like of which ís hardly to be met with even in 
Sanskrit literature, should have been allowed to remain obscure and 
neglected so long. It is hoped that interest in the study of Yogavasistha 
will again be revived and that the present booklet will serve as an humble 


introduction to this study." 


Y. Subrahmanya Sarma, Editor, Adhyatma Prakasa (Holenarsipur) :— 

“I have now gone throug yout excellent work Sri Vasistha-Darsha- 
nam and also Sri Yogavasislha-sara. It is an admirable synopsis and 
a very valuable exhibition of the spiritual gems found in the voluminous 
Work in Sanskrit," 


Sri Satyacharan Mukerjee (Konnagar: Hooghly) :— ; 
Your first class selection 


Im Yogavasistha... : 
I am an ardent devotee of 2०४ al in wading through 


and excellent classification are helping me à great de 
the big sheet of Yogavasistha waters.” 
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5. . Yogavasistha aur uske Siddhanta (Hindi). 


Srl Hanuman Prasad Poddar : (Editor, Kalyan), Gorakhpur : — 

"| am very grateful to you for your valuable gift of the ^ Yoga. 
vasistha aur uske Siddhanta"...... Your contribution to the cultural history 
of India is remarkable. My very hearty congratulations to you." 


Seth Narayan Das Bajoria (Calcutta) :— 
“You have indeed rendered a signal service to the cause of Indian 


philosophy by your very laborious and enthusiastic study of the great book 
of our Rishis,” 


B. Subba Rao Esq. (Mudbidri) :— 

“I am glad to see that the book has been neatly printed and is really 
charming to see; the paper used and the cover also being satisfactory, so 
much so.that I can say that it is just like our Adyar Theosophical 
Publications, and therefore the price is not high.” 


Dr. ९. D. Khan (Soian) :— 


“The more I read your Hindi Yogavasistha the more I wonder how it 
was possible for you to produce such a remarkable work.” 


«Whenever I read your Yogavasistha in Hindi I feel that it would 
have been impossible for any modern student to understand Yogavasistha 
without the help of your excellent work. Iam personally very grateful to 
you since ycu have made it possible for me to come into contact with one 
of the greatest minds of the world. My only desire is to see your Yoga- 
vasistha in the hands of every man and woman of our land". 


“We can now burn all our libraries for their value is in this single 
book. May your immortal work bring peace and comfort to thousands of 
our countrymen," 
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